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Il. 1. ON HEAV] 


N (ON THE UNIVERSE) 


Introductory Note 
Tus treatise is No. 40 in Porphyry's chronological order. 
Tts purpose is to defend the doctrine, vigorously mein- 
tained by all pagan Neoplatonists, of the incorruptibiity 
of the heavens and the heavenly bodies, the unchanging- 
ness and everlastingness of everything in the regions above 
the moon. This was one of the main points of disagree- 
ment between Christians and pagans in late antiquity. 


But, though Plotinus seems to have the Christian doctrine 
of the cud of the world in mind os the end of ch. 4, hia 
arguments in this treatise are mainly directed egainst 
Stoics and Stoicising Platonists who interpreted Plazo! 
Timaeus to fit in with their own doctrines that the uni- 
verse as a whole, includiny the heavenly regions, was 
subject to change in a regular, never-ending cycle, and 
that there was a real community of substance and inzer- 
action between the regions below and the regions above the 
moon. Plotinus is concerned to refute these errors with- 
out falling into the opposite, Aristotelian, heresy tab the 
heavens are made cf the quintessence ” or fifth element, 
and not, as Platonists held, of fire. 


Synopoia 

What is the reason why the visible heaven is everlasting 
in all its parts as well as the whole? The will of God and 
the fact that there is nothing outside it are not sufficient 
oxplanations (ch. Plato’s view that all bodies are in a 
state of flux, and our rejection of Aristotle's “ fifth ole- 
ment? make the explanation more diffienlt, but none the 
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ON HEAVEN (ON THE UNIVERSE) 


loss, if wo consider what the heavenly fre in its own proper 
regon is like and how perfectly adapted it is to the 
control of the universal soul which contains is, we shall 
find in the action of universal woul (which it ie quite un 
reasonable to suppose will ever bring the universe to an 
end) suficient reason to be assured that che heaven is 
everlasting (ch. 2-4). Tè is everlasting in all its parts as 
Syll as the whole because it is made and ruled by a better 
soul than that which makes our bodies and other earthly 
things, as well as out of better material (ch. 5). The 
heavenly bodies do not contain ary admixture of the ele- 
ments of the sublunary world, and this is the brue tea 

of Plato if we mterpret the Timaeus rightly. They nee 
no nourishment, and are not nourished by exhalations 
from below; the clemerts of the lower world in no way 
affect the regions above the moon (chs. 6-8). 
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IL1.(40) MEP] OYPANOT 


1. Tóv róapov det Myovres kal npdaev elva: ral 
EvecBar oôpa čyovra el uv èri iv BodAqow rob 
Ocot åváyorpev rip airiay, mparov v ddnfles piv 
dv tows Aéyomer, oapjveay 8€ ovdeplav av 
mapsyolueÜa. “Ereira rv ororyetwr Ù peradoIi 
xal râv Cáwv rev mepl yay Ú bOopa rò cibos 
adtovea pejrroce obre kal ert roD mavrés duóoet 
ylyveotar ds ris Bovdjoews otro vvapévns dei 
Sexpabyortos xol péovros 705 oúparos énriévas 
rò elBos 76 avrò More Ew, ds pÀ oC cout tò 
f dpulp@ eis rò dei, GAG TÒ êv TO eler nel 
Bid. ri rà pev otrw Kard tò elüos pdvov TÒ det 
Be, rà 8 ev oùpavĝ kal adcóc 6 oùpavòs kard rò 
róde eet rò del; Ei 88 uh udvra owwecdnpéres 
xal poy eivor els 8 ri peroBodhy rouprerar unde 
rò gobe dv mpoorcosy plepa Sivacbas móng: 
Scbooper rip arlan ris ob pllopic, cdi niv àw 
rad mravri Sóoopev ex 700 Myov cà pu} dv POaphvas, 
d òè fuos tipi kal rev dX dorpov 1j odoin 7 


3 This is a referenco to Plato, Timaeus 41B4 (the address 
of the Demiurge to the gods whom he has made, of whom 


8 


TI. 1. ON HEAVEN [ON THE 
UNIVERSE] 


1. When we say that the universe has always 
existed before and will always exist, although it has a 
body, ifwe refer the cause of its everlasting existence 
tu the will of God 4, then, first of all, we may quite 
likely be speaking the truth, but we are not giving any 
sort of a clear explanation, Next, the preservation 
of the form in the changing of the elements and the 
passing away of the living beings on earth may per- 
haps make us think that the same happens with the 
All, that God's will is able as the body continually 
fleets and flows to impnse the same form now on one 
thing and now on another, so that 1t fs not the single 
individual thing which lasts for ever but the unity of 
form; for why should the things of earth have only 
an everlasting duration of form, while the things in 
heaven and the heaven itself heve an everlasting 
duration of particular individuals? But if we say 
that the cause why the heaven does not pass away is 
that it contains everything and there is nothing it 
cen change into or anything outside which could fall 
upon it and destroy it, then by this argument we shall 
grant indestructibility to the Wholc and the All, but 
since our sun and the substance of the other stars 


the “ visible gods,” the heavenly bodies, are the most import. 
ant group). 
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bépn Kal pù Xov. Exacroy ebar kat nav, ody eer 
viv niori Tapa rof Adyou, Bre ely dwavra péver 
róv xpévov, rò Sè nar’ Sos eje perde abrote 
elvat, donep ral rupi xol rois Totosrous udvov dv 
Sdéere mapcvat kal adr@ 8i marri TÔ kóouq. 
Ossé yàp ewrser dz. hon eae p) dÜeupápte- 
vov, ór? ajvof, vw pepav AMAA dfapóvcov, 
tiv dopàv del čyovra, 7H eiex uóvov uévew, Kat 
peotons del rûs dicens roô brroxeysévov, Tò los 
AXXov. iBávroc, ylyvenfla rà ard émi 708 mavTds 
Chov, drep kal èni àvÜpdrmov kal mrov kal rdv 
dar: det yàp dvOpenos Kal Imnos, AW oiy 6 
abrés. Od rol cra, rà pèv pévov trod del, 
diomep 6 oüpavós, rà 0e mept yr POepspers, AN 
Solus dmovra, vj» Owidopv ëyovra udvov 7 
xpóvo* Cort yàp moXvypovuirrepa. à & obpavd. 
E? uév od oro ovyycpyodueÜa. rò del ent rod 
Gevrós wal ém vOv pepôv cleat, (rrow dy rò 
čnopov rjj Sy wpoceóy padov 88 mavrámmaw 
čto dmoplas àv yuvolpeða, eè rò rs Bovkjceus 


á ro Oud Íxuvóv elva Bewewdowo idv obrw Kat 


rodrov rov rpózov avvdyew c Trav. El 88 kol Tò 
738e ci adrod Srocovoty A€yoysey exw Tò dd, Ñ 
re Boúinois Beueréa. et ikuv) Tovey roro, Tó Te 
dzopov pever Bid ri và. pèv oŬrw, TÈ € oy ores, 
XX 7B elder pdvov, vá re pip Tà ev oipavà más 
kal adrá* ère ofr kal ara rà návra elvuc. 
2. El có» raro mapañeyájeða lv Bdtov Kal 
dauev ròv niv odpardy xal ndvra và tv abr@ card 
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are parts, and not each cf them a whole and all, the 
argument will give no assurance that they vill last 
for ever; they will have only permanence of form, 
and the same will apply to fire and such like things, 
and even to the whole universe itself, For there 
nothing to prevent it, even if it is not being destroyed 
py something from outside, from having its own con- 
tinual destruction as ils parts destroy cach other, and 
so being permanent only in form; as its substratum 
jsin continual flux and its form comes from elsewhere 
it will be in the same state as every living thing, man 
and horse and the rest; man aud horse always exist, 
but not the same man and horse, So there will not 
be one permanent part of the universe, like the 
heaven, while the things on earth pass away, but all 
will be alike, differmg only in uic time they last; for 
we can grant thal the things in heaven last longer. 
If then we admit that both the whole and the parts 
are permanent in this way, our doctrine vill be less 
difficult: or rather we shall have got completely vul 
of our difficulty, if it can be shown that the will of 
God is adequate to hold the All together in this way 
and manner, But if we say thal any individual con- 
slituent of the All, whatever its size, is permanent, we 
must show that the divine will is adequate to make it 
so; and the difficulty remains why some things arc 
permanent in this way and others are not, but have 
cnly permanence of form, and also why the parts in 
heaven are permanent as well as the whole; since 
at they are it would seam that all 
the parts of the universe were permanent. 

2. 1f, then, we accept this view and maintain that 
the heaven and everything in it last for ever as 


n 
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PLOTINUS: ENNEAD II.1. 


cà ráBe čyew rò del, rà Sè ad cj ris ceMi ey 
cdaipa có kar’ cibos, Beurréov TOs oôpa yov 
Hee rò Be èni roð aðroð Kvplos, de rà Kal? 
Zuanrov kal 76 dais, Tis púoews rob cdp.cros 
feotans del. Todzo yàp Sori ois re Nors rots 
mepi diicews elpnxdor kal air 7H TAdrwn oò 
nóvov mepi töv Gwv cwpdrav, dX. Kal Tepl 
ov odpaviaw adrdv. Tas yàp dv, dmt, od para 
Zyovra kal Spdpeva rò dmapadddkros &a 
xal rd daatcme; Yeyyapürv kal ent Torov 
Spovén rà ‘Hpaxdeérw, ós ep det kal Tov 
ov yiveoðu. "Aptororérer pèv yüp oddér dy 
apéyua cin, el ris abrod ras dnobéces ToU 
népnrov rapabéfarro odparos. Tois O6 pi) TOT 
miÜepévois, 708 ocparos Bé èr rovrov óvros TOÔ 
oùpavoô, e£ Grnep kai cà re Lda, más 76 róðe 
A» yor; “Eri 82 Ger móc Func al rà EdD 
cà & cQ odpar@ pdpia dvra; Xwykewiévou Bij 
mavrós Cisov èx yuyfis kal ris odparos dicens 
dvéyier rv odpaver, elmep ded kar” åpðpðv Žerar, 
Ñ ör dude čoban, T) bud Vdrepov rey évóvram, 
olov poyi Ñ oôpa. ‘O piv Sù 76 odpare ois 
73 EbOaprov vider dv els roóro rhs puyñs Séorro, 


1 Republic VII. 530B2-3 (slightly adapted}. Plato is 
here arguing that the true, philosophical astronomer should 
not seriously study the motions of the visible keavenly bodies, 
which, being material, are imperfect and changcsble, but de. 
vote his attention to the laws of motion perceived by the 
intellect alone. 
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duals, but the things below the sphere of the 


indi 
ing in form, we must show 


moon are only cverl 
low heaven, which has a body, can have proper in- 
dividual identity, in the sense that each particular 
detail remains unchanged, when the nature of body 
jc in continual flux. This is the view held by Plato 
himself, as well as by all other natural philosophers, 
nat only about other bodies but about the heavenly 
Lbodicsthemselves. For" how,” hesays," when they 
have bodies and are visible can they be unchangeable 
and always the seme?” }—agreeing, obviously, in 
this, too, with Heraclitus, who said that the sun kept 
on coming into being? There would be no dif- 
ficulty for Aristotle, if one acceptcd his assumption 
of the fifth body. But for those who do not postu- 
late this fifth element but hold that the body of the 
heaven is composed of the same elements of whieh the 
living creatures down here are made, the question 
does arise how there can be individual identity. 
‘And still more, how can the sun and the other things 
in heaven be individually everlasting when they are 
parts? Now every living thing is composed of soul 
and the nature of body; so it follows necessarily that 
the heaven, if it exists for ever as one and the same 
individual, must owe its immortality either to both of 
its component parts or to one or other of them, i. 
soul or body. Anyone, then, who attributes in- 
dectrnetibility to the body will have no need of the 
soul for this purpose, except that it will always have 


2 Cp. Diels-Kranz, B6 (quoted by Aristotle, Meteorologica 
R. 2. 3555.13-15, from where Plotinus probably takes it). 

? For Aiistotic’s conception of tho " fifth body," ep. Ne 
Cael A. 3. 270b1 ff. 
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Ñ roô ópoU del elvar mpds Lov oúotaow: cà 8 
Tò oôpa map! aùroô pbaprov elvat Aéyovre kai rH 
yoyi àBóvry v]v airícv meparéov kal rjv Tob 

20 ouiparos ew pnd’ adr  évavmovpévyv TÀ 
ovordoct Kal rH ĉapovi Sevxvivar, ön pydev 
dovppavor èv vois ovvectykéow éori Kare pow, 
GMa rpdsdopov kai rjv ÜNjv wpós rò Boóhjpa. 
roô daroreMoavros | Smdpyew mpoorjxet. 

3. Mas ov ý JA xal 73 opa roô mavrós 
cuvepylv dv ety mpós rhv roô wdopcw dÜavaciav 
det péov; “H dre, datpey dv, <pet ev abri y pet 
yàp oùr ew. Ei otv év abr@ ral oùe dx avrod, 

5 pévov tò abrd ot” äv avtoro obre ðivov od 
Toivuv obðè ynpdoxer, '"Opüv 8e be? kai yfjv 
pévovow dei év oyjuam. TÂ abr €& dðiov Kai 
Syke, kal dip ob pýnore émAetrn oùðè 4 varos 
dicis" kal roivvy dcov peraBdiArer ačrâv ovk 
Maine mv rañ Aon Den pian. Kal yàp 

10 juiv ded perafaM raw. popiwv kal els và é£o) 
dmébvrav ever Exastos eis To d € ew 
pdr, ode dodpdovos àv voírov ý odparos 
dicis mpós puyhy mpds 76 Tò airó clva« Cov ral 
det pévov. Wp 88 df) uv kal ray? T ph Bde 
pévew, üonep kal yj và pj dv yevápevov Bé 

16 êk, oÔ orîvu Set, otro Setv vouilew otrws 
ëyew & TÔ ocio Bpvpevov, de pù) kal cir) 
Gorep Kol rà da ardaw èr dudo tner. 
"Avorrépco pev yàp oix dv dépovro*. oi8£v yàp ere: 
rára 8 ob médvre. Aelmerce 88 ndr edayóyo 

1 daoreAMoartos H-S*, dvoreMoyaros todd. 
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to be with the body to make up the living creature. 
But anyone who says that the body is in itself de- 
structible and makes the soul the cause of im- 
mortality will have to try and chow that the character 
of body is not essentially opposed to permanent as- 
sociation with soul, that there is no natural discord. 
between the components, but that even the matter of 
body must be favourably disposed to assist the pnr- 
pose of the accomplishing power. 

3. low, then, can the matter and body of the All, 
when itis always in a state of flnx, co-operate towards 
ihe immortality of the universe? It is, we should 
say, because it flows in itself; it does not flow cut. 
If, then, it flows in itself and not away from itself, 
it remains the same and does not increese or decrease ; 
sv it doco not grow old either. Onc must observe 
that the earth, too, remains always from eternity in 
the same shape and bulk and the air never fails, nor 
does thenature of water; and allthat changes of them 
dues not altcr the nature of the total living thing. 
With us too, though parts of us change and go away 
outside us, each individual lasts a long time; and 
when something has no outside, the nature of body 
is uul so discordant with the soul as to prevent it 
being one and the same everlasting living thing. 
Fire is keen and swift by not staying here below 
(just as earth will not stay above); when it comes 
Uhete where it has to stop onc must not think of it 
as being so firmly established in its own place that it 
does not, like the other elements, seek a position 
for itself in both directions. Now it cannct go any 
higher, for Where is nothing beyond; and itis not its 
nature to go down. It remains for it to be tractable 
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PLOTINUS: 


ze elvan kal Kare guouciy Any Qouévo $nó 
2 duyüs mpós rò Cay e páda & kaMQ romp 
revered ev rh Jux. Kal ydp, € rp dófos pÀ 
zéo, Üappév bé Gedva yàp A THs Yoxis 
nepiaywy) mácav veBow, ds Kparodoay &véyew. 
Ei 52 gp fory mpós Tò iro exer map aod, 
ode dvrretvov péver. Tà piv oby jpérepa. uépn 
25 dv poppi yevópeva où oréyovra aùrôv Ti 
oVoracw narre? dn? Qe». pépia, Iva pévo el 
8° èkeiðev pù ènoppéor, obdtv Bet Tpéfeuðue Et 
58 dnoppdar dmoupevvópevov Deer, rôp Set 
črepov edrreatias xai, et Mov rwds exor xal 
ékeiüey dmroppéor, det Wal der? enelvow don. 
10 "ADAG Bed roðro od uévor dv 7d wav iov 76 abd, 
el kal obras. A 
4. ANV adró ye è$ čawmnû, ody ds mpis TÒ 
tyroúpevov, cwemréov eire m ànoppå ères, 
Bore Sciobar Kéxelva ris Aeyopérns od kopius 
cpodé, Ñ anak rà exe rayÜévra sarà pow 
pévovra odSeulay ndoyet åmoppońv: Kal mórepov 

5 rip pdvov Ñ sMov rà nôp ral ore rots dois 
atepdabas kal perewplteoðar bd rob kparosvros. 
E? ydp mus mpocÜch) kai mhv Kupardrny airiay, 
jp boyy, perà rv oír aopárav xodopüv 
xai sdvros dpewévam—énel xol ev roi Aois 
10 £doss ev rots icoploe arā» Tà åpeivo éxMyerus 


16 


ON HEAVEN (ON THE UNIVERSE) 


and, drawn by soul to an excellent life in a way 
according with its nature, to move in soul in a noble 
place. If anyone is afraid it will fall, he should feel 
reassured; the soul's guidance on its eircular path 
anticipates any tendency to decline, mastering it and 
holding it up: and if fire has no spontaneous in- 
clination downward, it stays in place without re- 
sistance. Uur own members, which come to be in à 
definite shape, cannot maintain their own structure 
and demand portions from other things to make them 
last: but if there is no loss by flux in heaven there is 
no need for nourishment, I! any Uaing was lost there 
through fire being extinguished, other fre would 
have to be kindled; and if it had this other fire from 
something else and that something else lost it by 
flux, that again would have to replaced by other fire. 
But as a result of this the universal living creature 
would not remain the same thing, even if it remained 
the same sort of thing, : 

4. But we ought to consider this question in itself, 
and notin relation to our main investigation, whether 
anything in heaven is lost by flux so that the heavenly 
bodies do need nutrition (not in the strict and proper 
sense of the word), or whether the beings there, once 
established, remain naturally and endure no loss by 
flux; and also whether there is only fire or whether 
fire predominates and it is possible for the other 
elements to be carried up and held on high by the 
dominant fire. If one takes into account the 
sovereign cause, the soul, along with bodies of the 
kind which exist in heaven, pure and altogether better 
than those of earth (for in other living things, too, 
nature selects and places in their most important 
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d plows —ndyior äv rip ólav mept roô odpaved 
ijs àðovasias Mfor. "OpBas yàp kal Apiororéàns 
vip dAdye Eduer tod nal môp olov Bib xdpov 
dfpito- rò Sè exet dpaMv ol apepatoy wal Tj 
vy durpor spáodopov dcc. Tò 82 83 péywrov, 
15 my doy? detis vois åpiorors kwonpévgv Burd per 
bavuaori kepin, más èrpengerai re adriyy eÙs 
cà pù cva tov maf èv aùr rðérov; Mò 
aavrós 83 Seopod oteolar kpebrrova eiva èx Ücot 
Sppnpary, &rlpirnaw dmelpor cori» alrias wie 
auvexoons cà mávra. "Arovov yàp my Kal 
30 ómocovofi ypóvov Švvnðeîsar cwéyew p kal det 
couv roôro, Ganep Big Tod ovvéxew yeyorsros 
xal roô Kare. dcw GAdov Ñ Todrov óvros, à èv rij 
ofi navrés Core ducer kal éy Tois Kaddis Tebow, 
} dvros rubs roô fiacepiévoo kal SieAvoovros iy 
mícrasw Kal otov Pacirelas muds wal épyfs 
25 kacaMaovros riv duyüs glow. Tó ve pýnore 
dp£aobn—ürowov yàp Kal im elpnrar—rior 
wal mepi cof péMovros ye. Aud ri yàp éorat, 
Bre Kal ode Bn; OD yàp éxréspurrac và aroiyeia, 
diomep Edda Kal Tà rota óro pevdvrwy Ò det kai 
rò nêv peve Kal el perapddder dd, Tò mv 
30 péver pever yàp Kai jj THs uerapok]s ulii. “H 
Sè perdvora rûs puys Srv keróv. dori Beers, 


3 Op, Aristotle, Metcorologica A 3. 34(b23 and 4. 341022. 
2 Plotinus particularly disliked the idea that the divine 
power which made the universe might change its mind and 
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parts the bodies of better quality), one will have a 
solid conviction about the immortality of the heaven, 
Aristotle, certainly, is right in calling flame a “ boil- 
ing-over," 3 fire rioting ‘because it is full fed; but 
fire in heaven is equable and placid, adapted to the 
nature of the stars. But the greatest argument of 
all is: when soul, moved with a marvellous power, 
js situated next after the best of realities, how can 
anything which was once set in it escape fr 
inco non-being? Only those who have ro under- 
standing of the cause which holds all things together 
would not think soul, sprung from God, stronger than 
any bond. For it would be absurd for soul, if it is 
able to hold the universe together for any length of 
time, however short, not to do so for ever, as if it 
held it together by force and the natural state of 
affairs was other than this existing one which is in 
the nature of the universe and the noble disposition 
of things, or as if there was someone who was going to 
dissolve the universal structure by violence and 
depose the nature of soul as if from some sort of 
ingship i y. The fact, too, that it had 
no beginning—we have already said that that would 
be absurd—gives us assurance for the future. For 
why should there come a time when il exists no 
morc? The clements do not wear out like pieces of 
wood and things of that kind: ard if they last the 
Alllasts, And even if they are continually changing, 
the All lasts; for the cause of change endures. And 
we have shown that it is empty to suppose that 
soul might change its mind,? for its direction of the 


destroy it. He had already attacked it in his treatise Against 
the Gnostics (IT9. 4). 
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bru dmovos kai GPAaBis ý dolos kal el wav 
olór re oüpa moMoÓm, odBa dv dJodirepor 
airy yíyvorro. 

5. Tlós oiv rà éxet udpy uva, Tù 8 dvraüUo. 
eroe re Kal Ga od péva; "H, doi 6 
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pect. "lobro 88 rajróv 7H pets piv TQ 
Snpovpyâ evar viv yuy” v) oipaviay, kal ras 
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universe is without trouble or harm to it; and even 
if it were possible for all body to perish, nothing un- 
pleasant would happen to soul. 

5. How then do the parts in heaven last, but down 
here the elements and living things do not last? 
Because, Plato says, the heavenly things derive their 
being from God, but the living things down here from 
the gods derived from him; and it. is not lawful for 
the things which derive their being from him to 

crish? This amounts to saying that the heavenly 
soul (and our souls too) comes next in order after the 
maker of the universe; from the heavenly soul 
comes out an image of it and so to speak flows down 
from above and makes the living things on earth. 
Since, then, this kind ef soul tries to imitate the 
soul up there but ic unable ta bi 
bodies for its making and is working in a worse place, 
and since the ingredients which it takes for its com- 
position are unwilling to endure, the living things 
here cannot last for ever and the bodies are not as 
effectively mastered by soul as if the other (heavenly) 
soul ruled them directly. But if the heaven must 
last as a whole, then its parts, the stars in it, must last 
too: how could it last if they do not last as well? 
(The things under heaven are no longer part of 
heaven; if we assumed that they were, then heaven 
would not stop at the moon.) We, however, are 
formed by the soul given from the gods in heaven 
and heaven itself, and this soul governs our associa- 
tion with our bodies, The other soul, by which we 
are ourselves, is cause of our well-being, not of our 


o it ic using warce 


1 Timazus 6903-5. 
? Cp. Timceus 41A -B5. 
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his is, perhaps, a reference to what Plato makes Timacus 
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being. lt comes when our body is already in exis- 
tence, making only minor contributions from reason- 
ing to our being. 
&. But now we must consider whether the heavenly 
are made of fire only, and whether anything 
flo y from them and so they need nourishment. 
To Timaeus, who formed the body of the All primarily 
from earth and fire, so that. it might he visible hy 
means of the fire and solid by means of the earth, 
it seemed consistent to make the stars contain, not 
all fire but mostly fire, since the stars obviously have 
olidity2 And he is prohably right, since Plato 
agrees that this view is probable? From our sense- 
perception, by sight and the apprehension of contact 
{with their rays], they seem to contain all fire or 
mosily fire; hut when we concider them rationally, 
we see that, if there is no solidity withont earth, they 
must contain earth, But what need would they have 
of water and air? It will seem absurd to suppose 
that there is any water in so much dire, and if there 
was any air in it, it would change into the nature of 
fire. But even if two solids standing in the relation- 
ship of extremes need two middle terms, one might 
find it difficult tc suppose that this logical relationship 
held good for natural bodies; for one can mix earth 
and water without needing any middle term, But 
if we say “ The other elements are already present in 
carth and water" there will, perhaps, appear to be 
some sense in this argument, though one might 
object “ These other elements will not serve to bind 


sey st 29B3-D3, that his account of the formation of the 
universe is a probable bnt not a certain ona. 
+ Timaeus 32B2-3. 
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1 This is the doctrine of Epinomis 981D-E, where all living 
beings are composed uf all the clemente, but in rhe earthly 
group (men, animals, plants) the earthly and solid clement 
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the two when they come together." But all the 
same we shall say [for the sake of argument] that 
they are joined because each of them contains all 
things. But we must consider whether it is true that 
earth is not visible without fire and fire is not solid 
without earth, If this is so, it looks as if no element 
would ever have its own essential nature by itself, 
but all are mixed and take their names from the 
dominant element in each! They say that earth 
cannot have concrete existence without moisture; 
the moisture of water is earth’s adhesive. But even 
if we grant that this is so, itis absurd to say that each 
clement is a separate something and not give it any 
conerete existence but only an existence along with 
the others, without anything being separate. How 
could there be a nature and substantial reality of 
earth if there is no particle of earth which is earth 
unless water is present in it to stick it together? 
What could the water stick if there was no bulk of. 
earth at all which it could join to another contiguous 
particle? And if there is any bulk of absolute earth 
at all, then earth can exist by nature without water; 
and if it is not so, there will be nothing to be stuck 
together by the water. And how could the mass of 
earth require air for its existence, air that was still 
air, before it changed? As for fire, it wae not main- 
tained that it was needed for earth to exist, but for 
it and the other elements to be visible? and it is 
certainly reasonable to agree that visibility comes 
from light. For we should not say that darkness is 


predominates, in the heavenly group (the heavenly bodies) 
the element of fir 
* Timaeus 31B5. 
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isible but that it is invisible, just as noiselessness is 
inaudible, But there is no need for fire to be present 
in earth: light is enough. Snow, anyhow, and many 
very cold things are bright without fire—but there 
was fire in them, someone will say, and it coloured 
them before it went away. And there is a difficult 
about water, too: is it not water nnless it contains 
some earth? And how could one say tha: air has 
earth in it when it is so unstable? As for fire, one 
must ask if it needs earth because it has neither con- 
tinuity nor three-dimensionality of itself. But why 
has it not solidity (in the sense not of three-dimen- 
sionality but of resistance) simpy from being a 
natural body? Hardness is the property of earth 
alone. For gold, for example, which is water, ac- 

ires density not by the accession of earth but of 
denseness or coagulation. And why, then, should 
nol fire, since soul is present to it, attain existence by 
itself through coul’s power? There are, in fact, fiery 
living beings among the spirits. We shall question 
the assumption that every living thing is constituted 
of all the elements. One can agree that this is true 
of the things on earth, but to lift up earth into 
is against nature and opposed to her laws; il i 
probable that the swiftest of all movements can 
round earthly hodies; it would impede the brightn 
and clearness of the heavenly fire. 

7, So perhaps we should listen’ more carefully to 
Plato; this is what he says: there must in the univer- 
sal order be a solidity, that is a resistance, of such a 
kind that the carth sct in the middle may be a founda- 


1 Timaeus 59B1-4. 
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Plato says Tmt what Plotinus thinks he means. Here, as 
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tion and firm support for those who stand upon it, 
and the living beings upon it may necessarily have a 
solidity of this kind;1 the earth will possess con- 
tinuity from itself and will be illuminated by fir 
it has a share of water to prevent dryness (as, in fact, 
it has) and so as not to hinder the cohesion of i 
particles; and air gives lightness to the bulk of earth; 
but earth is mingled with the upper fire, not in the 
constitution of the stars but because, since they are 
both in the universal order, fire gains something from 
earth as earth does from fire and each element from 
each of the others; not in the sense that the element 
which gains something is composed of both, itself. 
and that of which it has a share; but, through the 
community of the universe, while remaining itself 
it takes, not the actual other element: bu something 
which belongs to it, not air, for instance, but the 
yielding softness of air, and earth the brightness of 
fire: the mixture gives all qualities and consequently 
produces the compound thing, not supplying earth 
only and thc nature of firc but this sclidity and density 
of earth. Plato himself supports this view when he 
says “ God kindled a light in the second circuit from 
the earth," meaning the sun;? and elsewhere he 
calls the sun " the brightest," and also says it is 
the clearest; so he prevents us from thinking that 
it is made of anything but fire, but by fire he does 
not mean either of the other kinds of fire but the 


always in his Platonic exegesis, Plotinus shows himself deter- 
mined to extract some mcening from Plato which will fit in 


with his own ideas of what is reasonable and true. 
2 Timaeus 99R4 5. 


3 Theaetetue 208D2: Republic 616E9. 
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Cp. Pimacus 35805-7. 
? Light for Photinus is the ingorporeal depen «f tho 
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light which he says is other than flame, and only 
gently warm This light is a body, but another light 
shines from it which has the same name, which we 

teach is iucurpureal,® ‘This is given from that first 
ight, shining out from it as its flower end splendours 
that first light is the truly baht and clear body. 

We take “ ‘earthly ” in the lower sense, but Plato 
inderstands “earth” in dhe sense of “ sulidity ";? 
we apply the name " earth " in one and the same 
sense, but Plato distinguishes different kinds of 
arth "4. Now since fire of this kind, which gives 
the purest light, rests in the upper region and is 
established there by nature, we mus: not suppose that 
the flame down here mingles with the fires ofheaven; 
it reaches a certain way and then is extinguished 
when it encounters a greater quantity of atr, and as it 
takes earth with it on its ascent it falls back and is 
not able to get up to the upper fire but comes to a 
standstill below the moon, so as to make the air finer 
there; the flame, if it lasts, fades into softness and has 
not enough brightness to blaze out but only enough 
to be illuminated by the upper light; the light in 
the heavens, being varied in different proportions, 
brings about the distinction of the stars both in size 
and colour; the rest of the heaven is also made of 
light of this kind, but is not seen because of the 


luminous body, closely parallel to life, the &épyaa vf iho 
soul. Cp. tv. 5. 6-7. I have discussed this doctrine and the 
important place which it holds in the thought of Plotinvs in 
my Architecture of the Intelligible Universe in Ploimus, pp. 
54-58. 

~ Timucus 91D0. 

+ Plotinus may be thinking of Timaeus 60B0, but the pas- 
sage is really quite irrelevant, to his argument here. 
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fineness and non-reflecting transparency of its body 
(just like pure air); and besides this it is far away. 
8. Now when light of this kind stays on high in the 


t, pure in the purest region, 


lace im which it ic 
what kind of outflow could there possibly be from it? 
A nature of this kind is certainly not naturally adapted 
to flow downwards; and there is nothing of a violent 
sort up there to pushitdown. Every body ia different 
when it is combined with soul, and not the same as it 
js when it is left Lo itself; and body in the heavens is 
with soul, and not as it would be by itself. ' And that 
which herders on it would be cither air or firc, and 
what could air do? And there is no single kind of 
fire which would be fitted for acting on the heavenly 
fire, nor could it make contact to do anything; the 
heavenly fre would be carricd on by its momentum 
to another place before anything could happen to it; 
and the fire in the upper air is less in strength, not 
equal to the fires here on earth. Then, toc, it would 
acl by healing; and that which is going to be heated 
must not be hot of itself. And if anything is going 
to be destroyed by fire, it must be heated first, and 
be brought in the heating into an unnatural state. 
So, then, tie heaven needs her body for it 1 
last or for its revolution to take its natural course: 
for it has never been demonstrated that iis natural 
movement is in a straight line: it is natural to the 
heavenly bodies either to stay stillur to go sound in a 
circles other movements belong to beings which arc 
subject to force. We must assert, then, too, that 
the heavenly beings have no need of nourishment, 
uur must we base our slalemenls aboul Unem ou 
the things here on earth, since they have not the 
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same soul holding them together and do not inhabit 
the same region; and the reason why the compound 
things on earth are nourished does nct apply inheaven; 
tic bodics here aro always in a state of fux, and their 
change is a change away from their true selves, for 
they are under the direction of another nature, which 
because of its weakness has no way of keeping them 
in being, but imitates the nature before it in becoming 
and generating. —But we have already explained that 
the heavenly bodies are noz in every way unchanging 
like the beings of the realm of Intellect. 


IL 2. ON THE MOVEMENT OF HEAVEN 


Introductory Note 

Tuus short treatise (No. l4 in Porphyry's chronological 
order), has an alternative title, On the Circular Motion, in 
the Life (ch. 4. 49 and 94. 42), which is nsed in some 
modern editions and translations. It is a defence of the 
Platonie doctrine (the movement of heaven is the bodily 
expression of the spiritual movement of Lhe soul of the 
universe) against the Aristotelian conception of movement, 
by an unmoved mover and the materialist explanation 
given by the Stoics. Heinemann denied the authenticity. 
Of the treatise, but its opening words are quoted as being 
by Plotinus by Proclus, Damaseius, Simplicius and 
Philoponus (references in the Herry-Schwyzer edition and 
Cilentos commentary): and Heinemann's arguments 
drawn from the contents of the treatise are adequately 
refuted by Bréhier in hie introduction to it (Vol. II, pp. 
17-19). 


Synopsis 

What makes the heaven move in a circle? Its move- 
ment cannot be the result of any local or spatial move- 
ment of soul, for soul is not moved spatially. ‘The move- 
ment of heaven is only local accidentally; it is a move- 
ment of awareness and life, the movement of an ensouled 
living thing. It cannot be the natural movement of fire; 
fire, like all other bodies, moves naturally in a straight 
Jine; circular motion is the result of providence, the ection 
of universal soul—it is not of course unnatural, for 
“nature ” is just what universal soul ordains. Argument 


38 


ON THE MOVEMENT OF HEAVEN 


against the idea of an unmoved mover (ch. 1). Why do 
‘ye not move in circles? Our souls, cur real selves, which 
pre “ private wholes,” do ac move, circling lovingly round 
God; but cur bodies are only paris, and parts whose 
mature is to move in straight lines (ch. 2). Explanation 
of Timaeus 36E in terms of Plotinus’s own psychology 
(ch. 3). 


10 


15 


II. 2. (14) HEPI KINHEEOX OYPANOY 


1. Aù sl iiA p eevetrats “Ore roôv ppérat. 
Kal rios ý rimors, poxĝs Ñ odporos; Ti ofy 
Sn duy) & ade ore kal apòs ajvje; “H 
où ovvexet ooo ; 


omevder iva; dj čov èv aù 
3j depouern ovpdepers AAN 


pagers dépew, GAN évgvoyévas, rovrdars arfjvat. 


Ber ovppepovoay 


piov. moroa wat pù del mvp. "H wad vbr} 
orýoeru Ñ, el xwetrar, ot ye Tomas. as 
ov romuüs kwei aðr) dXX rpómov rwovpévn ; 
7H iow o88¢ rome) % eo, aN el dpa, carà 
ovpBeBqeés. Ioia obv vis; Eis abriy ovvawðy- 
muc) Kab euvvorruci) Kai cruci) kai oddapod ew 
oj AoW kal rò advra Seiv mepidaupávew : 
rod yàp Cehov 76 Kiptov Tepanrrixsy Kab moov 
&. Od mepirriferar Sè Lords, el pevor, obde 
odo«. cà Gov oôpa čyov: Kal yàp ocdparos Can) 
riors. El odv kal rom, ds Suvjaerat kujcerat 


1 Cp. Timaeus 34A4. Throughout this chapter Plotinus 
coome to have in mind Aristotle’s criticism of the Tinaeus 
in De Anima A. 3. 407a6—407b12, and to be answering Aris- 
totle’s arguments there. 
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Tl. 2; ON THE MOVEMENT OF 
HEAVEN 


]. Why does it move in a circle?! Because it 
imitates intelle And what does the movement 
belong to, soul or body? Is it that soul is in the 
movement and directed towards it? Or [dues it 
move] because soul is eager to go? Or does soul 
exist in a state of discontinuity? Or is soul carried 
along itself and carries heaven with it? But if that 
was So, 1t would be no longer carrying it round; it 
would have finished its conveyance; that is, it would 
rather make it stand still, and not always go round 
in a circle, Surely soul will stand still, or if it is 
moved is certainly not moved spatially. How, then, 
does it move heaven spatially when it is moved in 
another way itself? Perhaps the circular movement 
is not spatial, or if i: is, only accidentally. What 
sorl of movement, then, is it? A movement of self- 
concentrated awareness and intellection and of life, 
and at no point outside or elsewhere. And [what 
about] the necessity of encompassing everything? 
It does so in the sense that the dominant part of 
the living being is that which encompasses il and 
makesit one. If it stayed still, it would not encom- 
pass it in a living way, nor would it, since it has a 
body, preserve what is within it; for the life of the 
body ismovement. If, then, there is local movement 
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PLOTINUS: ENNEAD II.2. 


kal ody dis buy udvor, BAY ós opa dpuivyov kal 
ds lov dore eva pixrip èk oware kal 
duyvefjs, 709 piv adparos el depopévou pioen, 
ris 58 juyis kareyosons, ex 8 dudotv yevoptvou 
gepoudvou re xal pévovros. Kl Bé aúparos 5) 
rúry Morro, más mavrds ebBumopoivros kal roô 
mupós; “H edivmopet, gos àv un els rò o8 
réraxra ds ydp äv raybñ, obra Soxet ral 
dordvar xarà ddow kal gépectas els à èrdyðn. 
Aid ed of» of prdver Dup "Apa, Serf duos 7a 
eropl ev woes; El obv pa) ród, oredaobýoerar 
er? eùi Set dpa rúcho. "AAA otro mpovolas: 
dXX ev abr rapa rûs mpovolas: dore, et ère 
yevorro, kúro Kevetoar eË abrod. “H epueuevor 
"rof edBéos ode £yov obxérs tónov dioep nepodobá- 
vov dvaxdunrer èv ols rónois Šúvara où yàp 
ye. rómov peð’ éavró otros yàp čoyaros. © 
olv év di dyer kol aros aŭroð cómos, oby iva 
pen yeyevnuévos, dAX iva déporro. Kal kórħov 
SA ra ply wb-rpor poes ard: plow, 3 82 Faber 
mrepibépera el. piévos, iévrpov éorat wéya. MáMov 
ojv Eorae mepi rò wévrpov kal (vri kal xard 
dow Bé ovn oduan. Otro yàp awwelae. 
mpds rà xévrpov, où ej avntfoer—dmore? yàp cv 
wiwlov—a\ nel moño où Swara, c cepe) 


+ phisis Aristotehan dcotrme. Up. Ve Gaeh A. 9. 2791 7T— 
18. 
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too, then it will move as it can, and not as soul alone 
put es an ensouled body and a living thing; so its 
movement will be a mixture of body-movement and 
soul-movement; body is naturally transported in a 
straight line and soul’s natural tendency is to contain, 
and from both of them together there comes to be 
something which is both carried along and at rest. 
If circular motion is to be atuibuted to body, low 
can it be when all body, including fire, moves in a 
straightline? I: moves in a straight line till it comes 
to its ordained place; for as it is ordained, so it 
appears both to rest naturally and to be conveyed to 
the place where it was ordained to be. Why, then, 
does it not stay still when it has come to heaven? 
Tt is, is it not, because the nature of fire is to be in 
motion. So {f1t does not move In a circle, going on in 
a straight line will dissipate it; so it must move in a 
ircle. But this is the doing of providence; rather, 
it is something in it which comes from providence, so 
that if ıt comes to heaven it moves in a circle of its 
own accord. It seeks to go on in a straight line, but 
has no longer any place to go to, so it glides round, 
we may say, and curves back in the regions where it 
can; for it has no place beyond itself; this is the 
last.| So it runsin the space it occupies and is its own 
place; it came to be there not in order to stay still 
but to move. The centre of a circle naturally stays 
still, but if the outside circumference stayed still, it 
would be a big centre, So it can rather be expected, 
in the ease of a living body in its natural state, to go 
round the centre. In this way, then, it will direct 
itself towards the centre, not by coinciding with it— 
that would abolish the circle—but, since it cannot 
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Buntaer- otro yàp póvos dmos pde, rhv ébeow. 
Ei duyi 8 repidyou, ob xapetrar ob yàp eke, 
0882 rad. dou 4 yàp dúos rò nd duyfis ris 
40 mdons raybév. “Eri mavraxoó ofca x) Puy Shy 
real où Siechnumérn % roO mayrds arà wepos Siwo 
kal 7G obpavd, ds óatu, mavrayoü evar 
Dvarat dè Tw návra periéva Kai emmopeveofat. 


"Eory uev yáp, et nou éoróva. dy 4 poy}, £v 
ékct viv Bé, ére) máod. èorw, abris maven? 

45 dgdierar. Ti oSv; OdSdrore revkcrar; “H otrws 
del reyydvet, waMov 52 adr) mpós abri dyovoa 
del ev rQ det dyew del kwe, kal ode dMayob 
xwoboa dM rpds ariv ev TÔ aùrÔ, ok èm 
303 dd KiKi dyovca wow adr@ ob àv 
Bun ered ëyew abrip. Ei Bè wévor, dis éxet ofons 

50 pávov, o8 Exaorov pévet, orjoerar. Et oóv uù 
éxel póvov ómovoür, mavtayoï oloÜrjoera, Kai oU 
ew: kie dpa. 

2. To cóv da nôs; "HM ody Óhov fkaoror, 
pecpos Bb xol rarcyépevov pepe rác. "Exctvo 
Sè ov kal olov róros Kat obdev iude edd 
yàp và nav. Tas oóv ävðpwmor; “H, doov naps 


et Schwyzer: 


+ gor, airs mdr nune proponunt Iens 
'avrós Sle 


dorm abris, mavrds codd: H-R: farw wdvry, 


1 This answers Aristotle, De Anima A3407b2. Cp. De 


Caelo B1. 284a27-35. 
? T print and translate the reading which Sch 
proposes, with Henry's agreement, The MSS 7 
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do that, by whirling round it; for in this way alone 
can it satisfy its impulse, But if soul does carry it 
round, it will not get tired; for it does nct drag it, 
nor Is the movement against natures “Nature " 
js just whal has been ordained by universal soul 
‘Then again, since the whole soul is everywhere and, 
being the soul of the All, is not divided part to part, 
it gives omnipresence to the heaven too, as far as it 
is capable of it; and itis capable of it by pursuing and 
reaching all things. If soul stood still anywhere, the 
heavenly fire would stand when il came to that 
point; but as it is, since soul is unlversal? the 
heavenly fire seeks it in every direction, Will it 
never, then, attain it? In this way it always attains 
it; or rather, soul itself, drawing heaven to itself, 
moves it continually in drawing it continually, not 
moving it to some other place but towards itself in 
the same place; it docs not draw it on in a straight 
line but in a cirele, and so gives it possession of soul 
at every stage in its progress. If soul steyed still, 
being only at that point where each individual thing 
was at rest, then the heaven would stand still too. 
If, then, soul is not just there at any particular point, 
lhe heaven will move everywher¢, and not outside 
soul; in a circle, therefore. 

2. Then what about other things? Each of them 
is not a whole but a part, and contained in a partial 
place, But that other [that is heaven] 1s a whole; it 
is space, in a way, and there is nothing to hinder it, 
because it is the All. What about men, then? In 


adris, mavrós, retained in the Oaford text, would give the 
sense, ‘soul all belongs tc itself," which is a good Plotinian 
expression but not relevant, to the context. 


PLOTINUS: ENNEAD II. 2. 
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abre spl Tò poor, xal roór dv kúry" uérov 
Bè oby deaíres odparos rol díoeos duxs 
Mprréov, GAY exe ev peor, dd) có 4 NN, 

10 roms Bé amparos. “AvdAoyov ody Oc 76 péaov- 
die yap dicet, offrw al. êvrañba péaov Set clau, à 
pdveos earl uécov odparos xol capu die 
yop exeivy, map aided, uen: cal sufre. TR Sie 
desde dorky atpdiécuos- s» Bate sanibiaimbberat 
xal wepl arv de oláv re ade] eye eblpryrar 

15 ydp airo adrra. "Esel ov ob dame apie odriv. 
sent ui. dide edu o8 riom Diner. CH 
ixdorn nov dlorlv ofrws. Ad ri ov où kal rà 
odyara pv obras; "Ort và ebbónopov npocip- 
rror al mpòs Da af sppal ral 1 opaipoedéc 
$ð oe elrpoyor- yenpdy ydp- ded B? oimérerät 

20 Negrin inal eront Bab wi yap fr wat orain 
ferwoby Khnow rìs Veyfs kwovpéns; "Lows 
Bè kal map’ jp» rò mvedpa rò mept rhe boyy 
vobro moie. El ydp Zorw ó Beds èv non civ 


lepide fagu meph aedu Set plyuensfii* 


canvetuers Ron 


1 “ Our spherical part ” is the head, which according to the 
Timaevs (44D) is mounted on the body as its vehicle so that it 
shall not have to roll about. 

2 This is a reference to the description of respiration as a 
circular process, like a turning wheel, in Timaeus 79A5-ES. 


46 


ON THE MOVEMENT OF HEAVEN 


so far as he derives from the All, man is a part, in 
so far as men are themselves, each is a private uni- 
verse. If, then, heaven, wherever itis, possesses soul 
everywhere, why does it have lu gu round? De- 
cause it docs not possess it only in that particular 
place. And if the soul’s power is movement round 
its centre, in this way, too, it would make heaven 
move in a circle. Unvugh “ cente " is not to be under- 
stood in the same way when one is speaking of the 
nature of soul asit is when one is speakiag of a body: 
with soul the centre is the source from which the 
other nature derives, with body “centre has a 
spatial meaning. So one must use “centre” 
analogically; there must be a centre for soul as 
there is for body (though " centre" in the literal 
sense means the middle point of a body, a spherical 
one), because just as a body is round ils centre, so is 
soul. If it is the centre of soul that is in question, 
soul runs round God and embraces him lovingly and 
keeps round him as far asit can: for all things depend 
on him: since it cannot go to him, it goes round him, 
‘Then why do not all souls do this? Each individual 
soul does, in its own place, Why, then, do our bodies 
not go round too? Because there 1s an additional 
constituent in them which moves in straight lines, 
and the impulses of body are directed elsewhere, and 
our spherical part does not run easily, being earthy.! 
But there the body of heaven follows along with soul, 
being light and easy to move; why ever should it 
stop when it gocs on moving, whatever its motion? 
And in us, too, it seems that the breath which is 
around the soul moves in a circle? 1f God is in all 
things, the soul which desires to be with him must 
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1 nóvoy H-St: pévo» codd. 
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move around him; for he is not in any place, And 

Plato gives the stars not only their spherical motion 

with the whole universe but also individua: motions, 

each around its vwu cenue.* foi cach in its place 

encompasses God and rejoices, not by rational 
lanning but by natural necessity. 

3. This, too, is another way of putting it; there i: 
the ultimate power of soul which begins at Uie eas th 
and is interwoven through the whole universe, and 
there is the power of soul which is naturally percep- 
tive and receives the opinionative kind of reasoning; 
this keeps itself above fn the heavenly spheres and is 
in contact with the other from above and gives it 
power from itself to make it more alive. The lower 
soul, therefore, is moved by the higher which encom- 
passes it in a cirele and bears upon all of it that has 
risen to the spheres. So the lower soul, as the higher 
encircles it, inclines and tends towards it, and its 
tendeney carries round the body with which it is 
interwoven, For if any particular part of a sphere 
is moved even in the slightest degree, then, if it 
only is moved, it stirs that in which it is and the 
sphere is set in motion, In our bodies too, when 
our soul is moved 1n a different way from the body 
—by joy, for instance, and by something which 
appears good to it—then there is a spatial move- 
ment of the body as well. And in heaven, where 
the soul is in good and more vividly perceptive, it 
moves to the good and sets its body moving in space 
in the manner natural to it there. The pereeptive 
power in its turn receives the goad from that which 


? Cp. Timaeus 40A8-32. 
? Timaeus 36F2. 


49 


PLOTINUS: ENNEAD II. 2. 


AaPodoa Kal rà. adris ġoðeioa Bubkovsa ard dy 
20 ravrayoô rpòs 49 mavrayoô aupdéperat. ‘O Bé 
nots eru nivera Locqiec pòp wak rivera cept 
addy ydp. O8rws ody ral rò mar 7G kúro 


cevetrat dpa raè doner. 


5o 


ON THE MOVEMENT OF HEAYEN 


is above and in delight pursues its own and is 
carried everywhere to the good which is everywhere. 
This is how intellect is moved; itis both at rest and 
in motion; for it moves around Him [the Good]. So, 
then, the universe, ton, both moves in its circle and is 
at rest. 


IL 3. ON WHETHER THE STARS ARE CAUSES 


Introductory Note 


Trus very late treatise (No. 52 in Porphyry’s chronological 
order) takes up again and develops the objections to the 
ideas of the astrologers abou’ the stars which Plotinus had 
alreacy put forward in the early work On Destiny (III. 
1: No. 3 in the chronological order). Plotinus dues not 
deny that the stars foretell, or even that influences coming 
from them may make a limited contribution to our for- 
tunes and physical make-up. He finds the astrologers 
Oljewiorable because (1) they malke stars evil and 
of evil to us; (2) they make them changesble, 
g in mood and activity according to their aspect and 
position, a view which Plotinus shows is unscientific, 
jneompazible with the findings of the astronomers, as well 
as unorthodox from the point of view of Platonic astral 
theology; (3) they reduce the universe to a disorcerly 
chaos by making the stars act independently and caprici- 
ously, instead of seeing il us a living organic whole in which 
star-movoments and influences a» well as everything cleo 
form part of the pattern of its rctional direction by 
Universel Soul; (4) they very much exaggerate the degree 
to which the stars are responsible for our physical cor. 
otitution and fortrmas;_star-infuences are only one kind of 
cause among many, and not the mest important, Further, 
Plotinus maintains in this as in other treatises (notably 
that which he wrote next, I. 1) that our true, higher self 
transcends the physical universe and is heyond the reach 
of its necessity. 

A curious little problem is presented ky the section 
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printed in square brackets in ch. 12 (if it really belongs 
This treatise it would fit in better where the translation of 

o princeps of Perna plac im- 
mediataly before the last sentence of ch. 5) iecit 
be more favourable zo the views of tàe astrologers than the 
rest of the treatise, and even to be trying to arswer the 
scientific objections brought against them zn ch. 5, though 
it expresses the view of the universe as an organie whole 
which is found elsewhere in the treatise and 1s slways taken 
by Plotinus. Tt looks almost as if it was a fragment of an 
essay written by a member of the school in defence of 
estrology, rather like the papers written by Porphyry in 
dofence of the doctrine of Longinus end answered by Amo 
lius which are mentioned in ch. 18 of the Life. But, if this 
were really what it was, it would be very difficult to explain 
how it got into the text of this treatice there is no 
parallel anywhere else in the Enneads. 


Synopsis 

Detailed refutation of astrological doctrines by scientific. 
and common.sense erguments (chs. 1-6). Explanation of 
why the stars give signs of things to come fron: the organic 
unity of the universe (chs. 7-8). Our higher and lower 
self (ch. 9). The real nature and limitations of astral 
influences end the modest part they play in determining 
cur constitution aud furlunes (chs. 10-15). How soul 


Cireets the All, and reasons for the existence of evils i 
this world (chs. 16-18). SSE m 


1L 3. (52) TEPI TOY EI MOIET TA 
AZTPA 
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rais diavoims ywvopévous Stuy ve rè rn erper 
Bou kai dmokMvovras dous: TÒ SE péyioTov, 


2NTI.3.38 8. 4 of 
2 For a full explanation of the astrological doctrines viiti- 


cised in these first six chapters see A. Bouché-Leclereq, 
LAstrologie Greeque: there is an execlient short account 
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1. That the course of the stars indicates what is 
going to happen in particular cases, but does not 
itself cause everything, as most people think, has 
been said hefore elsewhere! (and the argument of- 
fered some proofs); but now we need a more precis 
and detailed discussion, for to take one view rather 
than the other is of no small importance. They say 
that the planets in their conrces do not only cause 
everything else, poverty and riches, sickness and 
health, but also ugliness and beauty and, what is 
most important of all, virtue and vice, and even the 
actions which result from them in each partienlar 
case on each particular occasion; just as if they were 
angry with men over things in which men have done 
them no wrong, since it was the planets which made 
the men what they are; and that they give benefits 
(so-called), not because they feel kindly towards those 
who receive them but because they themselves are 
either pleasantly or unpleasantly affected according 
to the point they have reached on their course, and 
again are in a different state of mind when they are 
at their zeniths and when they are declining;? and 


of the basic absurdities of this pseudo science in A. J. Festu- 
gière, La Révélation. d’'Hermés Trismégiste 1. ch. V, pp. 8— 
101. 
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the most important point is, they say that some of the 
planets are bad and others good, but that the ones 
which are called bad give good gifts, and the good 
oncs become wicked; and again thal when they sec 
cach other they cause one kind of thing, when they de 
not see, another, as if they were not really in control 
of themselves but varied according to whether they 
saw or not; and that a planct is good when it sees 
this particular other planet, but changes if it sees 
another one; and that it sees differently according 
to whether its seeing is in this figure or in that; and 
thal the mi 
ferent again, jus: as the mixture of distinet liquids 
is something unlike any of the ingredients, These, 
and others of the same kind, are their opinions: now 
we Ought Lo examine and discuss each individual 
point. This would be a good starting-point. 

2. Should we think that these things which go 
round in their courses have souls or not? I? they 
have no souls, they will have nothing to offer but heat 
or cold—if we assume that some of the stars are cold ; 
however that may be, they vill determine our given 
destiny only in our bodily nature, since there is a 
corporeal transference from them to us, ard one of 
such a kind that the alteration it produces in our 
bodies is not great, since the outflow from each 
individual star is the same, and they are all mixed 
together Into one on earth, so that the only differences 
are local differences, according to how near or far we 
are from the stars and the cold kind of star will give 
an influence differentiated in the same wey. But, 
then, how will they make some men wise end some 
foolish, some teachers of letters and others of rhetoric, 


lure of all the plane's lugether is dif- 
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and others lyre-players and practitioners of the 
other arts, or again rich and poor? How will they 
produce the other effects which do not have their 
cause ef urigin in bodily mixture? For instance, 
how will they give a man a brother or a father, a son 
ora wife of a particular kind, or make him prosper for 
the moment and become a general or a king? But 
if they have souls and act with conscious purpose, 
what have we done to them to make them deliberately 
injure us, these beings which are se: in a divine region 
and are divine themselves? They do not have what 
makes men evil, nor docs any goed or evil to them 
result from our happiness or suffering. 

3. But the planets do not do these things willingly, 
but under the compulsion of their positions and 
figures! But if they are under compulsion, they 
ought, surely, all to do the same things when they are 
in the same positions and figares, And really, what 
difference can it make to a particular planet that it 
ìs passing through, now this and now that section of 
the zodiac? It is not even in the zodiac itself but far 
below it, and at whatever point it is, it is in heaven. 
It is ridiculous for a planet to become different and to 
give different gifts according Lo Lhe sign it is passing ; 
and to be different when itis rising and whenit stands 
at the centre and when it is declining. It is certainly 
not pleased when it is at the centre, nor is it distressed 
and enfeebled when it is declining, nor does a planet 
grow angry when it is rising and gentle when it is 
declining—and another of them is even better when 
it is declining. For each particular planct is at the 
centre for some when it is declining in relation to 
others, and when it is declining for one group it is at 
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the centre for another; and it cannot, presumably, 
be glad and sad and angry and genile all at the same 
time. And surely it is quite irrational to say that 
some planets arc glad when (ie) are setting aud 
others when they are rising; this would again have the 
consequence that they are glad and sad at the same 
time. And then, why should their grief harm us? 
But one cannot admit at all that they are glad on one 
occasion and sad on another. They are always serene 
and rejoice in the goods they have and in what they 
see, For cach has ils own life to itself, and each 
one's good 1s zn its own act, and has nothing to do 
with us. The action on us of living beings that have 
no part with us is always something incidental, not 
their dominant acti If, as with birds, their 
acting as signs is incidental, their work is not directed 
to us at all. 

4. Itis irrational, too, to say that one planet is glad 
when it sees a particular other planet, but. another is 
in the opposite state when it sees another: for what 
enmity is there between them, and about what? 
And why should it make a difference whether one 
plenet sees another triangularly or in opposition or 
quadiilaverally ?* And why should one sec another 
in one particular figure, but not see it when it is in 
the next sign of the zodiac, and so nearer? And al- 
together, how ever do they manage to do what they 
are supposed to do? How does each act separately, 
and again how do they all together produce an effect 
different from all their separate effects? They cer- 
tainly do not hold meetings and then execute the 


1 On the doctrine of “aspects” see Bouché-Leclereg, p. 
165 (summarised in Festugiére, p. 100). 
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decision of the meeting on us, each surrendering 
something of his own influence, nor does one hinder 
by force the giving of another from coming to pass, 
nor does ono yield under perenasion a free field of 
action to another. And to suppose that one is glad 
when it is in the region of another, but the other, 
when it is in the region of the first, feels the reverse, 
is like saying that two people love each other, and 
then going on to add that one loves the other but the 
other hates the first! 

5. Then they say that one of the planets is cold, and 
further, that when it is far away from us it is better for 
us, assuming that its harmfulness for us consists in 
its coldness; but it ought, when it is in the opposed 
signs of the zodiac, to be good for us: and they say 
Uat when the cold planct is in opposition to the hot 
both are dangerous: but there ought to be a blend 
of temperaments. ‘They allege that one planet de- 
lights in the day and becomes good when it is warmed, 
but zuvther, a fiery onc, crjoys the night as if it 
was not always day {that is, light) for the planets, and 
as if the second one was ever overtaken by night, 
though it is far above the shadow of the earth, Andas 
for their statement thal. the moon when she is full is 
good in conjunction with a particular planet, but bad 
when she is waning, the reverse would be true, if 
this sort of thing is to be admitted as possible at all. 
For when she is full in relation to us she would be dark 
in the other hemisphere to the planct which stands 
above her, and when she is waning for us she is full 
for that planet: so she ought to do the opposite when 
she 1s waning [for us] since she is luvhing at that 
planet with her full light. It will make no difference 
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? At this point the editio princeps and Ficino's translesion 
insert the puzzling passage printed in square brackets in ch. 
12 (on which see Inivoductory Not) which would certainly be 
more in piace here. 

2 This centono», which docs not seem to belong to tho argu- 
mo here, may possibly have strayed trom the begmnung of 
ch. 
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whatever to the moon herself what phase she is in 
since half of ber is always illuminated; it might, 
however, on their assumption, make some difference 
to the planet when it is warmed. Rut it would he 
warmed when the moon is dark in relation to us: 
when it is good in relation to the other planet in the 
dark phase it is, in relation to it, full Surely, then, 
these things are signs from the correspondence of 
different spheres . . 2 

6. But it is surely absolute nonsense for the astrol- 
ogers, having called one planet Ares and another 
Aphrodite, to say they cause adulteries when they are 
jn a certain relationship, as if they satisfied their de- 
sires for each otherfrom men's abandoned wickedness. 
And how could anyone accep: thal the sight of each 
other, in a particular aspect, gives them pleamra, hnt 
they have nolimit?? And wh. tsortof alifeisitforthe 
planets if, when innumerable living beings have been 
born and continue to exist, they are always effecting 
somcthing for each one of them, giving them reputa- 
tion, making them rich or poor or wicked, being 
themselves responsible for bringing the activities 
of all the separate individuals to completion. How 
could they do so much? And as for thinking that 
they wait for the ascendancy of the signs of the 
zodiac and then act, and that according to the num- 
ber of degrees it has risen are the number of years of 
its ascendancy, and thal they reckon on their fingers 
the time when they will act, and may not act before 
these perinds are reached, and altogether to refuse 


2 pas hore aceme to make vory little sonso. L. A. Post 
suggests elpas in the sexual sense, “intercourse”. 
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1 The thought here 1s Stole. Cp. eg. Seneca, Nuferules 
Quaestiones 11. 32. 
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to grant to any one principle authority over the direc- 
tion of the universe, but to give everything to the 
planets, as if there was not one ruler, from whom the 
universe has separated oul, and who gives to each 
according to its nature to fulfil its own function and 
do its own work, in union with the ruling principle — 
this is the opinion of someone who wants to dissolve 
ihe unity of Uie universe and knows nothing about 
its nature; the universe which has a principle and 
first cause which reaches to everything. 

7. But if these planets give signs of things to come 
—as we maintain that many other things do—what 
might the cause be? How does the order work? 
There would be no signifying if particular things did 
not happen according to some order, Let us sup- 
pose that the stars are like characters always being 
written on the heavens, or written once for all and 
moving as they perform their task, a different one: 
and let us assume that their significance results from 

his, just as because of the one principle in a single 
living being, by studying one member we can learn 
something else about a different one. For instance, 
we can come to conclusions about someone's character, 
and also about the dangers that beset him and the 
precautions to be taken, by locking at his eyes or 
some other part of his body. Yes, they are members 
and so are we; so we can learn about one from the 
other. All things are filled full of signs, and it is a 
wise man who can learn about one thing from another 
Yet, all the same, many processes of learning in this 
way are customary and known to all. Then what is 
thésingle-linked order? If there is one, ouraugurtes 
from birds and other living creatures, by which we 
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1 The ovprvo.a of the universe is also Stoic (Posidonius and 
others), cp. Diogenes Laertius VII. 140. 

? This Platonic conception (Timaeus 30D-31A) devebped 
by the Stoics of the universe as a single living being is of great 
importance in the thought of Plotinuo op. og, IV. 4. 32 Y. 

# Bouillet is probably sight in supposing that Plotinus here 
had in mind the great passage about Soul, divine and human, 
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predict particular events, are reasonable. All things 
must be joined to one another; not only must there 
be in each individual part what is well called a single 
umted breath of Ife* but before them, aud still 
more, in the All, One principle must make the 
universe a single complex living creature, one from 
all;? and just as in individual organisms each mem- 
ber undertakes its own particular task, so the mem- 
bers of the All, each individual one of them, have 
their individual work to do; this applies even more to 
the All than to particular organisms, in so far as the 
members of it are not merely members but wholes, 
and more important than the members of particular 
things. Each one goes forth from one single prin- 
ciple and does its own work, but they also co-operate 
one with another; for they are not eut off from the 
whole. They act on and are affected by others; 
one comes up to another, bringing it pain or pleasure. 
"Their going cut has nothing random or casual about 
it. Something else proceeds again from these; and 
something else in succession from that, according to 
the order of nature. 

8. Soul, then, is set upon doing its own work—for 
soul, since it has tlie status of a principle, does every- 
thing—and it may keep to the straight path? and 
it may also be led astray; and just payment follows 
upon what is done in the All; otherwise it will be 
dissolved.! But the All remains for ever, since the 
whole is directed by the ordering and the power of its 
ruler. And the stars co-operate towards the whole, 


in Plato, Phaedrus 2490 f.: 80 eiðvmopoi here may be a re- 
ence of perewporopei 24601. 
* A rominiscence of Timaeus 4148, 
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D€— 
roinw map’ abrów Kal xarà và ifm mpdges al 


ence back is probably to 1. 8 (51), ep. ch. 12. 3-7. 


? The re: 
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since they are no small part of the heaven; this is 
why they are so bright and well adapted for signs. 
So they signify everything that happens in the sense- 
world, but do other things, the things which they 
are seen to do. We, however, do the works of soul 
according to nature, as long as we do not fail in the 
multiplicity of the All; if we fail we have as just 
penalty both the failure itself and the being in a worse 
position afterwards, Wealth, then, and poverty are 
due to chance encounters with things outside. But 
what about virtues and vices? Virtues are due to 
the ancient state of our soul, viecs to ite chance en- 
counter with things outside it. But this has been 
discussed elsewhere. 

9, But now we should call to mind the Spindle, 
which according to the ancients the Fates epin; but 
for Plato the Spindle is the wandering and the fixed 
parts of the heavenly circuit? and the Fates and 
Necessity, who is their mother, turn the spindle and 
spin a thread at the birth of cach onc of us, and 
what is born comes to birth through Necessity. 
And in the Timaeus? the God who makes the 
world gives the “ first principle of the soul,” but 
the gods who are borne thi: the heavens “the 
terrible and inevitable passions,” “angers” and 
desires and “ pleasures and pains,” and the “ other 
kind of soul,” from which come passions of this kind. 
These statements bind us to ihe stars, from which 
we get our souls, and subject us to necessity when 
we come down here; from them we get our moral 
characters, our characteristic actions, and our 


? Republic X. 010C4 ff. 
3 69C5-D3. 
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ráðn dd ews nabnrueñĝs ole" ore ri Nouv 
dues; “H dmep dopey rar àðńðerav pets, cs 
ral kpará vv. sab čwrev ý dbos. Kol yàp 
pws év roírow mois kakcis bud roë adpomos 
érednupdvars ådéororor áperiv Beds Borov. 
Où ydo & oú očow dperiis Sei iv, dX örv 
rbSuvos è» naros ewa: perie où mepodewe 
Aiò kal Pedyery èvreðbev bei Kal yopiCaw 
adrois ámó rar mpooyeyevnuévov xal pù TÒ 
cóvlerov ebu oôpa éjvywpévor ev d) xparet 
pa ov ý cdparcs dúos oye 7 lyvos Anfoboa, 
ós Thy Cry Thy rowie p&Mov 709 asparros elvat 
advra ydp copanicd, dca rams. Tas 86 érépas 
vfs du jo upds rà drw pops wad rè wardv wat rè 
detov dv otBels «paret, GAN dj npooxpĝren b^ Ñ 
deeivo Kal xarà roOro £j) åvaywphoas: 1) tpypos 
ratrys ris duyfis yevinevos Cf èv cipapuévn, xal 
erasba rà dorpa cdr ob psvor enpatves, Ad 


qlverat aùròs olov udpos ial r dlp owdnerat, 
oô udpos. Arròs yàp éxaaros, à uiv và owapidd- 
cepdv mi, d 8 adds: Kul mâs ó ashopos SES pèr 
rò dk odparos Kat fuys twos Seelons odpar, 
Š 88 à roô mavede Yn Ñ ji) v cápa, OMu- 
p Sè bam rh èv oduan Kal Hos Sù kal 
rAXa Sirrd ojos kal rH pèv érépe doyf rf 
cabapd oB8ev daddov SiSwow, à Sè yiverar els Tò 


i Op. IL T. 17 ft, 
* Republic X. 617E3. 
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emotions, coming from a disposition which is liable 
toemotion. So what is left which is" we "? Surely, 
just that which we really are, we Lo whom nature gave 
power to master our passione} Ves, and Gol gave ne 
too, in the midst of all these evils which we receive 
through the body, “virtue who is no man's slave.”? 
For we do not need virtue when. we are in peace but 
when there is a risk of being in evils if virtue is not 
there, So we must “fly from here"? and “separate” 4 
ourselves from what has been added to us, and not 
be the composite thing, the ensonled body in which 
the nature of body (which hae some trace of soul) 
has the greater power, so that the common life be- 
longs more to the body ; for everything that pertains 
to this common life is bodily, But to the other soul, 
which is outside the body, belonge the ascent to the 
higher world, to the fair and divine which no one 
masters, but either makes use of it that he may be 
it and live by it, withdrawing himself; or else he is 
bereft of this higher soul and lives under dectiny, and 
then the stars do not only show him signs but he also 
becomes himself a part, and follows along with the 
whole of which he is a part. For every man is 
double, one of him is the sort of compound being and 
one of him is himself; and the whole universe is, one 
part the composite of body and a sort of soul bound to 
body, and one the soul of the AI. which is not in body 
but makes a trace of itself shine ou that which is in 
body. And the sun and the other heavenly bodies 
are double in this way; they communicate no evil 
to the other pure soul, but what comes into the All 


3 Plato, T'heaeictus 176A8 Bl. 
* Plato, Phaedo 6'106. 
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mv map! airav, kab’ ô pépos ell rod ravrós 
kai oôpa! efvywpevor, 76 oôpa pépos pépet 
Buc. mpoupeoews toô dorpov kal yuyiis rijs 
Övrws airoU npós Tò dptorov BAezrosazs. llapuxo- 

40 dovéed 8 air@ rè Aa, paddov 8” otk adr@, 
dA rois mepi adrdv, olov ek mwpós Üepuéruros 
els 76 dov loans, wal et re mapà duyiis fis Ens 
els puxi Env avyyevij obeay rà 86 Suoyepy 
Sid rv pit. Meprypévn yàp obv 83 ý Tobbe 
rod mards pious, kai ef ns civ Yuxhy rip 

48 xwperriy adrod xwploce, rà Aowrór où piya. 
Ocós piv ofv exetrns owapOporperns, rà Se 
ornéy Salwar, poi, péyas Kal rd náby và ev 
até Sapsvie. 

10. El 8” ob7w, ras onpacias Kai viv öoréov 
ras Bé Torýoes od mávrws oùðè ros dois adrav, 
GMa doa roð mavrós náðn, kal da0v tò dourdy 
avira. Kain piv wal npiv elev eic yéveaw 

5 Boréov Jew Tu $epofog nap’ ajríjs- où yàp dy 
Mor els cpa py péya re wabyrexdy čyovoa. 


Mordor 8¢ kal réyas elowvon [rà Kar? adryy m? 
depàv ciora] Boréov Bé xal adr!» why popdy 
mrovdicba cwepyoücav xal dmomypnficav map' 
airis, à Sei redely rò mv, éxdorov tev év abri) 

10 rd£w mepôv AaBdvros. 


? kal oôpa Müller, H-S*: söpa xai codd. 


1 Plato Timaeus ATES. 
* The distinction of deos and Barpiov comes from Symposium 
202D5-El (the demonstration that Eros is a daemon, not a 
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from them, in so far as they are part of the All 
and ensouled body, their body, which is a part, 
ives to another part—while the star's intention 
Gnd the soul which is really itself is lookirg to the 
Best. The other effects happen in sequence upon 
it (or rather not upon it but upon its environment), 
like heat from a fire spreading through the whole— 
and perhaps something comes from Uke star’s other 
soul to another soul which is akin to it. The bad 
effects are because of the mixture. For the nature 
of “ this All" is “ mixed,” 1 and if anyone separates 
from him the separable soul, what is left is not much. 
‘The universe is a god if the separable soul is reckoned 
as part of it; the rest, Plato says, is a “ great 
daemon ” 2 and what happens in it is daemonie. 

10. Lf this is so, we must grant even at this stage uf 
the discussion the power of signifying to the stars, but 
action not completely nor to their whole natures, but 
only in so far as affections of the All are concerned 
and as regards what is left of them “when their separ- 
able souls are left out of account]. And we must 
admit that the soul, even before it enters the realm 
of becoming, brings something [lower] of itself when 
it comes: for ıt would not have come into body unless 
it had a large part subject to affections. And we 
must grant, too, that it enters into the domain of 
chance. And we must grant that the heavenly cir- 
cuit does act of itself, co-operating and completing 
by its own power what the All must accomplish; and 
in its action each individual heavenly body in it has 
the status of a part. 


goa), bui Plato does not apply it there or anywhere else to the 
universe. 
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1L Xp) 82 duet SGytobas, de rà dr 
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rotro, al el diac) SudDeas, daberis yevopern 
èv zG AaBSvre où páda Kady rip PInow elpydoaro, 
xal ups 81) odk ev nérpo rvyóvros, ds dvôpeiov 
yevéotau, 3) dxpoyoMa» Ñ dduplav elpydauro, ral 
rò Tuis ev pwn čv kal mepi rò Kady eyov rv 
Boxof»rav Kardv čjeow eipydcaro, kal 100 
devóppoue mavovpylay: al. yàp ù mavoupyia 08e 
voüs eva ruyeiv ob édiera, ob Suvdpevos. 'ivezat 
oby kakà éxaora moram èv Tiv exe? où roúrwv 
Bvrov- émel kal rà éMvra, kairo odK éxeiva 
ovra, oi péet oùðè taŭra oiu HAVE copcct 
weyripeve ical UN] Kai GAdyjdows. 

12. Kal 8) xai rà idvra els & ovpmimre rat 
kopiera Leaaray raw yiwopévew mi ex qoúron 
rod kpápiaros, doré 6 éon ol Troy te yevéaÓnu. 
Où yap röv troy nori, dA 1G Ermey 71 Slðwow: 
5 yòp innos e£ tnmov Kal èë dvôpórov dvOparras: 
gwrepyós 8€ jos "rfj mAdver- 6 Uc ex roð Aóyov 
roô dvipdmov ylvera. "AM Bayé more À 
Bdelyce rà wr Suolws ydp TG marpl, AAG 


"pis rò Rimon mohdias, fori P Sre mpds rà 


1 dow Kirchhoff, H-S?: écrw codd. 


1 Cp. Aristotle, Physics B. 2. 194b13. “Man begets nan 
and so dces the sun.” Cp. De Gen. et Corr. B. 10, where 
it is explained that the movement cf the sun in the ecip- 
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11. We must consider, too, that what comes from 
the stars will not reach the recipients in the same 
state in which it left them, If it is fire, for instance, 
the fire down here ts dim [by comparison with that of 
the stars], aud if it is a loving disposition il becomes 
weak in the recipient and produces a rather unplea- 
sant kind of loving; and manly spirit, when the 
receiver does not take i: in due measure, so as to 
become brave, produces violent temper or spiritless- 
ness; and that which belongs to honour in love and 
is concerned with beauty produces desire of what only 
seems to be beautiful, and the efflux of mntellcet pro- 
duces knavery ; for knavery wants to be intellect, only 
it is unable to attain what it aims at. So all these 
things become evil in us, though they are not so up in 
heaven; since even the things which have come down, 
though they are not that which they were in heaven, 
do not remain what they were when they came since 
they are mingled with bodies and matter and each 
other. 

12. And, further, the influences which come from 
the stars combine into one, and each thing that comes 
into being takes something from the mixture, so 
lhal what it already is acquires a certain quality, 
‘The etar-infuences do not make the horse; they give 
something to the horse. Horse comes from horse 
and man from man: the sun co-operates in their 
making; but man comes from the formative 
principle of man, The outside induence sometimes 
harms or helps. A man is like his father, but often 
he turns out better, sometimes worse, But the 


tic is the “ cause of the rhythm of generation and decay " 
(Cornford). 
19 
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yelpov owéneoev. "AA oùe expier rod bno- 
10 keuiévov: dré òè kal 4 thy Kpare?, ody dj dvors, 
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pudvivs 83 exelvou T méppeo xelpor alvar Mowei- 

15 Srav 86 aieipns Ñ, dpr 7 Kdrw, Kav éxeivos 
réppuber 4. TIpds 88 cóv wupdón åpótoros 
oboa epic pâs Waker clan dyaby dvrapKel yap 
rò éxetvou nvpwðeorépov jj mpós éxévov övros. 
Ta 8€ idvra éeifev cdpara émpiyaw ida doy 
èni rò paddov Kal Frrov Ücpuá, uxpov 5é od8év- 

20 paprupeî 82 d rénos. Ala BE ôv Myovaw, edxparos 
mupe xat ó ‘Eĝos atirms:! 816 Kal odppavoe 
Soicotow Spodra aps 82 rév Mupdevra Kadov- 
peor rj apdoct, apès Š? Kpdvor dMonplos 7 
móppco ‘puis 8' aSedfopos mpós dmavras, ais 
Boxe, suovotpevos. Tldvres 8à pás cà Mov 

26 ovupoper ere mpis aMupious ores, de d 
Bro cupa, ds M^ ds dou demere cw 
pepav épara. Tovrov yao xápw páňora, olov 
KON) wal r B nal plo rè dyre wah yàp Bev 


kal Cupdy eyedpew Kal Tò dy wad rà motor pÙ 


1 obras Creuser, H-S: oóros codd. 


1 The planets mentioned in this passage are Jupiler, Venus, 


‘Mars, Saturn and Mercury. 
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outside influence does not force anything out cf 
its fundamental nature; sometimes, however, the 
matter, not the nature; gets the upper hand, so that, 
as a result of the defeat of the form, the thing does 
not come to perfection. 

[The side of the moon which is towards ‘us is un- 
lighted in relation to the regions of earth, but does 
no harm to that which is above it. But since that 
which is above does not help because it is far away, 
this conjunction i is thought to be worse. But when 
the moon is full, it is sufficient for what is below even 
if the star above is far away. But when the moon is 
unlighted on the side towards the fiery star she is 
thought to be good in relation to us: for the power of 
that star persists which is fierier than it needs to be 
for itoclf [3], The bodies of living things which 
come from that upper region differ from each other 
according to their degrees of heat, but none of them 
iscold. Their place is evidence of this. The planet 
that people call Zcus! is of fire in a welkbalanced 
mixture; and so is the Morning Star; so these two 
because of their likeness are considered as “ harmoni- 
ous," but are alien in disposition to the star called 
Fiery because of its composi 
cause of distance. Hermes, however, is indif- 
ferent and is, it is thought, like all. But all contri- 
bute to the whole, and are therefore related to each 
other in a way that brings advantage lu Une whole, as 
we see that all the parts individually are of a living 
thing. For they are there precisely for the sake of 
the whole living thing, as, for instance, the gall is to 
serve the whole and in relation to the part next to It: 
for it has to stir up the manly spirit and keep the 


and to Cronus be- 
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div dfplüew. Kat Dj kal ev T marrei eer 
muds Tooíros kal vwos Mov mpós Tò 780 
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13. Ai rolwy rò évreüfev, með rà. pèv Kat 
raph rijs dopás ylverat, à Aè oŭ, DaVafetr. rui 
dvaxpivar kai. cimeiv, nóðev Exaora ws. Api) 
dè foe puss 8) rò máv róðe Biowodons rarà 
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dpyj, dg? ýs éxaera và rod Sov pup met 
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pépeor rocotrav ydvov, doov dariv čkaotov, Tà 
Sè bae mpoodrra, và piv xal ivavría rj 
Roudioer vis discus, rà Bé xal mpdcdopa 7 
Sè Geo ndvra dre pépn dvra ato rà mávra 
cvvrérarrai dew uiv Mapivra o čye sei 
cups potvra. rfj olkela. uws dpuij mpis óv Sov 
rod mavròs Blov. ‘Ld pèv ov dipuya rv èv ad-@ 
mávro öpyava Kai olov dBoipeva ew cis TO 
moti" rà 58 éuafuya, và ev TÒ kwetuÜce dopiorns 
ixa, ds id? dopaow Imnos npiv rèv deioyov 
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vepdperar Aoyixo 82 Edon días ëxe map 


1 Or. this passage see Introductory Note. 
2 Again a reminiscence of the Phaedrus (246C2; ep. note 


on oh. 8). 1 
» "The phrase is taken from Plato, ('ritias 10901, where it is 


used in a context relevant to the argument here, But 
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whole and the part next to it from excess. So, too, 
in the complete whole [of the universe] there is need 
of sume organ like the gall aud of sume other directed 
to produeing cweetnece; others are the eyes of the 
universe; all ere united in feeling by their irrational 
part. So the universe is one and a single melody.]? 

13. We must, then, in consequence of this discus- 
sion (since some things do happen as a result of the 
movement of the heavens, but others do not) dis- 
tinguish and discriminate and say fom what cause in 
general each particular happening results. Our 
starting-point is this: cinee coul directs this All ac 
cording to a rational order ? (as with each individual 
living thing the principle in it does, from which the 
formation of the individual parts of the living thing 
and their ordering to the whole derive),it io altogether 
present in the whole, but in the parts only propor- 
tionately to the being of the individual. The in- 
fluences which come from outside [to each in- 
dividual thing] arc somctimes opposcd to the in- 
tention of its nature and sometimes favourable to it. 
But all are ordered to the whole because they are all 
parts of it; they received the nature which they have, 
but all the same they contribute, cach by it. 
dividual impulse, to the whole life of the All. The 
lifeless things in the All are altogether instruments 
and are, so to speax, pushed from outside to act. 
As for living things, some have unlimited movement, 
like horses harnessed to chariots before the driver 
marks off their course, in that he “ controls them 
with the whip."? But the nature of a rational 


Plotinus also still has in mind ths Phaedrus myth, with its 
image of the charioteer and his horses. 
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xarà oôpa dobéveav SiSdv 3) TÅ puxi TÅ ovpnabet 
xai map” adco dobelon els TÒ ndiw ward ovaße- 
Bnxbs davddrnros airov ywópevow Ñ odparos 
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creature has its driver of itself; and if it has a skilled 
one it goes straight, but if not, then often just as it 
chances. But both are within the All, and contribute 
to the whole, The greater living Wings which are 
higher in rank do much that is important, and con- 
tribute to the life of the whole in an active rather than 
a passive capacity; others continue passive, having 
little power to act; others are between the two, acted 
upon by others, but doing much and in many things 
having a principle of doing and making which is their 
own. And the All becomes a complete life when the 
best parts do the best, according to the bes: in each 
of them: and each has to subordinate its best to the 
ruling principle, as soldiers to the general; so they 
are said to " follow Zeus " ! in his progress towards 
the nature of Intellect. The things which are equip- 
ped with a lower nature held second place in the All, 
as we, too, have a second part of soul; the rest are 
like our parts; not everything in us is equel either. 
So then living things are all conformed to the com- 
plete pattern of the All, both the ones in heaven and 
the rest which have been made parts in the whole, 
and no part, even if it is a great one, has power to 
briag aboul a complete change in the patteras or the 
things which happen according to the patterns. 
It can bring about a non-essential alteration in either 
direction, for better or worse, but it cannot make 
anything abandon its own proper nature. It makes 
a thing worse either by giving it bodily infirmity, or 
by becoming responsible for an incidental bedness in 
the soul which is in sympathy with it and was given 
out by it into the lower region, or, when the body is 


1 Cp, Phaedrus 246E6. 
85 


PTOTINUS: ENNEAD II. 3. 


xaküs ovvtebévros Sumábuw riy els avrd éxépyeay 
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Adpus, dis SéfavÜae rè dxpiPte spproviac ele rà 
povatcods dmorehety rods dédyyous. à 
14. Tlepi 8 nevias kal mdobrous Kat Báfas vai 
dpyàs nôs; “H, ei piv rapa vacéptw of zXobcot, 
Conppay tov movo, donep «ni eihyevf) Tòv èx 
rootrew Bià rà yévos cà čvðokav Égovra. dj vosar 
5 uóvov: c9 et àvõpayahins, ei cua. ovvepyòv 
yepernrat, ovppiNuwiu Ñv of vi aparos toxin 
dpyacdperot, yorets [v npðrov, era, ef re Tapà 
ray réra aye, và obpdva kal ý yĵ e 88 dvev 
aibparos h perh. ari uóvn Soréov Tò mhelorov 
xal, don mapa Tov dpeubanévov, avveBddrero. 
10 OL BE Bdvres el piv åyaboi, els dperiv dvaxzéor 
ral odrw c] aiia el 86 clon, Bixaitos Sè 
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èk yeupylas, ent ròv yewpyón, cuvepyòv TÒ 
mepéyov yeyernuévov. Ki 8 Onowpdv ipe, 
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1 apd Bury, H-S: ais dpa codd. E. 


2 Sn nune proponunt Henry et Schwyzer: 
re odd. 


1 For the metaphor of the body as lyre, op. I4. 16. 23 ff. 
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badly put together, it may by means of it hinder the 
activity of the «ou! which is directed towards it: as 
when a lyre is not so tuned that it takes the melody 
accurately so as to make its sounds musical, 

14. But how about poverty and wealth and re- 
putations and offi If people are rich by in- 
heritance from their fathers, the stars announce the 
rich man, just as they do no more than declare the 
man of good birth who comes of well-bom parents 
and owes his distinction to his family, But if the 
wealth comes from manly virtue, then if the body 
has helped in producing this, those who have pro- 
duced the body's vigour will have contributed, the 
parents first, then, if any place contributed any- 
thing, the heavenly regions and the earth. But if 
the Virtue arose without the body, then the greatest 
part must be attributed to virtue alone, and it con- 
uributed all tha: was given by those who rewarded 
it. If the people who gave the ri were good, 
in this way, too, the cause must be referred back 
to virtue; but if they were bad, but were justified 
in giving the wealth, we must say that this hap- 
pened by the activity of that which wes best in 
them, But if the man who became rich was wicked 
his wealth must be attributed to his pre existent 
wickedness and whatever was responsible for that 
wickedness, and we must include also those who gave 
the wealth, who also share in the responsibility. If 
a man's riches come from hard work, from farming, 
fur instance, the cause is to be referred to the farmer, 
with the environment helping. If he found a tree- 
sure, we must say that something from the All co- 
operated; if so, it is indicated [in the heavens]: for 
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mévrws yàp dKorovdet dAdo mávras Bib xal 
20 mévrws. E09 déBard ris mhobrov, el dpoupebcis, 
eri tov àpeħópevov, Kdxetvov dmi wip obe 
dpyiy: el év Oaddrry, rà ovpredvTa, Tò 8 
Aboto 3j Sexalws 1j od. Et ody duxaiws, TÀ ëpya 
Kal rò uupe rots Sokdover Bis eÈ È od 
Bualos, émb thy Tv tywdvTwr diudaw. Kol 
25 dpyfs 96 ép. 6 adrds AMyos: Ñ yàp Tpoonróvrws 
dod xal Bcepov pèv ent và BéArvov rv éAopévon, 
jb èr abrov Bumpatdpevor. érépov cvordoe ici 
Gracotv dws. Tepi 8€ ydpov Ñ poaípeats Ñ 
owrnyla kai cóumrwocus èk rà» Gov. Maav 
30 S: yevéceis åróňovðor Toros, Kal Ñ wémAaorat 
rare Myov. eurodicavtos odBevós, Ñ xdpov Eoye 
yevopdvon dior Kwdipiards Twos Ù map’ ariy riv 
Wdovoav jj 700 mepiéyovros nrw Duereüévros às 


dovupérpws npós rývðe ly ieógaw éaynxdros. 
15.'O 3: IlAére» md ris cepidopüs 708 
depüerov BoUs movjpous ici mpoaipdseis umvepyods 
dorepov bow vois & 7G årpárrø, bs mávros 
cà alpeBérra ovvanuredodvras inel rai ó Šaipov 
d cuvepyds els whijpwow adrdv, "AX of Apor 
cives; "H Crò) 3 roð mavrds čyovros obras, obs vórc 

? crò) Müller, H-5?. 


1 Republic X. 617)-K. 
? Ibid. 620D- E. 
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all things without exception are connected with each 
other; so everything without exception is indicated. 
If someone loses his wealth, then if it is taken away, 
the taker ie responsible, and his own principle ‘is 
responsible for him: if it is lost in the sea, the cir- 
cumstances are responsible, And as for fame, a 
man is either rightly famous or not. If rightly, then 
it is his achievements that are responsible and that 
which is better in those who glorify him; but if not 
rightly, it is the unrighteousness of those who honour 
him that is responsible. The same argument applies 
iv office: it is cither appropriately conferred or not 
in the one case the conferment is to be attributed to 
that which is better in the selectors; in the other to 
the man himself who has managed to succeed in 
getting il by Uic cv operation of others, or in some 
kind of other way. About marriages, the causes are 
free choice, or chance coming together with some 
incidental influence from the universal order. And 
births of children follow upon marriages, and the 
child is either formed according to pattern, when 
there is no hindrance, or it is in a worse state when 
some obstacle has occurred within, either due to the 
another herself or les ment is so dis- 
posed as to be out of harmony with this particular 
birth. 

15. Plato gives the souls lots and choices before the 
circling of the Spindle, aud afterwards gives them the 
beings on the Spindle as helpers, to bring to ac 
complishment in every way what they have chosen: 
since the guardian spirit also co-operates in the ful- 
filment of their choices? But what are the lots? 
Being born when the All was in the state in which it 
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elyev, bre elopeav els c oôpa, yeréoBat, kal v 
einedety eis róde cà oôpa Kal rar8e yovéwy kai 
èv rowtros rónos ylyrecbar Kal Srws, os 
elrouer, rà ee. llávra 88 ópoô yerdueva Kal 
10 obr ovywhwobdvea Sid ris pds vv eyouévenr 
Mopâv Shora èni re éxdoraw èni re To? 
Sam d BE Adyeury vuds nÀýpovst noè Tà 
ovureoévra ráðe návros dvayicitor vi» " Arporro 
exdyew. T&v 8 dvOpdmun of plv yiyvovra T&v 
2o rot Drow enl tv ee, Ganep yourenberres, Kat 
18 dléya À oliv aroi of Be kparoüvres Toúraw Kol 
o kl érrós 


Srepatpovres olov tÑ xedaAi] zpós Tò d 
duyfis droadCover Tò ápwrrov kal (Tò)! dpyotov 
ris uyucs oscías. Où ydp bù vopuaréor votovrcr 
eai yuxhv, olov, 8 v. d» uber náby, Tariy 
dow toyew, urp tev mávrow oiketay dow 
20 obK éyoveay: GAAL prj woAd mpdrepor aver” Ù 
à Ma, dre dpyfis Xov čyovoav, molàs oleis 
Buvdpes zpds evepyetas ras ard dw ëyew' od 
yàp M cldv re cholay oüsav ji) perà Too evum 
kai dpéEes kai mpá£eis kal rò mpós Tò cB xeerfjoter. 
TS piv ody ovvaugórepov èx rod ovvapporépov 
25 chs díceus Kai roórðe Kal epya Eyer roudée* 


1 ded) Kirchhoff, E-S? 


1 For the allegorical interpretation. of the names of the 
Fatos, ep. Comms Theologiae Graecse Compendium ch. 49 
ip. 13, Lang). Here, as in Cornutas, they stand tor diferant 
aspects of the same power of destiny, Clctho (only indirectly 
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was when they came into the body, and coming into 
this particular body and being bom of these parti- 
cular parents, and in such ard such a place, and in 
eneral what we call the external circumstances, 
hat all happenings form a unity and are as it were 
spun together, in the cases of individuals as well as 
wholes, is signified by one of the Fates, as they are 
caled. Lachesis signifies the lots, And it is al 
together necessary that it should be Atropos who 
brings in these concurrent circumstances. Of men 
some are born belonging to the powers that come 
from the whole and to external circumstances, as if 
under an enchantment, and are in few things or 
nothing themselves, Others master these powers 
and circumstances and rise above them, so to speak, 
by their heads towards the upper world and beyond 
soul, and so preserve the best and ancient part of the 
sonl's substance. For we must not think of the soul 
as of such a kind that the nature which it has is just 
whatever affection it receives from outside, and that 
alone of all things it has no nature of its own; but it, 
far before anything else, since it has the status of a 
principle, must have many powers of its own for its 
alural activities. It is certainly rol possible fur i, 
nce it is a substance, not to possess along with its 
being desires and actions and the tendency towards 
its good, The compound entity results from a com- 
pusitivu of its nature and is of this particular [evi 
posite] kind and has these particular works. But any 


referred to here) for the way things ar» “spun together,” 
Lachesis for destiny as "lot," Atropos for the way our cir- 
cumstances are unchangeabiy determined. 


2 The Phaedrus myth again (248A1-3). 
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PLOTINUS: 


dy) 88 el ris yopieran, yopurrà ial Du. évepyet 
cà coi odparos mdÓ oò aùris vibepévr, dre 
d» dpdioa. ds 7 wey do, Tò 82 ao. 
16. "AX cl cà. pucróv. Kal ti 76 pì) kal Ti TÒ 
yopar sal. dydpiorov, rav ev cdpare d, cal 
os ri rà EGov dpyl]w érépav orepov daBodor 
Dsepidov où yàp émcvres vip aòriy dus čoxov 
5 rept rovrov. Nav 8¢ ére Myopev mas Tò! “ ard 
Myov Jyfie Biouxorans rò nav” enoue. Ilórspa. 
yàp exazra olov eu? eWdelas rowdza, didpwron, 
dea trnov raì ado Cov Kai 8) kaè Onpla, op 
82 Kal yjw mpdrepor, celra ovpneoóvra Taira 
Bañoa kai fOcipovra anda Ñ Kal dpeodrra, 
10 7 cupro rhy ee rovraw looa póvov kai 
và Sorepor ouppaivovra det yiyveoban, oSév ër 
ovußahopém mpds và leto, GX Ñ uóvov Cum 
yoéces ra” èë dpyüs náv mowüca Kai mois 
mdðeot rois Sè dAMjAov arà ovyyupodoa; “H 
alriav Myovres kal rev oUray ywopévov, drt sap' 
15 atris yerdpeva rà jets ĉpyáterar; "H eni rå 
róde róde moon Ñ mabed Eyer d Moos ob lei 
0383 kar’ emruylar odds? abe yryvouévov, AN 


? gus 76 Creuzer, H-S: 7d ud» codd. 
2 9082 Kirchhoff, H-8: od8Zv. codd. 


1 An announcement of the next treatise (I 1). 

2 Cp. ch. 12 3-4 and. Phaedrus 24601-2. ". 

? Harder rejects môp M «al yj» cpórepor, porhaps rigatly; 
it seems oddly inconsequent and inappropriate; but Plotinus 


92 


ON WHETHER THE STARS ARE CAUSES 


soul which is separating itself has separate activities 
of its own and does not consider the body's affections 
as belonging to itself, because it already sees that 
body is one thing and soul is another 

16. But what the mixed is and what the unmixed, 
and what the separated is and what the unseparated, 
when the soul is in the body, and in general what the 
iving bemg is, are questions which we must enquire 
into afterwards, taking a different starting-poin 
for everyone does not hold the same opinion on this 
subject. But now, continuing our present discussion, 
let us state in what sense we speas of" soul directing 
the All according to rational plan." ? Does soul, 
then, make individual things, so to speak, in a 
straight line one after another, man, then horse and 
some other living being, and wild beasts too, and fire 
and earth first? and then see these coming together 
and destroying or benefiting each cther, only seeing 
their interweaving and the continual succession of its 
consequences, making no new contribution to what 
happens after but only again causing the births of 
living creatures from the original ones and giving 
them up to what they experience from their action 
upon each othe’ Or do we mean that soul is the 
cause of the things which happen in this way, be- 
cause the beings produced by it accomplish what 
happens in consequence of their production? Or 
does the “rational plan” include this particular 
thing’s acting or being acted on in this particular 
way, so that not even these particular events happen 
at random or by chance but occur in the way they do 


is sometimes inconsequent and it seems safer to keep the 
words in the text. 
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Blow row6rov exer «ol od dmfMaxras rs nl rà 
pyp dpovrioc rédos èmbeca TG nopari Kal 
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exeivo Bet Mycw, re dy Eyvworar } Kal dira: 
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čpya; 'AAN el 70670, Kal ràs xulas rods Myovs 
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by necessity? Is it, then, the rational forming 
principles which cause these happenings? The 
forming principles certainly exist, but not as causing 
but as knowing—or rather Wie soul which contains 
the generative rational principles knows the conse- 
quences which come from all its works ; when the same 
things come together, the same circumstances arise, 
then it is altogether appropriate that the same re- 
sults should follow. Soul takes over or foresees these 
antecedent conditions and taking account of them ac- 
complishes what follows and links up the chaiu of 
consequences, bringing antecedents and consequents 
into complete connection, and again linking to the 
antecedents the causes which precede them in order, 
as far as it can in the existing circumstances. This is, 
perhaps, why what comes later in the series is always 
worse, Men, for instance, were quite different once 
from what they are now, since by reason of the space 
between them and their origins and the continual 
pressure of necessity their forming principles have 
yielded to the affections of matter. So soul sees the 
continual succession of different events and, following 
what happens to its works, has a corresponding kind 
of life, and is not freed from care for its work when it 
has set the crown on its achievement and has ar- 
ranged once for all that it shall be in a good state for 
ever; but it is like a farmer who, when he has sown 
or planted, is always putting right what rainstorms 
or continuous frosts or geles of wind have spoiled. 
But if this account is absurd, then must we maintain 
the alternative, that corruption and the works that 
come from evil are known and already present in the 
forming principles? But if this is so, then we shall be 
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noriv phoopw, kairo dv rate réyvas kal rois 
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candy v9 Siw dXX Spas rò xdpov xal rò 
Berrie ovyyeprocrar, Ti odv, cl 7G Dio kal rò 
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sdopos* sal yàp nl cay xab’ Leaora [iav oca: 
xai rà piv Barrio dvayicdtet kal mAdrree 6 Miyos, 
doa 88 pi) cora, Surduce rras ey rots Myos, 
docpyclo. 86 ev rois ycvopiévois, oBBev črt Scopéms 
delme mcdio of8? vanne rode Myous.diBn 13S 
Das cQ cep) 2B d« cv mponyouuivaw Aóyov 
rai china’ adris moroboys, rå, xelpwy Andi Up 
8 ad ob8& eror mpós rà Brio: dore iv e 
révrew dos éxarépws ywopevev kal dws ab 
& rois Adyors. 

17. Térepa SÈ oi Adyot oôror of v puyi 
vorjpara; "AM mös karà rà voi parta roujoe ; 
“O yap Myos ev Dy noct, «at rd ototv duod 
ui WE GIDE Sbaus, d SO di riera S 
EAys, vòn elbviu. EAL Spdow pdvor, olov rénov wud 


cya. ev Bare, [Bonep kóros], dou evBsvr0s 


1 zapà Ficinus, H-S: xarà codd. 


1 Cp. Plato, Republic I 342B3. 
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asserting that the forming principles are the causes 
of evil, though in the arts and their principles there 
is no error and nothing contrary to the art or any 
corruption af the work of art.1 But here someone will 
say that there is nothing contrary to nature or evil 
in the Whole; all the same, he will admit that there 
is worse and better. Suppose, then, the worse helps 
towards the completion of the Whole, and every- 
thing ought not to be good? Tor the opposites, too, 
co-operate for the perfection of the universe, and 
without them there is no universal order; yes, and 
it is so with particular living beings too. The farm- 
ing principle compels the better things to exist and 
shapes them; the things which are not so, are present 
potentially in the principles, but actually in what 
comes to bes there is no need then any mare for soul 
to make or to stir up the forming principles as matter 
is already, by the disturbance which comes from the 
preceding principles, making the things which come 
from it, the worse ones; though it is none the less 
overruled towards the production of the better. So 
there is one universe composed of all the things that 
have come to be, differently in each of these two ways, 
and that exist differently again in the forming prin- 
ciples. 

17. Are these forming principles which are in soul 
thoughts? But, then, how will it make things in 
accordance with Uncse thoughts? For it ie in matter 
that the forming principle makes things, and that 
which makes on the level of nature is not thought or 
vision, but a power which manipulates matter, which 
does nol know but only acts, liic an impression or a 
figure in water; something else, different from what 


9; 


10 


E 


25 


PLOTINUS: ENNEAD II. 3. 


es vobro ris durus Surduews xal yewgrucis 
Jeyouévns 73 roiv. El roôro, mahoe Tò Tyyoi- 
pevov rhs Jeyüs T tpemew! ryv vlov ral 
yevrey wy. Tpdbe: ofy Aoyicapévn aùr; 
PAAN ed Xoywagiévy, dvadopàv er mpdrepor els 
dX 3 ds rà ey abri. "AXY els và & abr 
oùðèv Bet AoyoLar: oð yàp. vdrus Tpépe, GANA «0 
2) aùr yov rods Abyous rotro yàp Kal Suvardire~ 
pov kal mov. èv fugi Suvduevov. Kar eti dpa 
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Bóva.. Nos 9 yuyh Swa rÅ roô mavrós, 
duy) 88 map’ adciis ý perà vov TH per’ abri» 
AMdpnovsa kai rerodoa, ý Sè damepe! érvrayfetca. 
dj moret mouet 82 rà piv dveprodiorws, Tà bè 
eunoðisbeioa yelpw. “Are Sè Bivajuv els 76 moi 
JaBoboa. kai AMyav od trav mpdTwv mnpubetca 
ob póvov kad” à čape moujaer, dà yévorro dv re 


xal nop’ abris xal roôro Smlovdrt yeipor: kal 
Lov per, EGov òè dreMorepov xal Ovoyepatvov 
Tiv airot Lun, dre yelporoy ual Bückolos M) 
kal dyptov kal e£ bys yelpovos. olov $rocráfyas 
ray mpowyoupévaw «ukpás Kai upd Towi: 
xal ru9ra mapitet kal abr) 76 o. 


1 rpéraw E 


inus, H-S*: rpéģew codd. 


1 Tf the text is sourd this translation, suggested by Henry- 
Sehiw yzer is Uheis critical note, is probably sight, but tho word 
order is extraordinarily unnatural aud there is a good deal bo 
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is called the power of growth and generation, gives it 
what is required for this making.’ If this is so, the 
ruling principle of the soul will make by mas 
pulating tho gonerative soulin matter, Willit, then, 
manipulate it as the result o? having reasoned 

But if it is after having reasoned, it will first refer to 
something else, or to what it has in itself, But if it 
refers to what it has in itself, there is no need of 
reasoning, For it is not reasoning that manipulates, 
bul the part of the soul which posscsscs the forming 
prineiples: for this is both more powerful, ard is able 
o make in the soul, It makes, then, according to 
forms: that is, it must give what it receives from 
Intellect. Intellect gives to the Soul of the All, and 
Soul (the one which comes next after Intellect) gives 
fiom itself to the soul next after is, enlightening it 
and impressing form on it, and this last soul immedi- 
ately makes, as if under orders. It makes some 
things without hindrance, but in others, the worse 
vnes, il meets obstruction, Since its powcr to make is 
derived, and it is filled with forming principles which 
are not the original ones, it will not simply make 
according to the forms which iz has received but there 
would be a contribution of ils own, and this is ob- 
viously worse. Its product is a living being, but a 
very imperfect one, and one which finds its own life 
disgusting since it is the worst of living things, ill- 
conditioned and savage, made of inferior matter, a 
sort of sediment of the prior realitics, bitter and em 

bittering. This is the lowest soul’s contribution to 


the Whole. 


be said for Kircuhofl’s deletion of ris . - 
gloss, whioh is accepted by Cilento. 


« Aeyopdens as a 
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Fikáram ofv 


1 (door) Müller, H-S, 
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18. Then are the evils in the All necessary, be- 
cause they follow on the prior realities? Rather 
because if. they did not exist the All would be im- 
perfect. Most uf thew, even all of them, conuiibute 
something useful to the Whole—poisonous snakes do, 
for instance—though generally the reason why 
remains obscure. Even moral evil itself has many 
advantages and is productive of much excellence, 
for example, all the beauty of art,! and rouses us to 
serious thought about our way of living, rot allowing 
us to slumber complacently, If this is correct, it 
must be that the Scul of the All contemplates the 
best, slways aspiring to the intelligible nature and to 
God, and that when it is full, filled right up to the 
brim, its trace, its last and lowest expression, is this 
productive principle that we are discussing. This, 
then, is the ultimate maker; over it is tha: part of 
soul which is primarily filled from Intellect: over all 
is Intellect the Craftsman, who gives to the soul 
which comes next those grits whose traces are in the 
third. This visible universe, then, is properly called 
an image? always in process of being made; ‘its first. 
and second principles are at rest, the third at rest too, 
bul also in motion, incidentally and in matter. As 
ong as Intellect and Soul exist, the forming principles 
wil. flow into this lower form of soul, just as, as long 
as the sun exists, all its rays will shine from it. 


? Is Plotinus thicking here, perhaps, of tragie poctry? 
Tf so, the argument shows a startling reversal of Plato's stand 
point. Plato in Republic IT refused to allow poets to portray 
moral evil; Plotinus here seems to he jussifying the existence 
of moral evil in the universe because it produces art. 

2 Cp. the end of the Timaeus 9207. 
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Introductory Note 


‘Tus title of this treatise (No. 12 in Porphyzy's chronological 
order} is given by Porphyry in the Life as mpi róv du 
‘dav (On the Two Kinds of Matter); in the MSS of the 
Enneads and the ancient tables of contents (Pinaz, Sum- 
‘morium) it appears simply as On Matter, t is referred 
to by Plotinus himself in I. 8. 15. 2... Bewréov o 
de raw rept ys Miren but Harder is surely right. in 
saying that there is no question of z title there—the phrase 
ply means “from our discussions about matter." 
Plotinus in fact, we know (Life ch. 4), gave no titles to his 
treatises: and the title given in the Life to this one seems 
preferable, because it describes the contents better, since 
the first part of tho troativo is devoted to intelligible 
matter, the second to the matter of the sense-world. The 
treatise is a good example of Plotirus's method of work a5 
its most professional and technical, a close and critical 
discussion of the views of the Stoics and of Aristotle. As 
often, he is particularly concerned to carry through a 
critical rethinking of Aristotle's doctrine designed to adapt 
it to Platonism as he understood iz. The main points on 
which he differs from Aristotle in this treatise are: (1) he 
aceepis mailer in the intelligible world; the objec: 
tions to belief in its existence stated in ch. 2. and refuted 
in the following chapters are in substance Aristotelian; 
(2) he icentifies matter in the sense-world with priva- 
tion: this is established against Aristotle in chs. 14-end, 
as is csscntial if Plotinus is to maintain his doctrine i 
matter is the principle of evil, the ultimate negati 
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which appears clearly at the end of the treatise. On the 
other hand, Plotinus is maintaining Aristotle's doctrine 
against the Stoies when he argues that matter js in- 
corporeal and without any sort of dimension (chs. 1, 8- 
1). 
Synopsis 

Matter is the substrate and receptacle of forms. Diverse 
views of its natwe, corporeal (Stoics) incorporcal (Plato- 
nists and Aristotelians) The Platonist doctrine of 
intelligible matter (ch. 1). Objections to the existence of 
intelligible matter (ch. 2). Refutation of the objections 
and explanation of the trae nature and function of in- 
telligible matter (chs. 3-5). Matter in the sense-world, 
Aristotelian arguments for its oxistcrco (ch. 6). Criticism 
of pre-Socratic conceptions, also from Aristotle (ch. 7). 
Arguments to show that matter is incorporeal and without 
sine, and tha; the conception of è sizeless incorporeal 
matter has a real mearing and philosophical value (chs. 
8-12). Neither is matter quality, either positive or nega- 
tive (ch. 13). As against Aristotle, it is identical with 
privation, (chs. 14-16), and so is absolute negativity and 
evil (ch. 16). 
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ll. 4. (12). HEPI TAHE 


1. Tip Aeyouévzy Bdyv Sroxetuerdy me koi 
$z08oy1v ev Mycvres civar kouóv ua, coüroy 
AMyor rept adríjs mévres Myovaw, dace els &vouas 
AMan rie: raads: håaeoss rnk jype raran: eh 
Gury deporti vo de are whey TOLSA 
giois kal rôs Serruciy kal riven, rò evreider dj 
nqrosvres Siderqoar, Kal of uiv odpara pdvor 
ra övra bar Ofwevor kal. ri cdola èr vodrows 
uiw re tiv kg» Néyouor ai mois oroiyelois 
SroPePrfoben nad aded clas m)» obolar, rà 8! 
GMa rávra olov rdOn ravens kal mws ëyovoav 
ary kal cà oroiyeta elvan, Kal 8) ral rohudor 
ul pulyyn Ded adipe dyew nat sdas Bü xul 
adróv abrdv röv Gedy ü Tavr mws Eyovoav 
ebu. ASsaor Sè kal sdua aèr ğnowv ubrd 
capa Myorres xul péyeðus BE. Ot 88 dudpurov 


1 önoxeipevov js Aristotle's word (cp, eg, Physics A. 9. 
102233), drofoys} Plato's (Timaeus 4946). The two concep- 
toas, of course, differ from each o:her considerably more than 
this summary definiion would suggest. 
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1. Whatis called “ matter " is said to be some sort 
of “substrate " and “ receptacle” of forms;! this 
account is common to all these who have arrived at a 
conception of a natare of this kind, and as far as this 
thoy all go the same way, But they disagree as soon 
as they begin to pursue the further investigation 
into what this uncerlying nature is and how it is 
receptive and what of, Those who adopt the posi- 
tion that realities are eaclusively bodies aud that 
subslance consists in bodies say taere is one matter 
and that it underlies the elements and is itself sub- 
stance; all other things are, sn to speak, affections 
of matter, and the elements, too, are matter in a 
certain state. They even dare to take matter as far 
as the gods, and finally, even [to say] that their God 
himself is this matter in a certain state? And they 
give it a body too, for they say that it is a body with- 
out quality and a magnitude? But others? say hat 


? elva: cannot be dependent on rodudot: a verb of saying 
isrequüed. Henry and Schwyzer tentatively suggest dure 
for atra». But this is rather far fetched, and it ssems to mo 
possible that this is a piece of careless writing by Plotinus 
himself. 

® These are the Stoi 
11. 316, 309, 326. 

$ Platonists and Aristotelians. 


op. Sioicorum Veterum Fragments 
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15 yous. Kal tadrny où piar swes abrôv, dA 
Tatry pè rots odpacw troBeBdjoba Kal arol 
mepi dis of mpdrepor Myovow, érépav pévrot mporé- 
pav &y rois vonrots broBeBlnwerny rois exe? eieo 
reat rate dowudrois ootas. 

2. Ai mpórepor Cnrnréov epi. tairne el gor, 
kai ris ea rwyydve, al ms arw. Ki ON) 
dápuoró» m kal dpopdov B& rà rûs Bye elvon, & 
8 rots ce? dplorois ofow obStu dépirroy oùbè 

b dwopgov, odd” dv tAn rci ein Kai ci ámAoiv 
Eeacror, ob8? dv Séou Üns, W g£ ars wai dMov 
rò otvBerov «al ywopévos piv s Det kal d£. 
Erdpwy drepa mowwupdrors, dd! dw wal fj rar 
aloðnrõv Bry evox, pù ywopévors Bt ob. Tláte 
St edipdude Kal ónéom; El yàp éyévero, kal tnd 

10 muss el BÀ divos, kcal dpyal welove weal xarà 
owruyiav rà moôra. Kär eibos 58 mpocé0p, 73 
aívÜerov čoru oôpa” Gore kåre? oôpa. 

3. Ilpôrov ody Aeréow ds oè vavrayob 16 

prov drysaoréov, 0352 ô dv duopbov jj 7j 


1 Tt seems probable that Plotinus is making a distinction 
Detween Pletunists and Asisiotelians here. The only incu: 
pereal beings whose existence was recognised hy Aristotle 
wore pure forms (intelligences), not composites of form and 
matter (ep. Met. A. 6.1071b2). Aristotle speaks of ijv, voy 
in the Metaphysics ( 7. 10. 1036a9-12, 11. 1037245, H. A. 
1045u83-$7), aud Plutinus may have lake (he Germ from 
these passages. But the senses in which Aristotle uses it (see 
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matter is incorporeal, and some of them ! that this 
incorporeal matter is notorie, but they, too, maintain 
that the same kind of matter underlies bodies which 
the people mentioned before speak of, but that there 
is another, prior, kind in the intelligible world which 
underlies the forms there and the incorporeal sub- 


stances. 

2. So first we must enquire about this second mai- 
ter, whether it- exists, and what sort of thing it is, 
and how it exists. If what is of the matter kind 
must be something undefined and shapeless, and 
there is nothing undefined or shapeless among the 
beings there, which are the best, there would not be 
matter there. And if every intelligible being is 
simple, there would be no need of matter, so that the 
composite being might come from it and from some- 
thing else. And there is need o? matter for beings 
that come into existence and are made into onc thing 
after another this was what led people to conceive 
the matter of heings perceived by the senses—but 
not for beings that do no: come into existence, And 
where did it come from, from where did it get its 
being? If it came to be, it was by some agency; 
but if it was eternal, there would be several principles 
and the primary beings would exist by chance. And 
if form comes to matter, the composite being will be a 
body; so that there will be body in the intelligible 
world too. 

3. First, then, we must say that we should not in 
every case despise the undefined or anything of which 


Koss’s note on the passages from Z. in his edition of the 
Metaphysics, Vol. LL, op. 199-200) are very remote from: that 
in which Plotinus understands it. 
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davro8 émwola, el pot rapéyeiw adrà vois mpd 
abrod wal rots dplorois: olv ri xol juyi apès 
voli seal Nb yor atone. Up avid LiB ror. 
kai els clos péàriov dyopevy’ čv te rois vonrois 
à. oúvlerov érépws, ody ds Ta odora: enel kl 
Abyor cdHerue Kul évepyely SÈ odeÜcior wowder 
cj» evepyodcay els «Bos. iow. EL 84 xol apis 
do xnl map Mov, Kal põħov. ‘H è r&v 
wyropévav ŬAN del Ado Kal dAdo clBos loye Tv 
BE ddwr dj abri) vadróv del. Táya Sè dvánaw 
ý vraiÜa. ‘Evraðba pèv yàp wapà uépos máva 
Kai ëv ékáorore: Öb ovder eppever GAov ARO 
ewbotvres: Sò où tadtov dei. "Exel 86 dpa 
mivrar 8:3 ode eye els 5 peraPddror, fon ydp 
Eyes mávra. Oddéror’ ody duophos oUbe! éxei 7j 


deel, dnei cO d draba, dXX črepov mpómcw 


gxardpa. To Dè etre diStos, elre yevonévy, éveil 
Sri nor earl AdBwper, Bor čorar. 

4. “O Bj yos piv dmroflepévoie rò viv. elvat và 
eSy—SeSeucras yàp ey diew—mpoir. Hi oiv 
modà rà ein, kowóv pev re ev adrois dvd] 


+ odi Volkmann, H-S*: ore codd. 


1 The reference is probably to the earlier treatise V. 9 (3) 
34. 
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ery idea implies shapelessness, if it is going to 
offer itself to the principles before it and to the best 
beings. Soul, for instance, is naturally disposed like 
this to Intellect and Reason; it is shaped by them 
and brought to a better form, Andin the intelligible 
world the composite being is differently constituted, 
not like bodies: since forming principles, foo, are 
composite, end by their actuality make composite the 
nature which is active towards the production of 
form, But if this nature both works on and derives 
from something other than itself, it s composite to an 
even higher degree. The matter, too, of the things 
that came into being is always receiving different 
forms, but the matter of eternal things is always the 
same and always has the same form, With matter 
here, it is pretty well exactly the other way round; 
for here it is all things in turn and only one thing at 
cach particular time; so nothing lasts because one 
thing pushes out another; sc it'is not the same for 
ever. But in the intelligible world matter is all 
things at once; so it has nothing to change into, for 
it has all things already, ‘Therefore, intelligible 
matter is certainly not ever shapeless in the intel- 
ligible world, since even the maller here is nol, but 
each of them has shape in a different way. The 
question whether matter is eternal or came into being 
will be cleared up when we grasp what sort of a thing 
it is. 

4. Let us assume for the present that the Forms 
exist—for it has been demonstrated elsewhere 1— 
and continue our discussion on this assumption. If, 
then, the Farms are many, there mnst he something 
in them common to them all; and also something 
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ciae aed 8} ral Bev, G Siapéper dro Mov. 
5 Todro 8j 16 Iw». al ý Suadopd 1} xopiZovca 5j 
utxeds Curt popp. E288 poppis fore rò poppodpe- 
vov, mepi à ý dvagopd. “Eorw dpa kal on 4 viv 
popdryy Seyopévi Kal dei rò $rokelpievov. "Ert ef 
xopos vonrds Corer duct, pimpa Sè obros decivou, 
odros Bà oúvleros kal E Dys, Kael be Üv 
10 cva. “H râs mpocepets xdopov p els clos 
Bebv; Ias 88 des ph eg E rò elos Aor; 
"Apepée ev yàp mavrehds dvr abrb, nepiocóv 


B2 Smewootv. Kal eb piv StaonaaBéra in’ 
Bier rå udpq, of nop enl af Sidamame ine 
lori adlos: abry ydp % tynPetou- e Sè modà 
15 v dpepurrdv dor, Tà oM. èv évi Övra ev Hy 
fort ed deb ard pinppal aùroñ oras Tò yàp ev 
roéro [rà roucitov] vóngor rouxiAov kak roňúpopgov. 
Odkobv duopdov aiv mpd roô rowidov: eÈ yàp 
rh wh dddloe rhv roucMov kal ràs uopdás. «al 
vois Adyous kal rà vopara, 7ò mpd rovrov 
20 dpopdov kai àópiorov kai roóram obdey vw ie" 
adr xal ev adrà. 
B. E? 8*, dre del Bye raûra kal dañ, Dv dide 
xal ody Aq excivo, 88° erradba Zora dv 
capire Shy  odóérore yàp dvev popdís, AN 
del &Xov cdpa, cüvüerov piy Suws. Kal vos 
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individual, by which one differs from another. Now 
this something individual, this separating cifference, 
is the shape which belongs to each. But if there is 
shape, there is that which is shaped; about which the 
difference is predicated. Therefore, there is matter 
which receives the shape, and is the substrate in 
every case. Further, if there is an intelligible 
universal order There, and this universe here is an 
imitation of it, and this is composite, and composed 
of matter, then there must be matter There too. 
Or else how can you call it à universal order execpt 
with regard toite form? And howcan you have forim 
without something on which the form is impose 
Intelligible reality is certainly altogether absolutely 
without parts, yet it has parts in kind of way. If 
the parts are fom apart from cach other, then the 
cutting and tearing apart is an affection of matter: 
for it is matter that is cut. But if intelligible reality 
is at once many and partless, then the many existing 
in one ere in matter which is that one, aud they are 
its shapes: conceive this unity as varied and of many 
shapes. So, then, it must be shapeless before it is 
varied; for if you take away in your mind its variety 
and shapes and forming principles aud thoughts, what 
is prior to these is shapeless and undefined and is none 
of these things that are on it and in it, 

ð. But if it is objected that, because intelligible 
matter always has these fous aud has ilem all 
together, both are onc and that underlying reality 
is not matter, then the matter of the bodies here will 
not exist in this world either: for it is never without 
shape but is always a complete body, but all the same 
a composite one, Intellect finds out its doubleness, 
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8 ciploner rò beri bros yàp Bwupd ews 
imoô de pueri abro dvoMdenfus Budpievov. 
dug Be Bivara, ywpet adroó els rò pálos., Tò BE 
Pálos éxdarov ý Ur" 00) kal cxorewy, ma, ört 
rò dés ò Myos. Kat ó voós Aóyor dà cv ep 
ixdorov Myov dpüw rò káro ds dz Tò pôs 

10 uxurewdy iyqras, orep dpÜaNAds daroecro v 
apis rà gas Paddv Kai ypías dir Siro rà 
Sré rà ypápara ororewà Kal tà elvai Aéyer 
cexpuupiva rots ypdyact. Aádopóv ye piv Tò 
skorewó: 76 Te ev Tois vogrois Td Te èv Tos 
aiobryrots émdpye &idopás ve jj ÜN, bay kal 7d 

15 cibos 76 emxeiperor dupotv Didopov: 1j pè yàp 
eia rapovou rà ópiGur adii čer Sprpdrny wat 
voepàn eel, 3j Sè dptopévov pév re ylyverat, où 
wip Cv 0888 vootv, EAL vekpóv KeKoopnperov. 
Kat jj nop?) 88 eBudov: døre wal tò drrorecipcror 

20 elo. “Ere? 38 1 popp) GAnfurdy» Sore xal 
75 bnoxelpevor. Aud nal rois Myovras obalan cà 
Sr, el epi exetrns Bheyor, dpa Ber rodapufd- 
vew Ayew rò yàp bmoxelueror ène? ella, 
p&Mov 9 perà vo ex? adri voonpér Kab ody 
oUca meporopdn clos. Tlórepa M dibs 7 

o5 voqe) dioe Enryréov. ds dv ms Kal màs Itas 
iqror yeryra piv yàp cQ doyiy yes, dyévwra. 
Bz, Sre pa) ypóvo Tiv doyiy xeu, AA del map 


1 This is an allusion to Plato's theory of vision. Cp. 
Timaeus 45B. 
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for it divides till it comes to something simple 
which cannot itself be resolved into parts; but as 
Jong as it can it advances into the depth of body. 
And the depth of cach individual thing io maller; 
so all matter is dark, because the light [in each thing] 
is the rational forming principle, Now intellect too 
is rational principle. So intellect sees the forming 
principle in each thing and considers that what is 
under it is dark because it lies below the light; just 
as the eye, which has the form of light, directs its 
gaze at the light and at colours (which are lights) 
and reports that what lics below the colours is dark 
and material, hidden by the colours, The darkness, 
however, in intelligible things differs from that in 
the things of sense, and so does the matter, by just 
as much as the form superimposed on both is diferent. 
The divine matter when it reecives that which defines 
it has a defined and irtelligent life, but the matter of 
this world becomes something defined, but not alive 
or thinking, a decorated corpse. Shape liere is only 
an image; so that which underlies it is also only 
an imag But There the shape is true shape, and 
what underlics it is true too. So those who say that 
taller iy substance must be considered to be speak- 
ing correctly if they are speaking of matter in the 
intelligible world. “For that which underlies form 
‘There is substance, or rather, considered along with 
the forim imposed upon it, It makes a whole which Is 
illuminated substance, As for the queslion whether 
intelligible matter is eternal, one must investigate 
it in the same way as one investigates the ideas: 
intelligible realities are originated in so far as 
have a beginning, but unoriginated because 
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ov, oby ds ywdpera del, Gomep 6 Kóopos, à 
bra del, omep ó èk xdopos. Kai yàp jj 
Erendrns ý Ace del, Ñ riv By moret dpyl) yàp. 
ios aden, enl jj kinon ý modi 85 Kai abirn 
érepórqs aéyero, bri Spot čédvoav iris kal 
Exepérns* aépuorov 88 xal d xiras wal ý érepérns 
4 drò roô rpúrov, xaveivov mpds cà Spurtlivan 
Seevar dpiterar Sé, cav apis abrd émorpodiy 
mpi» Sè dópwrov wat 4 Am Kal và črepov Kal 
obra dyafór, dX úpúrørov exeivov. Ei yàp 
map" éxcivov 76 Gas, Tò Beyépevor vò ds, Tpi 
Sekasba, ds oùe éye del, Ad dMo dy ixen 
eirep 73 Gas map’ dddov. Kul wept piv rfj & 
Tois voyrois Bhys meas röv mpoonkéyrwy mepa- 
yoprebevra cadcn. 

0. Tlept 82 ris rv cwpdrew $zoBoyüs Bde 
Aeyéobo. “Ore uiv oiv Bd m Tos cupacw 
Sroxeipevov elvat dAdo öv rap’ adrd, ij Te eis 
Anda ueraBoM) rv crouelow bndot. Od yàp 


2 Here we encounter Plotimuss interpretation of tho 
niywra yt of Plato, Sophist 254D ff. (Being, Motion, Rest, 
Sameness and Otherness) as "categories of the intelligible 
world,” for which, cp. V. 1. 4and the mul exposition in YT. 2. 
7-8. 

? The doctrine briefly stated here is of cardinal importance 
in the thought of Plotinus; itis that two momerts are to be 
distinguished in the timeless generation of Intellect from the. 
One: the first, in which 1t proceeds asan unformed potentiality; 
the second, in which it returns upon the One in contemplation 
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have not a beginning in time; they always proceed 
from something else, not as always coming into 
being, like the universe, but as always existing, like 
the universe There, For Otherness There? exists 
always, which produces intelligible matter; for this 
js the principle of matter, this and the primary Move- 
ment. For this reason Movement;"too, was called 
Otherness, because Movemen: and Otherness sprang. 
forth together. The Movement and Otherness 
which came from the First are undefined, and need 
the First to define them; and they are definedavhen 
they turn toit.? But before the turning, matter, too, 
was undefined and the Other and not yet good, but 
unilluminated from the First. For if light comes 
from the First, then that which receives the light, 
before it receives it has everlastingly no light; but 
it has light as other than itself, since the light comes 
to it from something else. And now we have dis 

closed about the intelligible matter more than the 
occasion demanded. 

6. About the receptacle of bodies, let this be our 
account. ‘That there must be something underlying 
bodies, which is different from the bodies themselves, 
is made clear by the changing of the elements into 
each other.. For the destruction of that which 


andis informed and actualised by him. For the basic doctrine, 
Sp. V.d. 2) for Plotinus's oxplenation of why the maltiplinity 
of Forms results from Intellect's contemplation of the One, 
op. V. 3. 11, V. 1. 7. 

? What follows is an accurate cxposticn of Arictotle's 
doctrine of matter, in Aristotelian language: it reads like a 
Poripatotic commentary on Mei. A 1-2. 1060b. The criticism. 
of Tre-Socratic views in the following chapter is also entirely 
based on Aristotle; see the first note to ch. 7. 
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19 Dr mpbiy I a ys wut ous. ANP «Bos 


uè ody olóv re ms yap dvev Dns d Syrep xal 
peyéber; "ANY 0888 ENN fj póry põeiperar ydp 
“RE Wns dpa kal Sous. Kol rò uiv ellos xarà 
cà reuse Kai thy uoppýv, Ù 86 card Tò SwoKeiperor 
aépiarov, drt uù «los. 

T. "EpmeBoedgs 96 và ocotetu. év try Pépwos 
dvrpaptupotcav exer rip dfopár atrév. “Avan 
Éayápas Bé rò pîyua Dp! ody, ob erernBersr pra 
mpos ndvra, aNd wdvra évegyel Exar Myam By 
ciodyer votv dvaupet ode uci dy civ poppiv wal rò 


e 


1 fy Steinkart, H-S: d8wp codd. 


1 The criticisra uf the Pre-Socratics in this chapter does not 
indicate any independent study of lhem by Plotinus; it ie 
based on Aristotle (ep. Physics A. £. 187al2 f; Met. A. T. 
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changes is not complete; otherwise, there will be a 
ing which has totally perished into ron-being; 
nor has the engendered thing come to being from 
absolute non-being, but there is a change from one 
form into another, But if this is so there remains 
that which has received the form.of the engendered 
thing and lost the other one. And then destruction 
also makes this completely clear; for it is destruction 
of a composite; but if each individual thing is a 
composite, it is composed of matter and form. In- 
duction demonstrates this by showing thet what is 
being destroyed is a composite; and the process of 
reduction to a thing's elements shows it too; if, for 
mple, the cup is reduced to its gold ard the gold to 
water, the water in process of dissolution requires 
something analogous to be reduced to. Ard the ele- 
ments must be either form or first matter or composed 
of matter and form, But it is not possible for them 
to be form; for without matter how could they be in 
a state of having bulk and dimension? But they are 
not first matter eitl for they are destroyed; so 
they must be composed of matter and form: form 
is in relation to their quality and shape, and matter 
to their substrate, which is undefined because it is 
not form. 

T. Empedoeles, who classes the elements as matter, 
has their destruction as evidence against him.! 
Anaxagoras, when he makes his mixtare matter, and 
says that it is not a capacity for everything but con- 
s everything in actuality, does away with the 
mind which he introduces by not making it the giver 


988427 f; A 2.. 1069b20-23), and is entirely Pezipatetio in 
spirit. 
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dnepov en oS dmdoñv o88¢ üdy et, Mov. 
PAM? 0886 ai dropoe rab Mys eousw af 1ò 
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dexüs Je Bwar MO Ardem cva te 


5 dow rapa ras dvépavs dx cw årópwv Sqpuoupye 


1 This obscure critinism is less Peripatetic than the rest of 
the chapter, as it seems lu Luply Plotinus’s own equetion of 


Intellect and being. es til 
2 Anaximander. Plotinns's criticism shows how closely 
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of shape and form, and not prior to matter but 
simultaneous with it. But this simultaneity is im- 
possible. For if the mixture participates in being the 
existent is prior: and if hoth thie mixture and that 
other [i.e. being] are existent, there will be need of 
a third over them, different from them.! If, then, 
it is necessary for the maker to be prior, why did 
the forms have ta he in small pieces in the matter, 
and why did mind have to separate them out with 
endless trouble, when it could, as matter is without 
quality, extend quality and shape over the whole of 
it? And how is it not impossible that everything 
should be in everything? And as for the man who" 
posits the unbounded [as matter]? let him explain 
what itis. And if he means that it is unbounded in 
the sense that one cannot got to the end of it, il is 
clear that there is no such thing in existence, neither 
an unbounded-in-itself, nor an unbounded in another 
nature, as an accident of some body; there is no 
unbounded-in-iteelf, because ito part, too, would be 
necessarily unbounded, and no accidental unbounded, 
because that of which it was an accident would not be 
unbounded in itself and would not be simple and not 
be matter any longer. Nor will the atoms hold the 
position of matter—they do not exist at all; for 
every body is altogether divisible: and the continuity 
and flexibility of bodies, and the inability ofindividual 
things to exict without mind und soul, which caunut 
be made of atoms (and it is impossible to make out 
of the atoms another kind of thing besides the atoms, 


he is following Peripatetic tradition here; for he himself re. 
gards matter as ämeipov (below ch. 15), though in a very 
different sense from Anaximander. 
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since no maker will make anything out of discontinu- 
ous material), and innumerable other objections could 
be, and have been, alleged against this hypothesis; 
so thorc is no need to spend more ti 

tion. 

8. What, then, is this one matter which is also 
continuous and without quality? It is clear that, if 
in fact it ie without quality, it is not a body if it 
was, it would have quality. But, since we say that 
it is the matter of all sense-objects and not the maller 
of some, but form in relation to cthers—as clay is 
matter to the potter, but not matter absclutely— 
since we do not mean that it is matter in this sense, 
but matter in relation to everything, we should not 
attribute to its nature any of the properties which 
are observed in sense objects, Now if this isso, then 
besides the other qualities, colours and degrees of 
heat and cold, we must not attribute to it lightness or 
heaviness, density or rarity, and indeed not even 
shape: and so not size either, Per it is one Wing 
to be size and another to be given a size, one thing 
to be shape, another to be given a shape. And mat- 
ter must not be composite, but simple and one thing 
wi malme; for soil will Le destitute of all 
qualities, And the giver of its shepe will give it a 
shape which is different from matter itself, and a size, 
and everything, bringing them to matter, so to speak, 
from its stie of realilies, Otherwise, ib will be. 
enslaved to the size of matter and will make some- 
thing, not as large as it wills, but of the size that 
matter wants: the idea that the will of the maker 
keeps in slep will Uie size is a fiction, But if, too, 
the making principle is prior to the matter, matter will 
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be exactly as the making principle wills it to be in 
every way, tractable to everything, and so to size too. 
And if it had size it would necessarily hare shape 
as well; so that It would be still harder to work, So 
when the form cumes to the matter it brings every- 
thing with it; the form has cvcrything, the size and 
all that goes with and is caused by the formative 
principle. Therefore, in every natural kind the \ 
dimensions are determined along with the form; the 
dimensions of a man are different from those of a 
bird, and those of different kinds of birds from one 
another. Is there anything more surprising in the 
bringing of quantity to matter as something different 
from itself than in the addition to it of quality? It 
is not the case that quality is a rational formative 
principle and quantity is not, since quantity is form 
and measure and number. 

9. How, thea, is one to conceive an existing thing 
h has not size? Everything is without size 
which is not identical with that which has quantity ; 
for, certainly, that which exists is not identical with 
that which has quantity: and thers are many other 
things which are different from that which has 
quantity, One must regard all bodiless nature as 
altogether without quantity; bu: mattcr is also 
bodiless. For quantity itself, too, is not a thing 
which has quantity ; that which has quantity is that 
which participates in quantity; so it is clear from 
this, too, that quantity is a form. As, then some- 
thiug becomes white by the presence of whiteness, 
but that which makcs the white colour in a living 
thing, and the other varied colours too, is not varied 
colour itself but a various, if you like to put it that 
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1 ddaoía Heintz: dmovoíc codd. H-8. 


1 Timaeus 52B2. 

? dy xaradéoe in the next sentence strongly suggests that 
Heiniz's dgacla is tue right reading here, and I translate it. 
But the MSS dnovaia is not quite impossible; Dr. Schwyzer 
suggests that the antithesis to c» xaragdoa: is to be found in 


126 


ON MATTER 


way, formative .principle; so that which makes a 
thing a certain size is not a thing of certain itself, 
but the specific magnitude, or magnitude itself, or 
the formative principle which makes magnitude. 
Does maguitude, then, come to matter and unfold 
it into size? By no means; for mattcr was not 
shrunk together in a small space; but the formative 
principle gave a size which was not there before. 
just as i: gave a quality which was not there before, 

10. “ What, then, shall I conceive this sizelessness 
in matter tobe?” What will you conceive anything 
whatever without quality to be? What is the act of 
thought, and how do you apply your mind to it? 
By indefiniteness; for if like is known by like, the 
indefinite is known by the indefinite. The concept, 
then, of the indefinite may be deined, but the ap- 
plication of the mind to it is indefinite. If, then, each 
thing is known by concept and thought, but in this 
case the concept states abou: matter what it does in 
fact state, that which wants to be a thought about it 
will not be a thought but a sort of thoughtlessness; or 
rather the mental representation of it will be spurious 
and not genuine, compounded of an unreal part and 
with the diverse kind of reasoning. And it was per- 
haps because he observed this that Plato said that 
matter was apprehended by a" spurious reasoning.” 1 
What, then is the indefiniteness of the soul? Is it 
comp! [etei ignorance amounting to irabilit, tosay any- 
thing? * Tather, the indefiniteness is contained in 
a positive statement, and, as with the eye we see 


mavreNjs dyvoa and that dg Introduces a comparison, it 
complete ignorance, like an absence? Rather, the inde- 
finitensss is contained in a positive statement . . 
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darkness which is matter of every unseen colour, so, 
too, the soul, when it has taken away everything which 
corresponds to light in the objects of scnsc, being 
no longer able to define what is left. is made like sight 
in darkness, having become then somehow the same 
as what it, so to speak, sees. But does it really see? 
Only as if it was seeing absence of shape and absence 
of colons, and something lightless, and without size 
aswell. Ifit does not see in this way, it will already 
be giving matter a form. Is not the soul, then, af- 
fected in this very same way when it thinks nothing? 
No, but when it thinks nothing, it says nathing, ar 
rather isnot affected at all; but when it thinks matter, 
it is affected in a way as if it received an impression 
of the shapeless; since, also whea it thinks things 
that have received shape and size, it thinke them ac 
composites; for it thinks them as things which have 
been given colour and, in general, quality. So it 
thinks the whole and the compound of both elements 
[matter and form]; and the thought or perception of 
the overlying elements is clear, but that of the sub- 
strate, the shapcless, is dim; for it is not form. 
That, then, which it apprehends in the composite 
whole along with the overlying elements, when it has 
analysed these out and separated them, that which 
reason leaves over, this is what it thinks, a dim thing 
dimly and a dark thing darkly, and it thinks it without 
thinking, And since matter itself docs nct remain 
shapeless, but is shaped in things, the soul, too, im- 
mediately imposes the form of the things on it 
because matter’s indefiniteness distresses it, as if it 
were in fear of being outside the realm of being and 
could not endure to stay for long in non-being, 
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? The objector whose poins of view is put here is presumably 
Uo sanne as Ube “ person who seys Cuat jain dues not exis, 
mentioned at the beginning of T. &. 15 (where there is a re- 
ference back to this passage). The cbjection vas probably 
cne that Photinus had really encountered, made by Platonists 
who interpreted Timneus 3248 B. (probably correctly) as 
uueaaing lab Plato identified the "receptacle " with Space, 
and who therefore rejected the Aristotelian conception of a 
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1L. " And why is there any need of anything else 
for the composition of bodies besides size and all 
qualitics? There is need of something to receive 
them all. This is. then. the mass. But if mass, 
then, presumably, size. But if it has no size, it will 
have nowhere to receive anything. If it is without 
size, what would it contribuze, if it contributes neither 
to form and quality nor to extension and size, which 
appears, wherever it occurs, to come to bodies from 
their matter? But in general, just as actions and 
productions and times and movements exist in 
reality withont having a foundation of matter in 
them, so there is no need for the primary bodies to 
have matter; they can each of them be what the 
are as wholes, with a more varied richness of content 
when they have their structure produced by the 
mixture of a greater number of forms: so that this 
sizelessness of matter is an empty name,"! First of 
all, then, it is not necessary that what receives any 
should he a mass, if size is not already present 
since the soul which receives everything, con- 
tains everything together; but if size were one of its 
incidental attributes it would contain all individual 
things in their sizes. But matter does accept in 
extension what it receives, for this reason, that it is 
itself receptive of extension; just as animals and 
plants along with their growlh in size have develop- 
ment of quality corresponding to their increase in 
quantity, and if the quantity decreased the quality 


Gimensionless ày (cp. Bréhier’s introduction to this treatise). 
"The contention that there is no such thing as Aristotelian 
matier reappears in S. Bast Im Hezuem. 1. 214-D(8E-9A), 
cp. S. Gregory of Nyssa De Hom. Op. 2130. 
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yep cv ple Dor dpcydbur doa ei] Bpwru 


1 Cp. Aristotle Physics A. 214al3. Auis 
referring to Plato; cp. 209b11. 
Plafo's term, as reported by Ariototlo (Physics A4. 107217, 


P4. 203a16; Metaphysics AT. 688226). 
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would decrease too. But if, because in things like 
these a certain size is present beforehand underlying 
shaping principle, [our opponent] demands it 
there too [im the case of prime matter], Whe demaad 
is incorrect; for in the case of plants and animals the 
matter is not simply matter, but the matter of this 
particular thing; matter which is simply matter must 
receive size too from something else. So, Wien, 
that which is going to receive the form must not be a 
mass, but it must receive the rest of its qualities as 
well at the same time as it becomes a mass. And it 
does, indeed, have an imaginary appearance of mass 
because the first, so to speak, of its capacities is a 
capacity for mass, but the mass is void, For this 
reason some people have said that matter is identical 
with the void! 1 say ^ an imaginary appearance of 
mass " because the soul, too, when it is keeping com- 
pany with matter, having nothing to delimit, spills 
itself into indefiniteness, neither drawing a line 
round it nor able to arrive at a point; for if it did it 
would already be delimiting it. For this reason 
matter should not be called “ great " separately or 
again " small " separately, but “ great-and-small,” * 
Tt is “ mass ” in this sense and " without size " in 
this sensc, that it is the matter of mass, and when 
mass is contracted from the great to the small and 
expands from the small to the great, matter, so to 
speak, runs through the whole range of mass: and 
its indefiniteness is mass in this sense, that it has the 
capacity of receiving size in itself; but in imaginary 
representation it is mass in the sense we have des- 
eribed. For in the ease of the other things without 
size, those of them that are forms are each of them 
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clearly defined, so that there is no room anywhere in 
their ease for a conception of mass. But matter is 
indefinite and not yet stable by itself, and is carried 
about here and there into every form, and since it is 
altogether adaptable becomes many by being brough: 
into everything and becoming everything, and in this 
way acquires the nature of mass. 

12. Matter, then, makes the greatest contribution 
to the formation of bodies; for the forms of bodies 
are in sizes. But these corporeal forms could not 
come into being in size but only in that which has 
been given size; for if in size, they would not come 
into being in matter and would be the same as before, 
without size and without underlying material sub- 
stantiality. or they wonld only be rational principles— 
but these are in soul—and would not be bodies. So 
here in the material world the many forms must be 
in something which is one; and this is what has been 
given size; but this is different from size. We can 
sec that this is so because in our present cxpcricncc 
things that are mixed together come to identity by 
having matter, and there is no need for eny other 
medinm, because each constitnent of the mixture 
comes bringing its own matter. All the same, there 
is need of some one kind of vesselor place to receive 
bodies; but place is posterior to matter and bodies, 
so that bodies wonld need matter before. they need 
place. Nor, because actions an productions are 
without matter, are bodies without matter too: for 
bodies are composite, but actions are not, And 
matter does provide the substrate for those who act, 
whenever they act, by ils continuing presence in 
themselves, but does not give itselfto the action; nor 
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+ In ch, 10 (the reforence to the Timaeus). 
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do those who are acting even want it to, And one 
action does nol change into another—if it did 
then actions, too, would have matte:—but the person 
anting changes from one action to another, so that he 
himself is matter to his actions, So, then, matter is 
necessary both to quality and to size, and therefore 
to bodies; and it is not an empty name but it is 
something underlying, even if il is invisible and size~ 
les, If we do deny the existence cf matter we shall 
by the same argument be prevented from asserting 
the existence of qualities and size; for everything of 
this kind eonld be said to be nothing taken alone by 
itself, But if these have an existence, though in 
each case an obscure one, still mere would matter 
exist, Lhough it is not obvious since it is not by the 
sonses that it is apprehended: not by the eyes, for 
it is without colour; not by the hearing, since it 
makes no noise; nor has it taste or smell, so it is not 
nostrils or tongue that perceive it. Is it touch, then? 
No, beeanse it is not a bady, for touch apprehends 
body, because it apprehends density and rarity, 
hardness and softness, wetness and dryness; and none 
of these apply to matter, It is apprehended by a 
process of reasoning, which does not came from mind 
but works emptily; so it is spurious reasoning, as has 
been said.t_ But even corporeality does not belong 
to it; for if corporealily is a rational formative prin 
ciple it is different fram matter, and so matter is 
something else; but if corporeality has already come 
into action and is so to speak mixed, it would clearly 
be body and not matter alone. 

13. If the substrate is to be some quality, a com- 
mon one which exists in each aud every one of the 
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1 Le. you cannot classify soundlessness as a special sort of 
round or any otho: cost of positive quality; a quality io alwayo 
something positive, a privation, never. 
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elements, first of all it must be stated what this 
quality is. Next, how can a quality be a substrate? 
Ilow is a quality in something without size to be con- 
ceived, when it does not have mater or size? Then, 
if the quality is defined, how is it matter? But if it 
is something indefinite, it is not a quality but the 
substrate and the matter we were looking for. 
“What, then, prevents it from being something 
qualified by participating, by its own naturc, in none 
of the other qualities, but by this very fact of partici- 
pating in none of them being qualified, since it has a 
thoroughly distinctive chara different from 
the others, a sort of privation of those other qualiti 
For anyone who is deprived has a quality—a blind 
man, for instance. ation of the qualities 
belongs tait, how icit not qualified? But if complete 
privation belongs to it, it is qualified still more, if 
privation, too, is really something qualified." But 
what else is the person who says this doing than 
making everything qualified and qualities? So that 
even quanlily would be a quality, and substance too. 
But if something is qualified, quality is present to it. 
But it is absurd to make qualified what is cther than 
the qualified andso not qualified. Rut ifit is qualified 
because it is other, if it is absolute otherness, it is 
not so as being qualified, since quality [the form] 
is not qualified; but if it is simply other, i. is not so 
by itself, but other by otherness and the same hy 
sameness. And privation is certainly not quality or 
qualified, but lack of quality or of somethirg else, as 
soundlessness does not belong to sound or anything 
eke positive]; for privation ie a taking away, but 
qualification is a matter of positive assertion, The 
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_ 1 To say that something is “ cther ” than something else 
is a way of helping to define it, to show it as a distinctive 
unity; this remarkable plara) is an attempt to exclude all 


definition, to speak of matter as absolutely indefinite and 
incohosent with no sort of dietinotivo unity 


2 Op. for Aristotle's view here criticised Physics A9. 1922 ff. 
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distinctive characteristic, too, of matter is no: shape: 
for it consists in not being qualified and not having 
any form; it is surely fantastic to call it qualified 
because it has no quality; il is like saying that be 
cause it is sizcless, by this very fact it has a size. So, 
then, its distinctive characteristic is not something 
else other than what it is; it is rot an addition to it 
but rather cousists in its relationship to other things, 
its being other than they. Other things are not 
only other but each of them is something as form, but 
this would appropriately be called nothing but other; 
or perhaps others, so as uot lu define iL as a unity by 
the term “ other " but to show its indefiniteness by 
calling it “ others.” 1 

14. But we must investigate this further point, 
whether it is privation or Wie subject of privation. 
Now the argument which says that in the substrate 
both are one, but that in rational definition they are 
two? is under an obligation to instruct us what 
rational defiattion of each of these two Lings vue 
must give, one of matter which will define it without 
applying to it any term belonging to privation, and an 
exactly similar one of privation. For there are three 
possibilities; neither of them is contained in the 
definition of the other, or both are in each other's 
definitions, or one only isin the definition of the other, 
whichever one it is. If, then, each of the two things 
1s separate and neither of them requires Uke other, 
the pair of them will be two distinct things and matter 
will be other than privation, even if privation is 
incidentally predicated of it. But, then, the other 
must not appear even potentially in the definition of 
one of them. But if they are related as the snub 
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2 A stock Aristotelian example, cp., eg, Metaphysics Z5. 
1030b30-31. Was this philosophical’ snub nose originaly 
Socrates's? 
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nose is to snubness,! in this way 
of them double and each two things. But if they are 
related as fire and heat, where heat is in fire but fire 
is not included in the definition of heat, and matter is 
privation in the way in which fire is hot, privation 
will be a sort of form of matter, and the substrate will 
be something else, which must be the matter. And 
they will not be one thing in this way either. Is, 
then, this unity in substrate and. daality in definition 
to be understood in this way, that privation does not 
indicate that anything is there but that itis not there; 
privation being a kind of denial of realities? It 
would be just as if someone said “ not being,” for his 
denial does not make any ition but asserts that 
something does not exist; and it would be privation 
in this way, as not existing. If then it is non- 
existent because it is not being, but some other 
existing thing different from being, the definitions 
are two, one comprising the subs:rate, and that of 
privation making clear its relationship to the other 
existing things. Or perhaps the definition of matter 
shows its relationship to other things and that of the 
substrate also shows its relationship to cther things, 
but that of privation, if it makes clear the indefinite- 
ness of matter, might actually grasp it in itself [and 
not only its relationship to other things]: but in this 
case they are both one in substratum, but two in 
rational definition, But if privation, by being in- 
definite and unlimited and without qualities, is the 
same thing as matter, how do the definitions still 
remain two? 

15. We must enquire, therefore, again whether the 
unlimited and indefinite zre incidentally predicated 
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of another nature, and how they are incidental at- 
tributes, and if privation is an incidental attribute. 
Now if all things that are number and proportion are 
outside limitleseness—for they ave hounde and orders, 
and other things derive their being set in order from 
them, but it is not being ordered or order that orders 
them, but that which is set in order is different from 
that which orders it, and that which orders is limit 
and bound and proportion—that which is set in order 
and bounded must be the unlimited. But matter is 
set in order, as are all things which are not matter in 
so far as they participate in it or are reckoned as 
matter; so matter must be the unlimited, but not 
unlimited in the sense that it is so incidentally and 
that the unlimited is an incidental attribute of it. 
For, first, the ineidental attribute of anything muet be 
a rational concept; but the unlimited is not a con- 
cept. Then what will the subject be of which the 
unlimited is incidentally predicated? Limit and 
something limited. But matter is not something 
limited, nor is it limit. And the unlimited when it 
comes to that which is limited will destroy its nature. 
So the unlimited is not an incidental attribute of 
matter; matter itself, then is the unlimited. For in 
the intelligible world, too, matter is the unlimited, 
and it would be produced from the unlimitedness or 
the power or the everlastingness of the One; un- 
mitedncas is not in the Onc, bul the One produces 
How, then, is matter both there and here? The 
unlimited is double, too. And what is the dif- 
ference between the two unlimiteds? They differ 
as the archetype differs from thc image. Is the un- 
limited here, then, less unlimited? More, rather; 
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for in so far as it is an image which has esceped from 
being and truth, it is more unlimited, For unlimited 
ness is present in a higher degree in that which i 
Jose defined; and lese in the good is more in the bad 
‘That which is there, which has a greater degree of 
existence, is unlimited [onl image, that which 
is here has a less degree of existence, and in pro- 
portion as it has escaped from heing and trnth, and 
sunk down into the nature of an image, it is more 
truly unlimited. Are, then, the unlimited and es- 
sential unlimitedness the same?! Where there is 
a formative principle and matter the two are dif- 
ferent, but where there is only matter they must be 
said to be the same, or, which is better, that there is 
no essential unlimitedness here; for it will be a 
rational formative principle, the absence of which 
from the unlimited is the condition of its being mn- 
limited. So matter must be called unlimited of it- 
self, by opposition to the forming principle; and just 
as the forming principle is forming principle without 
being anything else, so the matter which is set over 
against the forming principle by reason of its un- 
limitedness must be ealled unlimited without being 
anything clsc. 

16. Is matter, then, the same thing as othern 
No, rather it is the same thing as the part of otherness 
which is opposed to the things which in the full and 
, that is to say rational formative 
Principles. Therefore, though it is non-existent, it 
has a certain sort of existence in this way, and is the 
same thing as privation, if privation is opposition. to 
the things that exist in rational form, Will privation, 
then, be destroyed by the accession of that of which 
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após 7 xaX rob dvroc. 


1 L. A. Dost suggests thet tho MSS toxt can be accepted 
here if we unders:and <onépuan ameipnrac>: this is not por- 
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itis privation? Not at all; for that which receives 
a state is not a state but a privation, and the recipient 
of limit is not what is limited or limit, but the un- 
limited and that in so far as it is unlimited. How, 
then, can limit, whenit has come toit, possibly destroy 
the nature of the absolutely unlimited, especially 
when it is not only incidentally unlimited? If it 
was quantitatively unlimited, limit would do away 
with it; but as it is, it does not do so; on the other 
hand, it keeps it in being; for it brings what it 
naturally is to actuality and perfection, like the 
unsown field when it is sown, and as when the female 
conceives by the male,! and does not lose ils female- 
ness but becomes still more female: and that is, be- 
comes more what it is. Is matter, then, also evil 
because it participates in good? Rather, because it 
lacks it; for this means that it does not have it. 
Anything which lacks something, but has something 
else, might perhaps hold a middle position between 
good and evil, if its lack and its having mere or l 
balance; but that which has nothing because it 
want, or rather is want, must necessarily be evil. 
For this thing is not want of wealth but want of 
thought, want of virtue, of beauty, strength, shape, 
form, quality, Must it not then be ugly? Must i: 
nct be utterly vile, utterly cvil? But the matter 
There is something real. for that which is before it is 
beyond being. Here, however, that which is before 
matter is real, and so matter itself is not real; it is 
something other, over and above the excellence of 
real being. 


haps too much of an ellipsis for Plotinus, and is certainly the 
best suggestion so far. 


5. ON WHAT EXISTS POTENTIALLY 
AND WHAT ACTUALLY 


Introductory Note 


‘Tus treatise (No. 25 in Porphyry's chronologiczl order) 
is, like most of IT. 4, concerned with the close discussion of 
technical Aristotelian concepts: it is less explicitly critical 
uf Aristotle than the preceding treatise, but the conception 
of matter which it presents is Plotinus’s own and not that 
of Aristotle. "he main purpose of the treatise is in fact to 
show clearly what Plotinus means by matter in the in- 
telligible world, and how he conceives of matte: in the 
sense-world as potentiality which never can be actualised, 
essential negation, “that which is really unreal”; this 
paradoxical conception is stated more clearly, perhaps, in 
the last chapter of this treatise than anywhere else in the 
Enneads. 


Synopsis 


What is meant by potential and actual existence, and by 
potentiality and actuality: a disenssion designed in bring 
out clearly 


the meaning of these Aristotelian concepts 
` How these concepts are to be applied to the 
intelligible world; there is no matter there in the sense of a 
principle of change, but the something like matter which 
our analysis detects 18 form, one aspect of the unchanging 
actuality (ch. 8). How they apply to the matter of the 
sense-world; it is a potentiality which never becomes or 
can become anything actual (chs. 4-5). 
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el 88 kul v rois vontols, axemréov. “H cci à 
evepyely pórov: wal el ore 73 Surducu và Border 
uror del, dv det d, eU more äv ¿Mor ch 
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ri dors cà Budget upOrovAenréov, et 8i 75 Suváper 
Bet ph dmdds Mycofav où yàp gor: rà Švvéper 
pndevds elva. Ülov Svváper dvdpias à xaA- 
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Xpóvo H-St. 
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Hes F où 


1 I accopt Taciler’s emendation and interpretation here: 
see his note ad joc. (Flotins Schriften IT. 6. p. 431). 
2 Aristotle, Physics T. 1. 201a30. 
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IL 5. ON WHAT EXISTS 
POTENTIALLY AND WHAT 
ACTUALLY 


1. One speaks of potential and actual existence; 
and one speaks of actuality as something in the class 
of existing things. We must consider therefore 
what potential and what actual exi: Is 


actuality is it also actually existent, or are the 
two different, and is it not necessary for that which 
is actually existing to be actuality? Further, it is 
clear that there is potential existence in the world of 
things perceived by the senses; but we must con- 
cider whether it ic alco in the intelligible world. 
Now, in that world there is only actual existence; 
even if there is potential existence, it is always only 
potential, and even if it always exists, it would never 
o actuality because it is cxeluded from it by 
the fact that it is not in time. But first we must 
say what potential existence is, if, as is indeed the 
case, we must not speak of potential existence simply ; 
for it is not possible to exist potentially without being 
potentially anythi For instance, “ the bronze 
potentially statue ";? for if nothing was going to 
come out of a thing or come upon it, and it was 
not going to be anything subsequent to what it was 
and there was no possibility of its becoming anything, 
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it would be what it was alone. But what it was, was 
there already, and was not going to be. What 
other potentiality, then, would it have after what was 
already there? “It would not be potential at all. 
So one must speak of anything which is potential as 
alrcady potentially something else by being able to 
become something after what it already is, either 
remaining along with its production of that other 
thing, or giving itself up to that which it is able to 
become and being destroyed itself; for “ the bronze 
is potentially statue " in one sense, the water is 
potentially bronze and the air, fire, in another. 
Well, then, if this is the sort of thing which potential 
existence is, can it be called potentiality in regard to 
that which it is going to be? For instance, is the 
bronze the potentiality of thestatue? If potentiality 
is taken in the sense of being able to make, certainly 
not; for potentiality understood in the sense of being 
able to make would not be described as existin, 

potentially, But if the term “ potential existence ” 
is used not only in relation to actual existence but 
also in relation to actuality, then potentiality, too, 
would exist potentially. But it is better and clearer 
to use “ potential existence ” in relation to “ actual 
existence,” and “potentiality” in relation to 
“actuality.” Potential existence in this sense is 
like something which underlies affections and shapes 
and forms, which it is going to receive and naturally 
disposed to receive: indeed, it even strives to come 
to them, and attains some of them with the best 
results, others with worsc results, spoiling the 
individual things, of which each is actually something 
other [than what it is potentially]. 
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2. We must also consider the question of matter, 
whether it exists potentially in relation to the things 
which are given shape and is something else actually, 
ur whether it ie nothing actually; and in general, 
whether the other things which we say exist poten- 
tially come to exist actually when they receive the 
form while remaining themselves, or whether actual 
existence will be predicated of the statuc, and the 
actual statue only opposed to the potential statue, 
but the predicate “ actual ” will not be applied to 
that of which the term “ potential statue ” was used. 
If this is so, it is not that which cxists potentially 
which comes to exist actually, but the subsequent 
actually existing thing comes into being out of the 
prior potentially existing thing. Again, the actually 
vaisting thing is the compound of matter and form, 
not the matter on the one side, and on the other, 
the form imposed upon it. This is so when a dif- 
ferent substance comes into existence, for instance, 
a slatue from bronze; for the statue, as being the 
compound of matter and form is a different substance. 
And in the case of things of which no trace remains, 
it is obvious that what existed potentially was 
altogether different [from the actuality). Bul when 
the man whois potentially educated becomes actually 
educated, surely in this case what existed potentially 
is the same as what exists actually. For it is the 
same Socrates who is potentially and actually wise. 
Then, is this true when the man without knowledge 
becomes a man of knowledge? For he was a man of 
knowledge potentially, It is only incidentally that 
the unlearned man becomes a men of knowledge. 
For it was not in so far as he was unlearned that he 
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was potentially a man of knowledge, but it was inci- 
dental to him that he was unlearned, and his soul 
being appropriately disposed was the potential exist- 
ence, and by it he became a man of knowledge. So, 
then, does he still keep the potential existence, and is 
he potentially educated when he isalready educated ? 
There is no obstacle to this, and we can put it in a 
diferent way: before he is educated he is only 
potentially educated, when he is educated the poten- 
tiality has its form. If, then, the potential existence 
is the substratum, and the actual existence the com- 
pound, the statue, what should the form imposed 
on the bronze be called? It is not unreasonable to 
call the shape and form, by which the statue exists 
actually and not only potentially, the actuality, that 
is, not simply actuality but the actuality of this 
particular thing: since we might also apply the term 
“ actuality " more properly to something else, the 
actuality contrasted with the potentiality that brings 
it to the thing. Fur the potential existence has its 
actual existence from something else, but for the 
potentiality what it is capable of by itself is its 
actuality; for instance, a moral disposition and the 
activity called after it, courage and courageous 
behaviour. So much, then, for this. 

3. Now we must speak about the question to which 
this preliminary discussion was directed, what is 
really meant by actual existence in the intelligible 
world, and whether each individualintelligible reality 
is only actually existent or whetherit is also actuality, 
and if they are all together actuality, and if there is 
potential existence There too. If, of course, there 
is no matter there in which potential existence could 
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+ Aristotle never actually says thus: it may perhaps be 
taken as implicit in De Caelo A. 3. 270a-b, whore he argues 
that the celestial substance " the body that moves in a circle ” 
must be ageless, impossible, without eny sort of quantitative 
or qualitative change. Possibly Plotinus depends hero on 
some Peripatetic commentator on this passage, who drew 
the conclusion that Aristotle thought that the quintessence 
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be, and nothing there is going to be that which it is 
not already, and nothing, either in the process of 
changing into another thing, or remaining what it is, 

ruduces anything cle, or, going vut of itself, gives 
another thing existence in its place: then there will 
be nothing there in which potential existence can he, 
among things which really exist and possess eternity, 
not lime. If, then, anyone were to ask these who 
posit matter there, too, in the intelligible world, if 
there is not potential existence There, too, inrespect 
of the matter There—for cven if matter cxists There 
in a diferent way, Were will be in eacli thing sume- 
thing like matter, something like form, and the 
compound of the two—what will they say? The 
answer is that the something like matter There is 
form, since the soul too, which is form, can be matter 
to something else. Then does it exist potentially in 
relation to that something else? No; for then the 
something else would be its form, and the form does 
not come to It afterwards and Is not separated except 
by rational abstraction: it has matter in the sense 
that it is thought of as double, bu: both form and 
matter are une nalure; just as Aristotle, too, says 
that his quintessence is without matter But how 
are we to speak about the soul? For it is potentially 
a living being, when it is not one yet but is going to 
be, and is potentially musical, and so with every- 
thing else that it becomes and is not always; so that 
there potential existence also in the “intelligible 
world, No, the soul is not these things potentially, 


was without matter because he states so olesrly that it is 
absolutely unchanging, and there is therefore no need to 
postulate any matter in it to be the substrate of change. 
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1 Cp. Timaeus 52B7. Plotinus speaks of the “ sleepless 
light” in Intellect, in hia fina description of ita changeless, 
eternal life and thought in VI. 2. 8. 7. 
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it is the potentiality of these things. But how are we 
to understand actual existence there? Is it like the 
y in which the statue, the compound of matter and 
form, exists actually, because each intelligible thing 
has already received its form? Rather because 
each of them is form and is perfectly what itis. For 
intellect does not move from a potentiality consisting 
in being able to think to an actnality of thinking— 
otherwise it would need another prior principle which 
does not move from potentiality to actuality but the 
whole is in it. For potential existence wants to be 
brought to actuality by the coming to it of something 
else, so that it may become something actually, but 
that which has itself from itself unchanging identity, 
this will be actuality. So all the primary beings are 
actuality; for they have what they nocd to have 
from themselves and for ever: and soul is in this 
state too, the soul which is not in matter but in the 
intelligible. But the soul in matter, too, is another 
actuality—the growth-soul for instance; for this, too, 
is an actuality, what itis. But, granted that 
thing there cxists actually in this wey, is e 
there actuality? Why not? Certainly, if it is well 
said that that nature there is sleepless, and life, and. 
the best life, the noblest actualities would be there. 
All things there, then, both exist actually snd are 
actualities, and all are lives, and the region there is 
a region of life and the origin end spring of truc soul 
and intellect. 

4, Everything else, then, which is potentially 
something, has actual existence as something else; 
and this something clec which alrcady cxists is said 
to exist potentially in relation to another thing. 
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But as for matter, which is said to exist and which we 
say is all realities potentially, how is it possible to 
say that it is actually something real? For if it was, 
it would already have ceased to be potentially all 
realities, If, then, it is nothing real, it necessarily 
cannot be existent either. How could it, then, be 
actually something when it is nothing real? But, 
even if it is not any of the realities which come into 
being upon it, there is no obstacle to its being some- 
thing else, since it is not all realities which have a 
material foundation, [n so far, then, as it is none of 
these things which are founded npon it, and these are 
realities, it is non-existent. But certainly it could 
not be a form, since it is imagined as something 
formless; so il could nol be numbered among those 
form veslities of the intelligible world. So it will be 
non-existent in this way too. If, then, it is non- 
existent in both these ways, it will be still more non- 
existent, If, then, it has made good its escape from 
the nature of the true realities, and cannot attain 
even to those which are falsely said to exist, because 
it is not cven a phentasm of rational form as these 
are, in what sort cf existence can it be grasped? 
And if in no cort of existence, how can it exist 
actually? 

5. How, then, do we speak of it? How is it the 
matter of real things. Because it is they potentially. 
Then, because it is they already potenticlly, is it 
therefore just as it is going tobe? But its being is no 
more than an announcement of what it is going to 
be: it is as if being for it was adjourned to that 
which it will be, So its potential cxistcnce is not . 
being something, but being potentially everything; 
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? Cp. ch. 1. The bronze is already actually bronze, a 
formed, actually existing thing; but it is potentially tbe 
statue which can be made out of il, and su the matter of the 
statue. 
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and since it is nothing in itself—except what it is, 
matter—it does not exist actually at all. For, if it 
is to be anything actually, it will be what itis actually 
aud nos matter: oo it will not be altogether matter, 
but only matter in the way that the bronze is! So 
then it must be non-existent not in the sense of being 
different from existence, like motion: ? for this rides 
on existence, as if coming from it and being in it, 
but matter is as if cast out and utterly separated, 
and unable to change itself, but always in the state 
it was from the beginning and it was non existent. 
Ii was not anything actually from the beginning, 
since it stood apart from all realities, and it did not 
become anything; it has not been able to take even a 
touch of colour from the things that wanted to plunge 
into it, but remaining directed. to sumething else it 
exists potentially to what comes next; when the 
realities he intelligible world had already come 
to an end it appeared and was caught by the things 
that came iuto being after it and took its place as the 
last after these too. So, being caught by both, it 
could belong actually to neither class of realities; it is 
only left for it to be potentially a sort of weak and dim 
phantasm unable to receive a shape. So it is actually 
a phantasm: so it is actually a falsity: this is the 
same as "that which is truly a falsity ”; this is 
“ what is really unreal" 3 That, then, which has 


? Motion is one of the “ categories of the intelligible world,” 
cp. ch. 5 of the preceding treatise, and the note there. 

? ‘The phrase 76 ds ds yeððos comes from Plato, Republic 
II. 38244, but occurs there in a quite different context (the 
“He fn the soul Gras yi} öv comes from Soptist Zo4D1, 
and again certainly does not refer to jv. 
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ON WHAT EXISTS POTENTIALLY 

its truth in non-existence is very far from being 
actually any reality. If, then, it must exist, it must 
actually not exist, so that, having gone out of true 
being, it may have its being in nun-being, for wien 
you are dealing with things which exist falsely, if 
you take away their falsity, you have taken away what 
Substance they have, and if you bring in actuality to 
things which have their being and substance in 
potentiality you have destroyed the ground of their 
existence, since their being was in their potentiality, 
If, then, we must keep matter as indestructible, we 
must keep it as matter. One must say, then, it 
would seem, only that it exists potentially, in order 
that it may be what it is, or else one must refute 
these argumen 


Il. 6. ON SUBSTANCE, OR ON QUALITY 


Introductory Note 


"Durs treatise (No. 17 in Porphyry’s chronological order) 
is a highly technical, and a> times extremely obscure, 
criticism of Aristotle's doctrine of quality: it puts forward 
a view which is in all essentials the same as that wh 
Flotinus much later expounds in his great treatise On she 
Categories (VI. 1-3. 42-44 in the chronological ordi 
This is that the category of quality cannot be used in 
speaking of the intelligible world, where everything is 
substance; and even in tha aanaa-warld ita na ia srana 
restricted; the essential quality or differentia is not really 
a quality at all but en activity of the formative principe, 
and even accidental qualities, though they may still be 
called qualitics, aro traces or shadows of the activities of 
substances in the intelligible world. 


Synopsis 

In the intelligiklo world everything is substanco, What 
place, then, can be found there for quality? The Aristotel- 
jan distinction between essential differentiations and 
accidental qualities docs not work the same quality 
appears in one thing as a differentia, in another as an ac- 
cident, white, for instance, in “ white lead " and “ white 
man.” We must say, rather, that what is quality here is 
substance in the intelligible world (ch. 1). Furthor 
critical examination of the Aristotelian doctrine of quality 
as applied tu things in Ule ssuse-workd, wilh Lie conclasivn 
that the notion of differentia is unsatisfactory here too, 
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and that essential differentiations should be regarded, 
not as qualities, but as activities of substance and formative 
principle; only non-essential, accidental qualitiss are to bo 
called qualities (ch. 2). In the intelligible world the origins 
and archetypes of even these non-essential qualities are 
substantial activities, of which quality here is a trace or 
shadow (ch. 3). 
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& Mo n. Kinos piv olv xarà ovupepnròs êv: 
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oùoía. [és oov oU kai évrafón; ^H. ecet, dr tv. 
névra, dÜdSe Sè Siadyberran ôv elScbdev -à 
pèv dAdo, à SÈ Mo- Bumep & uiv 1G onepuare 
6108 rávra Kai čxaorov rávra kal où yep opis 
kel xopls kedaX(, dba. 9€ ywpiferar dX" 
elBoa. yàp kal odk dXwÜj. Tàs olv moidrnres 
ece? djoouev oboias Scadopds mepl odolay odocs 


5 dj mepl čr, Budopde Bé motoísas érépas obates 


1 The “ categories of the intelligible world": ep. IT. 4. 5 
and IT. 5. 5. 
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1. Are being and substance different, and is being 
stripped of everything clse, while substance is being 
along with everything else, with motion, rest, same- 
nese, othemese,/ and are these elements of substance? 
The whole, then, is substance, and each of those 
others is, one of them being, another motion, and 
another something else. So, then, motion is in- 
cidentally being: io it, then, incidentally substance, 
or a constituent element essential to the completion 
of substance? Motion is certainly itself substance, 
and everything in the intelligible world is substance. 
Why, then, is everything not substance here below 
too? There, in the intelligible world, everything is 
substance because all are one; here below the 
images are separated, and one is one thing, onc an- 
other: just as in the sced all things are together and 
each is all, and there is not a hand separately and a 
head separately, but here and now they are separated 
from each other; for they are images and not true 
realities. 

Shall we, then, say that the qualitics in the in- 
telligible world are differentiations of substance 
applying to substance or to being, but differentia- 
tions in that they make substances distinct from each 
other and so are entirely responsible for making 
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1 White lead appears as a stock example of whiteness already 
in Aristotle, Nicomackean Ethics 4.4, 1096b23, where it is 
coupled with snow. As for the swan, Plotinas's self-correctin. 
below (1. 31-22) seems to confirm the correctness of the MSS 
reading: cp. also Simplicius, In Phys. L. 3, p. 119, 19. 
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them substances? Now this view is not unreason- 
able in itself, but it is unreasonable when it is applied 
to the qualities here, of which some are differentia- 
tions of substance, for instance, “ lwo footed ” and 
“ four-footed," and some, which are not differentia 
tions of substance are called just qualities, and noth- 
ing but qualities, And, in fect, the same thing 
becomes a differentiation essential to the completion 
of a substance, and in something else is not a dif- 
ferentiation and does not contribute to the completion 
of the substance, but is an incidental attribute: as 
for instance while” is an essential completion iu a 
swan or white lead,! but in you it is an incidental at- 
tribute. The white which enters into the definition 
is an essential completing element and not a quality, 
that which appears on the surface is qualitative, 
Perhaps we should make a distinction between two 
kinds of quality, the substantial kind being a distinc- 
tive particularity of substance, and the other qualita- 
tive and nothing else, that by which a substance 1s 
of a certain quality when the quality does not 
change the thing either into or ou: of its substance, 
but only puis il into a certain slale from oulside when 
it exists already in fullness of subszantial being, and 
produces an addition posterior to the substance, 
whether this happens in the case cf body or of soul. 
But what if the visible white in white lead was an 
essential completion of it ;—in the swan white is not 
an essential completion, for there could be a swan 
which was not white; but our question was about 
white lead: and the same might be true of the heat 
of fire, But suppose one said that“ fireness " is the 
substance of fire, and what corresponds to it the 
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1 Cp. Plato, Seventh Letter 34301-6. 
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substance of white lea Even so, the heat is an es- 
sential completion of the visible fire, and the white- 
ness in white lead, So, then, the same distiuclive 
features will be essential completions and not 
qualities, and qualities and not essential completions. 
And it is unreasonable to say that they are one thing 
in what they complete and another in what they do 
not, when their natnre is the same. Rut, then, one 
inust say rather that the rational formative prin- 
ciples which made them are altogether substantial, 
but that the things produced by them have here and 
now what in the intelligible world is a “ something ” 
but here below qualitative and not a “ something. 
This is the reason why we are always making mi 
takes in our investigations about the “ something, 
and clipping off it and being carricd away to the 
qualitative! For fire is not what we say it is when 
we concentrate our gaze on the qualitative, but its 
being is substance, and what we see now, that which 
we concentrate our gaze on when we epeak of it, 
leads us away from the “ something " and we define 
only thc qualitative, This is reasonable procedure 
when we are dealing with objects of sense; for there 
is nothing of them which is substance, but only affcc 
tions of substance. This raises that other problem, 
how substance can come not from substances [but 
from something which is not substance]. Now it 
inte being: 


hae aleeady been said that what comes 
cannot be the same as that from which it comes; we 
must add at this stage that what has come into being 
is not substance. But how, then, does there come to 
be in the intelligible world what we said was sub- 
stance, when we said it did not come from substance ? 
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7 Op. Aristotle, Metaphysics ZƏ, 1080416-10: Soxtuo 
Empirieus, Pyrrh, hyp. LL, 39. 
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We shall assert that the substance There, because 
it has a more authentic and purer being, is really 
substance, as far as is possible iu differentiations of 
being, or rather t 
There we speak of it with the addition of it: 
it seems to be a perfection of That [whi 
source , but is perhaps deficient in comparison with 
it hy this addition, and by not being simple but al- 
ready moving away from this original simplicity. 

2, But we must enquire what in itself quality is: 
for perhaps the knowledge of what it is will more 
effectively put an end to our difficulti First of 
all, then, we must enquire into the question already 
raised, whether we are to assume that the same thing 
is at one time only qualitative, and st another 
essentially completing substance (we must not be 
uneasy about what is qualitative being aa essential 
completing element of substance, but regard it 
rather as a completing element of a substance of a 
certain quality). Now in tho substance of a certain 
quality the substance, the specific essence, must be 
there before it is qualified. What then, in the case of 
fire, is the substance which is there before the 
qualificd substance. Is it the body? Then the 
genus " body ” will be the substance, and fire will 
be a hot body, and the whole of it will not be sub- 
stance but the hot will be in it in the same way as 
the quality of snubnoscdness is in you. So if the 
heat and the brightness and the lightness—these 
appear to be qualitative—are taken away, the three- 
dimensionality is left and the matter is the substance? 
But we do not think it is: the fou, rather, is sub- 
stance, But the form is quality, No, the form is not 
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1 Cp. Aristotle, Categories 8, 1014-16. 
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quality but rational formative principle. What, then, 
is the result of the combination of the formative 
principle and the underlying matter? Not what is 
seen and burn 
haps, someone were to say tha: the buming is an 
activity which comes from the formative principle; 
then the heating, too, and the brightening and the 
rest would be activities of making; su we shall have 
no place to put quality. We ought not to call what 
are said lo be essential completions of substance 
qualities, seeing that those of them which come from 
the formative principles and substantive powers are 
activities: we should call qualities only what are 
outside all substance and do not appear in one place 
2s qualities but in other things as not qualities; they 
contain that which is exta aud comes aftersubstance, 
for instance, virtues and vices, and ugliaesses and 
beauties, and states of health, ard being of this and 
that shape. Triangularity and quadrangularity in 
theməelves are nul qualitative, but being made 
triangular in so far as it is being given shape must be 
called qualitative, not the triangularity, that is, but 
the shaping. Arts and apliludes should also be 
called qualities, So quality, we say, is a condition 
of substances which already exist, either brought 
about from cutside or accompanying them from the 
beginning: [even in this latter case], if it was not 
tiere the substance would have nothing less. This 
quality can be sometimes easy to remove, sometimes 
hard; so that there are two kinds of it, the easily. 
removable and the persistent. 

3. The whiteness, therefore, in you must be as- 
sumed not to be a quality but an activity, obviously 
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proceeding from the power of whitening; and in the 
intelligible world all qualities, as we call them, must 
be assumec to be activities, taking their qualitative- 
ness from the way we think about Uic, beeau 

and every onc of them is an individual characteristic, 
that is, they mark off the substances in relation to 
each other and have their own individual character 
in relaliun lo themselves, In what way, then, will 
quality in the intelligible world differ from qualities 
here? The qualities here are activities too, The 
qualities in the intelligible world do not indicate 
what sort of things their underlying realities are, or 
their alterations or their distinctive characters, but 
only just what we call quality, which is activity ther 
so that it is immediately clear that the reality there, 
when it possesses an individual characteristic of sub- 
slunce, is nol qualilative, bul when the process of 
rational thinking separates the distinctive individual- 
ity in these realities, not taking it away from the 
intelligible world but rather grasping it and producing 
something else, it produces the qualitative as a kind 
of part of substance, grasping what appears on the 
surface of the reality, If this is so, there is nothing 
to prevent heat, by the fact that it is inherent in 
fire, from heing a form and activity of fire and not its 
quality, and again being a quality in a different way, 
when it is taken alone in something else end is no 
longer a shape of substance but only a trace, a 
shadow, ar image, abandoning its substance, of 
which it was an activity, to be a quality, All, then, 
which is incidental and not activities and forms of 


substance, giving definite shapes, is qualitative. 
So, for instance, states and other dispositions of the 
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underlying realities are to be called qualities, but 
their archetypal models, in which they exist primarily, 
are the activities of those intelligible realities. And 
in this way one and the came thing does not come to 
be quality and not quality, but tha: which is isolated 
from substance is qualitative, and that which is with 


substance is substance or form or activity; for noth- 
ing is the samc in itaclf and when it is alonc in some 
thing else and has fallen away from being form and 
activily. That, then, which is never a form of some- 
thing else but always an incidental attribute, this and 
only this is pure quality. 
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Il, 7. ON COMPL! 


TRANSFUSION 


Introductory Note 


Tuns little treatise (No. 37 in Porphyry’s chronological 
order) is devoted to the discussion of the curious Stoic 
doctrine that two material substances when they are mixed 
can totally interponctrate ono another. "his doctrmo 
aroused a good deal of opposition, especially from the 
Peripateties, and Plotinus begins his discussion by stating 
the Peripatetic objections to it. Here he closely follows 
the exposition given by Alexander of Aphrodizias in hia De 
Mixtione and Quaestiones et Solutiones TI. 12 (ed. Bruns, 
p. 57). He often szems to have found that the critical 
reading of the great Aristotelian expositorand commentator 
stimulated his cwn thought. Next he gives the Stoic 
reply to the Peripatetic arguments, and finally, in ch. 2, 
his own reflections on the question, which lead him te a 
criticism of the Peripatetic view that it is the impene- 
trability of matier which prevents the total interpene- 

——— of 


(cation of bodies Following up 
Alexander (ep. Bréhier’s excellent introduction to this 
treatise) he shows that the impenetrability of a body must 
be due to ils qualities, not to any inherent property of the 
matter. 

Ch. 3 is an appendix or footnote on “ corporeity, 
vhich Plotinus maintains against Alexander of Aphrodis as 
io be not just an abstract general definition but the 
formative principle which makes bodies corporeal—a good 
illustration of the difference between the Platonic and the 
Aristotelian way of thinking about universals. 
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Synopsis 

Summary of the discussion of the question hy previous 

philosophers. The Peripatetic objections to complete 

transfusion end Stoic answers to them (ch. 1). Plotinue’s 

ovn discussion, leading to the condusion that the im- 

penetrability of a body is due to its qualities, not to the 
‘Note on the meaning of eorporeity (ch. 
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his is a reference to Anaxagoras (ep. Diels SYA) and 
Democritus (referred +0 by Alexander in the passage on which 
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1. We must consider the question of what is called 
the complete transfusion of bodies. Ts it possible 
that when one fluid body is mixed with another both 
penetrate each other whole through whole, or that 
one of them penetrates the other totally? For it 
makes no difference which way it happens, if it 
happers at all, We can leave out of account those 
who allow that it happens by simple juxtaposition of 
particles 1 because they make a mechanical mixture 
rather than a coalescence, if we grant that a coale- 
scence must make the total a whole of like parts, and 
each smallest part must be composed of the things 
which are said to have coalesced, Those, then, who 
make the qualities only coalesce,? juxtaposing the 
matter of each hody and imposing upon these matters 
the qualities of each, would seem to deserve belief 
hecause they disprove complete trensfusion by the 
fact that the magnitudes of the m. will be com- 
pletely eut away, if there is no interval between the 
divisions in cither of the bodies—on the assumption 
that the division will be continuous because each of 
the bodies penetrates the other completely; and 


this account is based, De Mizticne 2 (II. 214, 18 Bruns-Diels 
68A64) 

^ The Pertpateties. Cp. Gulen’s account of the Peripatetiss 
and Stoie positions, Sloicorum Veterum Fragmenta TT. 463. 
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then, too, there is the case when the bodies which 
have coalesced occupy a larger space than either of 
them, as much, in fact, as the spaces occupied by each 
of them put together, And yet, they say, if one had. 
completely penetrated the other, the space of the 
one would have had to remain the same and the 
other would have been put into it. But in the case 
where the space occupied by the mixture does not 
become greater, they allege as the cause some sort 
of exit of air, whose place within the one body is 
taken by the other. And then, when a small body 
is mixcd with a larger one, how could it be extended 
so as to penetrate the whole? . And they have many 
other arguments. But then, on the other side, those 
who introduce the idea of complete transfusion could 
say that it was possible for a body to be divided with- 
out being completely used up in the cutting, even 
when complete transfusion occurs, since they will 
assert that drops of sweat do not make cuts in the 
body or even fill it full of holes. For even if someone 
were to argue that there was no objection to nature 
having arranged it that o as to enable the drops 
of sweat to get through, yet, they could reply, in the 
case of artificial products, when they are of fine 
continuous texture, moisture is observed wetting 
them right through, and it flows through to the 
other side. But, if they are bodies, how can this 
happen? So it is not easy to conceive how there can 
be interpenetration without division; but if the 
bodies divide each other al every point they will 
obviously destroy each other, And when they say 
that in many cases there are no increases in size 
[when there is coalescence], they give the other party 
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the opportunity of alleging exits of air as the cause. 
And, though it is difficult to refute the argument 
from the increase of the spaces occupied, yet, all 
Ube same, what is Uic objection Lo saying Uhal, as 
cach of the two bodies brings its size along with it 
as well as all the other qualities, an increase must 
necessarily occur? For certainly sizeis not destroyed 
in the coalescence any more then the rest of the 
and just as in the case of the others ther 
is another quality compounded of both, so there i 
another size, where the compounding [of the two 
sizes] produces the size which results frou bath, But 
suppose that at this point the other party replied to 
them, “ If the matter of one body lies alongside the 
matter of the other, and the mass alongside the mass, 
with which the size goes, tien you would be saying 
whal we say; but if th complete transfusion of 
the matter with the size which is primarily imposed 
upon it, it would come about not as when a line lies 
end to end with another line in that their terminal 
points coincide, where there certainly would be in- 
crease, but as in that arrangement where one line is 
made to coincide with another line, so that there is no 
increase in length.” But as for a smaller body pene- 
trating the whole of a larger one, and even the very 
smallest the very largest, this occurs in things which 
have manifestly coalesced, In the cases where it is not 
obvious it is possible to say that the smaller body does 
not reach every part of the larger cne but in the cases 
where it manifestly occurs it “ought to be admitted. 
‘They might allege extensions of the masses, hut this 
15 not a very plausible explanat:on when they extend 
the smallest mass so enormously; for they do not 
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even allow a larger size to a body when it changes, as, 
for instance, if air comes into being out of water. 

2, But this is a subject which requires separate 
investigation, what happens when what was a mass 
of water becomes air, and how the increase of volume 
in the air which has come into being is to be explained. 
Now, however, let us content ourselves with what 
has heen said, although there is a great deal else 
which is said on both sides. But let us consider 
independently what we ought to say about this 
problem, what view will be in accordance with the 
arguments stated, ov what new one will appear 
going beyond the present arguments, Well, then, 
when water runs through a fleece, or papyrus exudes 
the water which is in il, how can we deny that the 
whole body of the water goes right throngh the 
papyrus? Or even when it does not rua through, 
how can we put matter in contact with matter and 
mass with mass and make the qualities alone coalesce ? 
For surely the matter of the water will not lie antside 
the papyrus, nor, again, in any interstices of it; for 
the whole papyrus is wet and its matter is nowhere 
destitute of the quality [of wetness]. But if the 
matter is everywhere accompanied by the quality of 
wetness, the water is everywhere in the papyrus. 
But perhaps it is not the water but the quality of the 
water, But where is the water?+ Why, then, does 
the mass not remain the came? What was added 
to the papyrus has extended it: for it took size from 
the water which entered into it. But if it took size, 
amass was added to it; but if it was added, it was 
not absorbed in the other, and so the matter of the 
water and the matter of the papyrus must be in two 
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different places. But what is the objection, just as 
one body gives and takes a share of quality from the 
other, to the same thing happening with the size? 
The objection is that when quality comes together 
with quality it is not that quality which it was before, 
but is associated with ancther, and, because in that 
association it is not pure, it is no longer perfectly 
what it was, but is dimm but when size comes 
Logether with another size it docs not disappear. 
But one should consider carefully the sense of the 
assertion that when a body passes through a body 
it cuts it up eampletely: since we ourselves say 
that the qualities go through bodies without cutting 
them. The reason is that they are incorporeal. 
But if matter itself is incorporeal too, why then, 
sinee matter and ite qualities are incorporeal, 
should not the qualities, if they are of such a kind 
that there are few of them, penetrate with the 
matter in the same way? We should say tha: they 
do not penetrate solid badies hecanze these have 
qualities of such a kind as Lo prevent their penetr: 
tion, Or perhaps we might say that many qua 
all together cannot penetrate with the matter? If, 
then, the multiplicity of qualities makes what is 
called a dense body, the multiplicity would be the 
cause of its impenetrability; bu: if density is a 
distinct quality, as is the quality they call corporeity, 
then this distinct quality is ch 
not in so far as the * qualities that they will 
blend but in so far as they are qualities of a certain 
kind, and it is not matter as maiter that will not 
blend but matter in so far as it is associated with a 
certain quality: and particularly, if it has no size 
203 


+ ca thet ibis 


-— AOR eal | 


10 


PLOTINUS: ENNEAD IL 7. 
ol«eiov otk eye, AX i! pi dmofalobon rò 
péyeBos. Taira pv ofv čorw kal oro Suyropy- 
piva. 

3. "Exel 8€ euvioOquer owparórqroc, moren- 
réw mbrepa dj owparórys or rò èk ndvrey 
evyieclucvov 4 elBás m: 4 owparórns Kal yos tes, 
Os èyyevópevos 7H ÜN oâpa nou 


Ei uiv ob» 
roiré €or rà apa. rò ek macóv rüv nowrýrar 
oiv An, Toôro dv en Å souardens. Kal el yos 
Sè ein bs mpoce\Odn nowt rò oôpa, Sprovder é 
AMyos umepiroBay dyer ras noóryras déadoas. 
A 88 cv Myov ofirov. el ph dor doc damep 
Spropds yore ro ré dors rò mpõypa, dA 
Ayos nowy rp&ypas, ph Thy av oupmeprerdnpe- 
vat, GAG rept Bow Adyou elvan wat eyyevdprevar 
ároreév tò cpa, kal ebar piv 76 opa. Doy 
«ol. Ayov évévra, adrdv &è efSos iva. dvev Öns 
Judrdn ÜecpeteÜai, xd» r udora dydpioros 
atrds f. ‘O yàp ywprards doc, d & và: à và 


Bé, Sre al aùròs vobs.. "AMG raðra dob. 


1 4 Kirchhoff, H-8: 


«i codd. 


204 


ON COMPLETE TRANSFUSION 


of its own, except in so far as it has not rejected 
size. So much, then for the discussion of these 
difficult questions. 

3. Bul since we have mentivned curpuicily, we 
should enquire whether corporeity is that which is 
composed of all a body’s constituents, or whether 
corporeity is a form and rational formative principle 
which enters matter aud makes i body. If, Wen, 
this is what body is, that which is composed of all the 
qualities with matter, this is what corporeity would 
be. And if corporeity was a formative principle 
which by its coming to matter makes body, obviously 
the formative principle includes and contains all the 
qualities. But this rational principle, on the as- 
sumption that it is not a sort of definition which de- 
clares the nature of the thing but a rational principle 
which makes a thing, cannot include the matter but 
must be a principle in relation with matter which 
enters matter and brings the body to perfection, and 
the body must be matter and a rational principle 
present in it, but the rational principle itself, since 
it is a form, must be contemplated bare, without 
matter, even if it is itself as inseparable as it can be 
from matter, For the separated form 13 a different 
one, that which is in intellect: and it is in intellect 
because it is intellect itself. But this we discuss 
elsewhere. 
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II. 8. ON SIGHT, OR HOW DISTANT 
OBJECTS APPEAR SMALL 


Introductory Note 


‘Tus very short treatise (No. 35 in Porphyry's chronologi 
cal order) is the only surviving evidence of Plotinuss 
study of optics, mentioned by Porphyry in ck. 14 of the 
Life. Iv is a school discussion, based probably on the 
reading of Peripatetic rpogàjuara (on this, and for evidence 
of the origin of the views put forward, se» Bréhier’s 
introduction). The question why distant objects appear 
smaller than they are was much discussed in the philosophi- 
cal schools, and Ploti a forward five different views. 
The first is Stoic (the light is contracted in proportion to 
the size of the eye); the second, apparently, bad Aristotel- 
ian (we perceive the form without the matter, and so 
without the size—but, as Plotinus remarks in passing, 
sre 18 a torm); the third (necessity cf seeing each part to 
perceive the size) is Epicurean; the fourth is Aristotelian 
(we perceive colour primarily, and size only incidentally). 
"This is the solution which Plotinus prefers; ke develops 
it at como longth, with on exoursus on sounds. "Phe (fih 
is the mathematical explanation by the lesser angle of 
vision, which Plotinus seems to find more interesting than 
ary of the first three, but which he none the less rejects. 


Synopsis 
Why do distant objects appear small? Four different 
explanations, the first three stated shortly, the fourth 
developed at length, with some remarks on sound (ch. 1). 
Rejection of a tiith explanation, from the lesser angle of 
vision (ch. 2). 
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II. 8. ON SIGHT, OR HOW DISTANT 
OBJECTS APPEAR SMALL 


1, Do distant objects appear smaller, and things 
far apart seem to have only a small space between 
them, but objects which arc near appear the size 
they ave and the dislance apart which they are? 
Distant objects seem smaller to those who look at 
them because the light tends to be contracted in pro- 
portion to the sight and the size of the pupil: and the 
farther Uic material of the seen object is away, the 
more the form comes, so to speak, bare uf ils matter 
(though size, too, itself, as well as quality, is a form), 
so that its rational formative principle comes alone. 
Or another explanation is that we perceive the size 
in the process of going over and surveying the thing 
part by part, each in its actual extent; so it must be 
on the spot and near at Land in order that its extent 
may be known, Or another explanation is that the 
size is seen incidentally, the primary object of con- 
iemplation being the colour: so when it is near we 
know how large a space is coloured, but when it 
far off we know that it is coloured, but the parts 
being quantitatively contracted do not give an accu- 
e determination of the extent: then, too, the 
colours themselves come to us blurred. Then why 
1s it remarkable rf magnitudes too, as well as sounds, 
are smaller in proportion as their form comes to us 
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ON SIGHT 


blurred? For in the case of sounds, too, it is form 
that the hearing secks, and the size is incidentally 
perceived, (But as regards hearing, it is question- 
able whether size is porccived incidentally; for to 
hat sense does the size in sound appear as ils pri- 
y object, as visible size appears as the primary 
object to touch? The hearing perceives what seems 
to it the sizc of the sound nul according to an actual 
quantity but according to a scale of more end less, 
like intensity, and not incidentally, just as taste 
perceives the intensity of sweetness nol incidentally ; 
but the proper size of sound is the size of the arca 
over which it can be heard; and this would he in- 
cidentally perceptible from the intensity, but not 
accurately. Vor, on the one hand, each sound has 
intensity which remains the same, on the 
other, it mu‘tiplies itsel? by extending to the whole 
space which the sound oceupies.) But colours are 
not small but blurred; it is sizes which are small. 
Both have ia common the "less than they are ": 
as regards colour the “ less " is blurredness, as re- 
gards size the " less "is smallness, and, following the 
colour, the size is lessened proportionately. What 
happens lo them becomes clearer in things of mary 
and varied parts, for instance, hills with many houses 
on them and a quantity of trees and a great many 
other things, of which each individual one, if it is 
seen, enables us to measure the whole from the in- 
dividual parts which we observe, But if the form 
does not reach us in individual detail, the possibility 
of knowing the dimensions of the whole by measuring 
ils basic size according to the forms of individual 
parts is taken away. For this applies to things near 
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PLOTINUS: ENNEAD II. 8. 
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ON SIGHT 


at hand too; when they have many parts, but we 
only take a quick glance at them as a whole and do 
not observe all the forms of the parts, they seem 
smaller in propor tion as the individual details evade 
our obscrvation: but when all the details are seen, 
we measure the objects accurately and know how 
large they are. And those magnitudes that are of 
one form and like colour Usroughicut cheat our sight, 
too, because it is not very well able to measure them 
part by part, since it slips off them as it measures by 
parts because it has no firm resting-place given it in 
each individual part by Its distinction from others. 
And things far off appear near because the real ex- 
tent of the distance between is contracted for the 
same reason, The near par: of the distance appears 
in Its true extent, from the same causes; but the 
sight cannot go Unough the far part of the distance 
and see its forms as they really arc, and so it is not 
able to say how great in magnitnde it really i 

2. It has been said elsewhere that the explanation 
by lesser angle of vision does not apply; but we 
should now add this, that the man who says that 
something appears smaller because of the lesse: 
angle of vision leaves the rest of the sight seeing 
something outside, either another object or something 
that is completely out of the angle of vision, air for 
instance. When, therefore, he leaves nothing out- 
side the angle of vision because the mountain [for 
instance] is large, but either the eye's range is equal 
to the object and can sce nothing beyond it, in that 
the dimensions of the field of vision correspond with 
those of the seen object, or the seen object even 
extends beyond the field of vision on bath side 
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what will anyone say then, when the object appears 
far smaller than it is but is seen with the whole sight? 
But certainly, if one looked at the sky onc could dis- 
cover the truth of this without any possibility of 
doubt. One could not, of course, see the whole 
hemisphere with one look, nor could the sight be 
spread out so widely, extending cver the whole of it. 
But if anyone likes, let it be granted that this is 
possible, If, then, the whole sight includes the 
whole hemisphere, and the size of what is seen is in 
the actual sky many times greater than the ap- 
pearance, far less than it really is, how conld ane 
make the lessening of the angle of vision responsible 
for distant objects appearing small ? 
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II. 9. AGAINST THE GNOSTICS 


Introductory Note 


Tuns treatise (No. 33 in Porphyry's chronological order) 
is in fact the concluding section of a single long trea:ise 
which Porphyry, in order to carry out his design of group- 
ing his mester’s works, more or less according to subject, 
into six sets of nine treatises, hacked roughly into fur 
parts which ho put into different Enneads, the other three 
being III. 8 (30) V. 8 (31) and V. 5 (32). Porphyry sys 
(Life ch. 16. 11) that he gave the treatise the title Against 
the Gmostics (De 18 presumably also responsible for the 
titles of the other sections of tho cut-up treatise). _ There 
is an alternative title in Life, ch. 24. 56-57 which rans 
Against those who say that the maker of the universe is evil 
and the universe is evil. 

The treatise as it stands in the Enneads is o most 
powerful protest on behalf of Hellenic philosophy egainst 
the ur-Hellenie heresy (es it was from the Platonist as 
well as the orthodox Christian point of view) of Gnosticism. 
There were Gnostics among Dlotinus’s own triends, whom. 
he had not succeeded in converting (ch. 10 of this treatise) 
and he and his pupils devoted considerable time and energy 
to anti-Gnostie controversy (Life ch. 16). He obviously 
considered Gnosticiam on oxtromely dangerous influence, 
likely to pervert the minds even of members of his cwn. 
circle. It is impossible to attempt to give an account of 
Gnosticism here. By far the best discussion of what 
the particular group of Guostics Plotinus knew believed is 
M. Puech’s admirable contribution to Entretiens Hardt V 
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(Les Sources de Plotin)}. Bus it isimpertant for the under- 
standing of this treatise to be clear about the reasons why 
Plotinus disliked them so intensely and thought their 
influence so harmful. Tha teaching of the Cnostice coomo 
to him untraditional, irrational and immoral. They 
despise and revile the ancient Platonic teaching and claim 
to have a new and superior wisdom of their owa: but in 
fact anything that is true in their teaching comes from 
Plato, anc all they have done themselves is to adc senseless 
complications and pervert the true traditicnal doctrine 
into a melodramatic, superstitious fzntesy designed to 
feed their own delusions of grandeur. They reject the 

aly true way of salvation through wisdom aid virtue, 
the slow patient study of truth and pursuit of perfection 
by men who zespect the wisdom of the ancients and know 
their place in the universe, They claim to be a privileged 
caste of beings, in whom alone God is interested. and. 
who are saved not by their own efforts but hy some dra- 
matic and arbitrary divine proceeding; and this, Plotinus 
says, leads to immorality. Worst of all, they despise 
and hate the material universe and dery its goodness and 
the goodness vf its maker, This for a Platonis; is utter 
blasphemy, and all the worse because it obviously derives 
to some cxtent from the sharply other-worldly side of 
Plato's own teaching (e.g. in the Phaedo). At this point 
in his attack Plotinus comes very elas in some ways to 
the orthodox Christian opponents of Gnosticism, who also 
insist that this world is the good work of God in his good- 
ness. But, here as on the question of salvation, the 
doctrine which Plotinus is defending is as sharply opposed 
in other ways to orthodox Chrisuarity as to Gnosticism: 
for he maintains not only the goodn the material uni- 
verse but also its eternity and its divinity. ‘The idee that 
the universe could have à beginning and end is inseparably 
connected in his mind with tho idoa that the divinc ection 


1 Vandoeuvres 1960, pp. 161-180 
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in making it is arbitrary end irrational. And to deny the 
divinity (though a subordinate and dependent divinity) 
of the World-Soul, aud of those noblest of embodied living 
beings the heavenly bodies. seems to him hoth blasphemous 
and unreasonable. 


Synopsis 

Short statement of the doctrine of the three hypostases, 
the One, Intellect and Soul; there cannot be more or 
fewer than these three. Criticism of attempts to multiply 
the hypostases, and especially of the idea of two intellects, 
one which thinks and the other which thinks that it thirks. 
ich. 1). The true doctrine of Soul (ch. 2). The law of 
necessary procession and the eternity of the universe (ch. 
3). Attack on the Gnostic doctrine of the making of the 
aniverse by a fallen soul, and on their despising of the 
universo end the heavenly bodies (chs. 4-5). The serse- 
ess jargon of the Grostics, their plagisrism from snd 
perversion of Plato, and their insolent arrogance (ch. 6). 
The true doctrine about Universal Soul and the goodness 
of the universe which it forms end rules (chs. 7-8). Re- 
futation of objections from the inequalities and injustices 
of human life (ch. 9). Ridiculous arrogance of the 
Gnostios who refuse to acknowledge the hierarchy of 
created gods and spirits and say that they alone are sons of. 
God and superior to the heavens (ch. 9). The absurdities 
of the Gnostic doctrine of the fall of “ Wisdom " (Sopkia) 
and of the generation and activities of the Demiurgo, 
maker of the visible universe (chs. 10-12). False end 
melodramatic Caostic teaching about the acsmia ephenan 
and their influence (ch. 13). The blasphemous falsity of 
the Gnostic claim to control the higher powers by magic 
and the absurdity of their claim to cure diseases by casting 
out demons (ch. 14). The falso othcr-worldlincas of she 
Gnostics leads to immorality (ch. 15). The true Platonic 
other-worldliness, which loves and venerates the material 
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universe in all its goodness and beauty as the most perfect 
possible image of the intelligible, contrasted at length 
with the false, Gnostic, otier-worldliness which hates 
and despises tha material universé and its beavties (chs. 


16-18). 


| 
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JI. 9. (33). IIPOX TOYE TNOXTIKOYX 
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1 cy adrip Heigl, H-S": zarj codd, 


3 This is a reference back to the conension of what, as 
Plotinus wroteit, was the preceding section of the same treatise, 
vhich appears in the Znnecds as V. 5; op. V. 5. 13. 33-36. 
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1. Since, then, the simple nature of the Good ap- 
peared Lo us as also primal (for all that is not primal 
is not simple), and as something which has nothing in 
itself, but. is some one thing;! and since the nature 
of what is called the One is the came (for this is not 
some other thing first and then one, nor is the Good 
something else first, and then good), whenever we 
say "the One" and whenever we say “the Good,” we 
must think that the nature we are 
same nature, and call it “ one ” not as predicating 
anything of it but as making it clear to ourselves as 
far as we can, And we call it the First in the sense 
that it is simplest, and the Sclf Sufficient, because it 
is not composed of a number of parts; for if it were, 
it would be dependent upon the things of which il 
was composed; and we say that it is not in something 
clsc, because everything which is in something else 
also comes from something else. If, then, it is not 
from something else or in something else or any kind 
of compound, it is necessary tha: there should be 
nothing abeve il, So we must not go after other 
first principles but put this first, and then after it 
Intellect, that which primally thirks, and then Soul 
after Intellect (for this is the order which corresponds 
to the nature of things): and we must not posit more 
principles than these in the intelligible world, or 
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PLOTINUS: ENNEAD II. 9. 
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1 Here, and in what follows in the rest of the chapter, 
Flotinus is probably not only, or even primarily, concerned 
with explicitly Gnostic doctrines. He is attacking views 
which were held in the Platonie school and to which he had 
himself at one time been prepared to make some concessions. 
‘The idea thet there were (wo or moze Intellects seeme to have 
arisen in the course of discussions abou the meaning of Plato, 
Timaeus 39, and the relationship cf the intellect of tae 
Demiurge to the intelligible model of the universe, whih 
had long been discussed in the Platonic school ias it still is 
by modern scholars). Amelius, according to Proclus, (Jn 
Timaeum TIL. 2684, p. 103. 18 f., Diehl), came to the conclusion 
that there were three Intellects, the “ existing,” the " possess- 
ing“ and tae "seeing," a view which hac & considerable 1n- 
fluence on the later developments of Ncoplntonio doctrine (cp. 
Dodds's commentary on Proclus, Elements of Theology prop. 
167). And in the first of the carly notes collected by Porphyzy 
in TII. 9, Plotinus puts forward a distinction between en 
Intellect "in repose,’ and another which is an " activity 
proceeding from it” and “sees” if, very similar to the 
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fewer. For if people posit fewer, they will either 
assert that Sou! and Intellect are the same, or In- 
tellect and the First; but it has been shown in many 
places that they are different from cach other, It 
remains to investigate in our present discussion, if 
we are to posit more than these three, whatever 
other natures there could be beside them. No one 
could find any principle simpler than the principle 
of all things which we have said to be as above des- 
cribed, or transcending it, For they will nol assert 
that there is one principle which exists potentially 
and another which exists actually; for it would be 
ridiculous to distinguish things existing actually and 
potentially, and so multiply natures, in things which 
exist actually and are without matter. Itis not even 
possible to do this in the things which come after 
thesc. Onc cannot conecive onc intellect of some 
sort in a sort of repose and another in a kind of way 
in motion! What would the repose of Intellect be, 


distinction criticised here. This distinction seems to go back 
te Numenius, whose thought had affinities with Gnosticism 
(cp. Dodds on Proclus Hl. Th. prop. 168). Dodds also thinks 
that Numerius may be the author of the other distinction 
criticised here between che Intellect that thinks and the 
other which thinks that it thinks, But the passage describing 
Numenius’s doctrine about the thinking of his three Intellects 
(Proclus In Tim, III. 2684-B, p. 103, 28 f£.; Diehl = Numen- 
ius test. 25 Leemans Fr.22 Desplaces) is too obscure for ary 
certainty. Similar ideas were, of course current among the 
Gnostice, but it ie important to remember that they were 
seriously put forward in Plotinus's own circle, by others than 
professed Gnostics. The Gnostics themselves, especially 
Valentinus, derived scme of their ideas from Platonism and 
Neopythagoreanism, which makes it easier to uncerstand the 
reciprocal influence they exercised on some Platonists and 
Neophythagorcan: 
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1 B Harder: yàg codd. H-5. 
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and what its motion and “ going forth," or what 
would be its inactivity, and what the work of the 
other intellect? Intellect is as itis, always the same, 
resting 1n a static activity, Movement towards it 
and around it is already the work of Soul, and a 
rational principle proceeding from Intellect to Soul 
and making Soul intellectual, not making another 

rature between Intellect and Soul. Again, the 
supposition that one intellect thinks and the other 
thinks that it thinks, is certainly not a reason for 
making several intellects. For even if on our level 
it is one Ihing for an incelleet to think and another 
for it to think that it thinks, yet all the same its 
king is a single application of the mind not un- 
aware of its own activities; but it would be absurd to 
suppose this duality to exist in the case of the true 
Intellect, but the intellect which thinks that it thinks 
will be altogether the same as the intellec: which 
did the thinking. Otherwise one intellect will be 
only thinking, and the ather will be thinking that 
it thinks, but the thinking subject will be another, and 
not i self, But if they are going tc assert that the 
distinction is only in our thought, first of all they will 
be abandoning the idea of a plurality cf hypostases. 
‘Then we must consider if we can make distinctions 
in thought which leave room for the assumption of an 
intellect which only thinks, but is no: conscious of its 
thinking. If this happened to ourselves, who always 
watch over our impulses and thought processes, if 
we are even moderately serious people, we should be 
blamed for witlessness. But certainly when the 
true Intellect thinks itself s thoughts and its ob- 
ject of thought is not outside but it is itself also its 
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object of thought, it necessarily in its thinking pos- 
sesses itself and sees itself: and when it sees itself 
it does so not as without intelligence but as thinking. 
So that in its primary inking iL would have also 
the thinking that it thinks, as an existent unity; 
and it is not double, even in thought, there in the 
intelligible world. And further, if ‘it is always 
thinking what it is, what room is there for the 
distinction in thought which separates thinking from 
thinking that it thinks? But if one even introduced 
another, third, distinction in addilion lo the second 
one which said that it thinks that it thinks, one 
which says that it thinks that it thinks that it thinks 
the absurdity would become even clearer. And wh 
should one not go on introducing distinctions in this 
way to infinity? But when someone makes the 
rational principle proceed from Intellect, and then 
makes another principle come to be in the soul from 
the first rational principle itself, in order to make this 
first principle an mtermediary between soul and 
Intellect, he will deprive soul of thinking, if it does 
not get its principle of thinking from Intellect but 
from another principle, the intermediary: and it 
will have an image of a rational principle, but not a 
principle, and it will not know Intellect at all or 
think at all, 

2, One must not, then, posit more beings than 
these, nor make supertuous distinctiors in the 
realities of the intelligible world which the nature of 
these realities does not admit: we must lay down that 
there is one intellect, unchangeably the same, with- 
out any sort of decline, imitating the Father as far 
as is possible to it: and that one part of cur soul is 
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always directed to the intelligible realities, one to 
the things of this world, and one is in the middle 
between these; for since the soul is one nature in 
many powers, sometimes the whole of it is carried 
along with the best of itself and of real being, some- 
times the worse part is dragged down and drags the 
middle with it; for it is not lawful for it to drag down 
the whole. ‘Ihis misfortune befalls it hecanse it 
does not remain in the noblest, where the soul 
remains which is not a part and at that stage we, 
too, are not a part of it—and grants to the whole of 
body to hold whatever it ean hold from it, but- re- 
mains itself untroubled, not managing body as a 
result of discursive thirking, nor setting anythin 
right, but ordering it with a 1 wonderful power by its 
templation of that which is before it. 
is directed to that contemplation, the fairer and more 
powerful it It receives from there and gives to 
what comes after it, and is always illuminated as it 
illuminates 

3. Since, therefore, it is always illuminated ard 
continually holds the light, it gives it to what comes 
next after it, and this is held together and fert 
hy this light and enjoys its share of life 4 far as 
can; as if there was a fire placed somewhere in the 
middle and those who were capable of it were warmed. 
Yet fire has its limited dimensions; but when powers 
which are nct limited to precise dimens 
separated from real being, how can they exist with- 
out anything participating in them? But each of 
necessity must give cf its own to something else as 
well, or Uke Good. will not be the Good, or Intellect 
Intellect, or the soul this that it is, unless with the 
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the fall of Auman souls. Bub a reading of the passage will 
show now the Gnostics might have misinterpreted it to fit in 
with their own doctrines. 
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primal living some secondary life lives as long as the 
primal exists. Of necessity, ther, all things must 
exist for ever in ordered dependence upon each other: 
those other than the into being in 
the sense that they are derived from other, higher, 
principles, Things thet are said to have come into 
being did not just come into being [at a particular 
moment] but always were and always will bo in 
process of becoming: nor will anything be dissolved 
except those things which have something to bc 
dissolved into: that which has nothing into which it 
can be dissolved will not perish, If anyone says 
that it will be di ed into matter, why should he 
not also say that matter will be dissolved? But if 
he is going to say that, what necessity was there, we 
shall reply, for it to come into being? But if they 
are going to assert that it was necessary for it tc 
come into being as a consequence of the existence of 
higher principles, the necessity is there now as well. 
Bub if matter is going to remain alone, the divine 
principles will not be everywhere but in a part 
limited place; they will be, so to speak, walled off 
from matter; but if this is impossible, matter will be 
Muuineled by then. 

4. But if they are going to assert that the soul 
mede the world when it had, sc to speak, “ 
wings," 1 this does not happen to the Soul of the All; 
but if they are golug to say tiat it made the world as 
the result of a moral failure, let them tell us the cause 
of the failure. But when did it fail? If it was from 
eternity, it abides in a state of failure according to 
the! oun, Iit began to fail, why did it wut 
begin before? But we say that the making act of the 
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soul is not a declination but rather a non-declination. 
But if it declined, it was usly because it had 
forgotten the intelligible realities; but if it forgot 
them, how is it tli ftsman of the world? For 
what is Lhe source of ils making, if not what il saw in 
ible world? But if it makes in re- 
e of those intelligible realities, it has not 
declined at all, not even if it only has them dimly 
present in it. Does it not rather incline to the 
intelligible world, in order not tc see dimly? For 
why, if it had any memory at cll, did it not want to 
ascend there? For whatever advantage did ıt think 
was going to result. for it from making ! the universe ° 

It is ridiculous to suppose that it did so in order to be 
honoured; the people who supposeso are transferring 
toit what is true of the sculptors here below. Then 
again, if it made the world by discursive reasoning 
and its making was nct in its nature, and its power 
was not a productive power, how could it have made 
this particular universe? And when, too, is it going 
to destroy it? For if it was sorry it had made it, 
what is it waiting for? But if it isnoz sorry yet, it is 
not likely to be, since it has got used to the universe 
by now and grown more kindly disposed to it with 
the passage of time. But is waiting for the 
individual souls, they cught by now to have stopped 
coming again to birth, since they have made trial 
in their former birth of the evils in this world; so 
that they would have left off coming here by now. 
We cannot grant, either, iat this universe had an 
evil origin because there are many unpleasant things 
in it: this is a judgement of people who rate it too 
highly, if they claim that it ought to be the same as 
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the intelligible world and not only an image of it. 
Surely, what other fairer image of the intelligible 
world could there be? For what other fire could be a 
better image of the intelligible fire lan the fire here ? 
Or what other earth could be better than this, after 
the intelligible earth? And what sphere could be 
more exact or mare dignified or better ordered in its 
circuit [shan the sphere of this untverse] after the 
self-enclosed circle there of the intelligible universe ? 
And what other sun could there be which ranked 
after the intelligible sun and before this visible sun 
herc? 

5. But really! For these people who have a body 
like men have, and desire and griefs and passions, 
by no means to despise their own power but to say 
that they can grasp the intelligible, but that there is 
no power in the sun which is freer than this power of 
ours from affections and more ordered and more 
unchangeable, and that the sun has not a better 
understandmg than we have, who have only just 
come to birth and are hindered by so mary things 
that cheat us from coming to the truth! And to say 
that their soul, and the soul of the meanest of men, is 
immortal and divine, but that the whole heaven and 
the stars there have no s given them in the 
immortal soul, though they are made of much fairer 
and purer material, though these people see the order 
there and the excellence of form and arrangement, and 
are particularly addicted to complaining about the 
disorder here around the earth! As if the immortal 
soul had taken care to choose the worse place, and 
chosen to retire trom the better in favour of the mortal 
soul! Unreasonable, too, is their slipping in of this 
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1 Op. the Coptic Gnostic work edited by C. Schmidt (in 
Kopt: Gnos he Schriften I, Leipzig, 190: ed. altera ed, 
W. Till, Berlin 1954) and by C. A. Baynes (A Coptic nose. 
Treatise contained in the Codex Brucianus, Cambridge, 1933). 
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other soul of theirs, which they compose of the ele- 
ments. For how could the composition of the ele- 
ments have any sort of life? For the mixture of the 
elements makes hot or cold or a mixture of Uie (wo, 
or dry cr wet or a mixture ofthese, And how can the 
soul be the principle which holds the four elements 
together when it has come into being out of them 
afterwards? But what can one say wlien tey at- 
tribute to the soul compounded of the elements per- 
ception and deliberation and innumerable other 
things as well? — But they do nos honour this crea- 
tion or this carth, but say that a new earth 1h 

into existence for them, to which, say they. the 
go away from this one: and that this is the rational 
form of the universe, And yet why do they feel the 
need to be there in the archetype of the universe 
which they hate? And where did this archelype 
come from? It came into existence according to 
them, when its maker had already inclined towards 
this world, Well, theu, if there was in the maker 
himself a great concern to make a universe after the 
intelligible universe which he possesses—and what 
need was there to do so?—and if it existed before 
our universe, what did he make it for? To put the 
souls on their guard. How could that be? ‘They 
were not on their guard, so there was no peint in its 
existence. But if he made it after this universe, 
taking the formi out of the universe and stripping 1t 
off the matter, then their tes ling in this world would 


The new earth is spoken of at p. 352, 6-12 Scamilt, p. 136 
Baynes: Nicotheos, one of the alleged anthors nf spurius 
Gnostic revelations mentioned by Porphyry in the Life (eb. 16) 
appears in this Coptic Treatise 
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Gnostic treatise referred to in the note on cb. 5. p. 361, 35- 
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suffice to put on their guard the souls which had been 
tested init. But if they claim to have received the 
form of the universe in their souls, what does this 


new way of speaking mean? 


6. And what ought onc to say of the other beings 
they introduce, their “ Exiles " and “ Impressions ” 
and “ Repentings ""?! For if they say that these 
are affections uf the soul, when it has changed its 
purpose, and “ Impressions ” when it is contemplat- 
ing, in a way, images of realities and not the realities 
themselves, then these are the terms of people in- 
veuling a new jargon to recommend their own school : 
they contrive this meretricious language as if they 
had no connection with the ancient Hellenic school, 
though the Hellenes knew all this and knew itclearly, 
and spoke without delustve pomposity of ascents from 
the cave and advancing gradually closer and closer 
toatruervision? Generally speaking, some of these 
peoples’ doctrines have been taken from Plato, but 
others, all the new ídeas they have brought in to 
establish a philosophy of their own, are things they 
have found outside the truth. For the judgements 
too, and the rivers in Hades and the reincamations 
come from Plato? And the making a plurality in 
igible world, Being, and Intellect, and the 
Maker different from Intellect, and Soul, is taken 
from the words in the Timaeus: for Plato says, 
^ The maker of this universe thought that it should 


of course, refers to the simile of the Cave in Plato 
Republic VIL. 514A f. 

# Cp. Pluedo 111D Ẹ.; the mention of the “ rivers in Hades” 
suggests thet this is the one of Plato's myshs of the after-life 
which Plotinus had particularly in mind here. 
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radi 


1 Timaeus 39R 7-9. 

2 Again, it loose as if Plotinus was thinking of “ Gnosticis- 
ing" Platonists, who derived their ideas to some extent from 
Numenins, at least as much as of Gnosties properly so caled: 
cp. the second note on ch. 1. 
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contain all the forms that intelligence discerns con- 
tained in the Living Being that truly is"! But they 
did not understand, and took it to mean that there 
15 one mind which contains in it in repose all realities, 
and another mind different from it which contem- 
plates them, and another which plans—but often 
they have sonl as the maker instead of the planning 
mund—and they think that this is the mzker ac- 
cording to Plato, being a long way from knowing 
who the maker is And in general they falsify 
Plato’s account of the manner of the making, and a 
great deal else, and degrade the great man's leacli- 
ings as if they had understood the intelligible nature, 
but he and the other blessed philosophers had not.3 
And by giving names to a multitude of intelligible 
realities they think they will appear to have dis- 
covered the exact truth, though by this very multi- 
plicily they bring the intelligible nature into the 
likeness of the sense-world, the inferior world, when 
one ought there in the intelligible to sim at the 
smallest possible number, and attribute everything 
ality which comes after the First and so be 
quit of multiplicity, since it is all things and the first 
intellect and substance and all the other excellences 
that come after the first nature. The form of soul 
should come third; and they skould trace the dif- 
ouls in affections cr in nature, without in 
y disparaging those godlike men, bu: 
ceiving their teaching with a ‘good grace since it is 
the teaching of more ancient authorities and they 
themselves have reccived what is good in what they 


2 Cp. what Porphy 
16, 8-9. 


abous the Gnosties in Life ch. 
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vous à cot [npàc] dvBpac LN èr TaAawd 
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Myowcas éavrobe ékeivew åpeivovs ebar "Ezel 
rá ye elpnudra rots madmoîs mepit rBy vonrôv 
moie cpe xal merobevpévws pipu rel 
55 rots Bh earareuerors rp émféovoav els dvÜpó- 
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1 yruoBhocrac 748” nuno Eenry e Schwyzer: yrootifacrar’ và 
P ES. 

2% ye Müller ot nunc Henry et Schwyzer: 5» re W50: 
Sore y. 
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say from them, the immortality of the soul, the in- 
telligible universe, the first god, the necessity for the 
soul to shun fellowship with the body, the separation 
from the body, the escape from becoming to being. 
For these doctrines are there in Plato, and when 
they state them clearly in this way they do well. 
If they wish to disagree on these points, there is no 
unfair hostility in saying to them that they should 
not recommend their own opinions to their audience 
by ridiculing and insulting the Greeks but that they 
should show the correctness on their own merits of 
all the points of doctrine which are peculiar to them 
and differ from the views of the Greeks, stating their 
real opinions courteously, as befits philosophers, and 
fairly on the points where they are opposed, looking 
to the truth and not hunting fame by censuring men 
who have been judged good from ancient times b; 

men of worth and saying that they themselves ari 
better than the Greeks, For what was said by the 
ancients about the intelligible world is far better, 
and is put in a way appropriate to educated men, 
and it will be easily recognised by those who are not 
utterly deceived by the delusion that is rushing 
upon men that these teachings have been taken by 
the Gnosties later from the ancients, but have 
acquired some in no way appropriate additions; on 
the points, at any rate, on w h to oppose 
the ancient teachings they E au sorts of 
ccmings into being and pa ard dis- 
approve of this universe, and blame the soul for its 
association with the body, and censure the director 
of this universe, and identify its maker with the 
soul, and attribute to this universal soul the same 
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affections as those which the souls in parts of the 
universe have. 

7. It has been said already thet this uriverse did 
not begin and will not coma to an end but oxiete 
always as long as the intelligible realities exist, And 
it has been said before the Gnostics that the associa- 
tion of our soul with body is not to the advantage of 
the sonl. Rut fo apply conclusions drawn from our 
soul to the Soul of the All is as if somebody were to 
take the tribe of potters or smiths in a well-ordered 
city and make them a reason for blaming the whole. 
But one must take into account the differences 
between the universal soul and oars, in its manage- 
ment of body; it does not direct it in the same way, 
and is not bound to it. For, as well as all the 
othor differences (of which we have mentioncd a 
vast number elsewhere) this ought to have been taken 
into consideration, that we are bound by a body 
which has already become a bond. For the nature 
of body ie already bound in the universal soul and 
binds whatever it grasps; but the Soul of the All 
could not be bound by the things it binds itself: for 
itis the ruler. Therefore it is unaffected by them, 
but we are not their masters: but that part of the 
universal which is directed to the divine above it 
remains pure, and is not hindered, but thet part 
which gives life to the body takes no addition from 
it. For in general anything which is in something 
else is affected by what happens to it, but it does not 
itself give of its own to that other which has its 
life. For instance, if a shoot of one tree is gr 
on another, when anything happens to the stuch the 
shoot is affected with it, but if the shoot is withered 
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up it leaves the stock to live its own life. So also, 
if the fire in you is quenched, the universal fire is not 
quenched as well: since even :f the universal fire 
were destroyed, the soul there in the universe would 
not be in any way affected, but only the structure of 
its body, and, provided that the other clements 
made it possible for some sort of universe to exist, it 
would not in any way concern the soul there, For 
the structure is not the same in the All and in each 
living creature; but in tlie All soul, so to speak, runs 
over the surface ordering things to stay in their 
places, but in the individual the par "they were 
irying to escape, are bound into their proper places 
by a second bond; but in the universe there is no- 
where for them to escape to, Therefore soul does 
not have co hold them together within, or press upon 
them from outside and push them inwards, bul its 
nature remains where it wished to be from the 
beginning. But if any of the parts of the universe 
is moved according Lo ils nature, the parts with whose 
nature the movement is notin accord suffer, but those 
which are moved go on well, as parts of the whole; 
but the others are destroyed because liey are not 
alle to endure Je order of the whole; as if when a 
great company of dancers was moving in order a 
tortoise was caught in the middle of its advance 
and trampled because it was not able to get out of 
the way vf the ordered movement of the dancers: 
yet if iż had ranged itself with that movemert, even 
it would have taken no harm from them. 

8. To ask why Soul made che universe is like asking 
why there is a soul and why the Maker makes. 
Hirst, it is the question of people who assume a 
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inara olovras tpanévra ék Twos ds ce xal beginning of that which always is: then they think 
5 peraßáňovra airov. ris Sqjuoupylas yeyovévar. that the cause of the making was a being who turned 
Awdaxréov ody abrods, ei eùyvwpóvøws avexow70, from one thing to another and changed. So they 


must be taught, If only they would endure the 
teaching with a good will, what is the nature of these 
beings, so as to stop them from abusing what are 
worthy of all honour, which they ‘rivolously do in- 
stead of showing the reverent care which would be 
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aapeMjAwÜev, ds pù Cerny adudpOpwrov Cycu— the greatness of the intelligible nature. For if it 
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leh cf evaded dé vbereap raè pe pep disjointed one—like the smaller things in it whieh in 
yewácai—dAY ari oweyhs kal évapyjs Kah its fullness of life it produces continually night and 


day—but coherent and clear and great and every- 


ee dob fu lav áwýyavov pine. 
15 zo) Kol mavraxoü Lex) godiay durjyaro where life, manifesting infinite wisdom, how should 
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the result of thought and contrivance}? the intel- 
ligible could not be the last, for i: had to have a 
double activity, one in itself and one directed to 
something else. ‘There had, then, to be something 

" y ee after it, for only that which is che most powerless 
@wvardrarév or. Advayis 86 Bavpaor) ère of all things has nothing below it. But There a 


čoyarov à vourdy civan Elva yàp avro 
Brepyecar Eer Serrfr, vie pv do dae, ci 88 ds 
De. "Ese au chai cw uer! ated éeelvou yàp 
pórov obdér dw črt apis và káro, Ó TOv mávrov 


5 


always insiste thet tho otomal production of the ui 


37067. : ] is a unitary spontaneous act without any previous pla: 
law cf necessary procession. Plotinus cp. Y. 8, T P yp pi 


1 Cp, Plato Timae 
2 Cp. ch. 3 for thi 


252 253 


——— al I a aa ea 


30 


40 


PLOTINUS: ENNEAD II. 9. 


Bé dare kal elpydoaro. Ei wey 9j dos 
xéopos tar. robron duelvav, tis obros; Ei M 
dvdyien elvan, Ang BE ote Larw, obrás cow d 
cà pippa énoadcon decor. TH piv Sh nioa 
Edw roucddaw ifs wat Berto wah péxpis 
odpavo$ peard mdvra+ derpa P rd ve èv rais 
Srondrw ofaipas rå re dvor dverdre Bid ot 
où Geol àv cáfa. depópeva kal kdope repudvras 
Aud ob yàp còr dperiy cuo d ri ródupa apos 
aeow dperjs aù Od yàp B) va9rd éxcw 


duet, Dep roùs dvrogDa mor? ienicods, 038? 4 ol) 
oúparos raria čvoyìoupém ical evoyhodoa. Aud 
a May PE 
vovo Tiv Deby xal rods Dour rods vonroùs Denis, 


mi Sè of ceat del ayodge del val dv» 


GAY ur oopia felem čora ray cci; Tedra 
ris dv uh êngpwv yeyernpdvos. avdoyorro® "Ec, 
ral af duyal el pdr Peaobeloa óvà ris o0 mavrós 
dexüs Dor, nôs Bedrlovs oi BracBetow; "Ev 
yip inal rò xparĝoav kpeirrov. El 8 deabagn 


i pépieuUe eis dv éxdvres dibóvros Kal 


aradrdrrecBat, et mis uù dpéoxowro; Eè 8 S) 
xal rowôróv dori róde 78 a», chs Evan y udrd 
sul vuplay iyew nal evradla dvras Pod cur? 
exeiva, màs où paprepel enprijala sv éxet ; 


+ Plotinus maintains that the celestial bodies of the astral 
gods (the visi heavenly bodies), though material, are a 
together superior to our earthly bodies, being everlasting, 
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wonderful power runs, and so besides its inward 
activity it produces. If there is another universe 
better than this one, then what is this one? But 
if there must be a universe which preserves the image 
of the intelligible world, and there is no other, then 
this is that universe. Now certainly the whole earth 
is full of living creatu i immortal beings, and 
everything up to the sky is full of them: why, then 
are not the stars, both those in the lower spheres and 
those in the highest, gods moving in ordcr, circling 
in well-arranged beauty? Why should they nat 
sces virtue? What hindrance prevents them 
from acquiring it? The causes are not present there 
which make people bad here below, and there is no 
badness of body, disturbed and disturbing! And 
why should they nct have understanding, in their 
everlasting peace, and grasp in their intellect God 
and the intelligible gods? Shall our wisdom be 
greate&than that of the gods there inthe sky? Who, 
if hc has not gonc out of his mind, could tolerate the 
idea? Since, again, if the souls here came under 
compulsion by the Soul of the All, how are the souls 
under compulsion better? For among souls the 
dominant is the better, But if the souls came 
willingly, why do you blame the universe into which 
you came of your own free will, when it gives you 
leave, too, to get ovt of iz, if any of you dislike it? 
But if this All is of such a hind that il is possible to 
have wisdom in it and to live according to that higher 
world when we are here, how does it not bear witness 
that it depends on the realities There? 


le and no obstacles to the activity of soul: ep. IT. 1 
. 4, 42. 24-80. 
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? Cp. TIL. 2, [47] 8 and 15. 
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9. But if anyone objects to wealth and poverty and 
the fact that all have not an equal share in things of 
this kind, first, he is ignorant that the good and wise 
man doss uot look for cquulily in Uhese Lings, and 
does not think that people who have acquired a great 
deal of them have any kind of advantage, or that 
those who hold power have the zdvantage over 
private persons; he leaves concern of this kind to 
others. He has learnt that there are two kinds of 
life here below, one for the good and wise and one for 
the mass of men, that for the good and wise being 
directed tu the 
ard that for the more human sort being of two kinds 
again; one is mindful of virtue and has a share in 
some sort of good, but the common crowd is there, 
su Lo speak, tu do manual work wu provide for the 
necessities of the better sort, But if anyone com- 
mits murder, or is worsted by his passions kecause of 
his inéapacity, why is it surprising that there should 
be sins, nol in intellect but in souls tiat are like 
children which have not grown up? And if the 
world is like a sports-ground, where some win and 
others lose, what is there wrong with that?! If you 
are wronged, what is there dreadful In that to an 
immortal? And even if you are murdered, you 
have what you want, But if you have come by now 
to dislike the world, you are not compelled to remain 
acltizenofit, Itis agreed that there are judgements 
and punishments here. How, then, is it possible 
rightly to disapprove of a city which gives each man 
his deserts? In this city [of the world] virtue is 
honoured and vice has its appropriate dishonour, 
and not merely the images of gods but gods 
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40 


? Plotinus may be thinking here of Epinomis 9886 0844 
where the heavenly bodies are said to be either gods themseiv 
or images made by the gods themselves. 


258 


AGAINST THE GNOSTICS 


themselves look down upon us from above,! who, as 
the saying goes, will easily acquit themselves of 
men’s blame, leading all things in order from begin- 
ning to end, giving to cach his fitting portion in 
changes of lives as a consequence of the deeds he 
did in previous existences; he who ignores this is one 
of the rasher sort of humans who deals boorishly with 
divine Wings. 

But one ought to try to become as good as pos- 
sible oneself, but not to think thet only oneself can 
become perfectly good—for if onc thinks this one is 
not yet perfectly good. One must rather think that 
there are other perfectly good men, and good spirits 
as well, and, still more, the gods who are in this 
world and look to the other, and, most of all, the 
ruler of this universe, uie snust blessed Soul. Then 
al this point one should go on to praise the intel- 
ligible gods, and then, above all, the great king of 
that other world, most especially by displaying his 
greatness in the multitude of the gods, Tt is not 
contracting the divine into one but showing it in that 
multiplicity in which God himself has shown it, 
which is proper to Uhuse who know the power of God, 
inasmuch as, abiding who he is, he makes many 
gods, all’ depending upon himself and existing 
through him and from him. And this universe 
exists through him and looks to him, the whole of it 
and each and every one of the gods m it, and 1t 
reveals what is his to men, and it and Uie gods in il 
declare in their oracles what is pleasing to the in- 
eligible gods. But if they are not what that 
supreme God is, this in itself is according to the 
nature of things. But if you want to despise them, 
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1 Cp. St. Trenacu 
claim af tha Cinosti 
creation in Adversus Hacresce IL, 30. 

2 Cp. Plato, Republic IV, 426D8- 
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and exalt yourself, alleging that you are na worse 
than they are, then, first of all, in proportion to a 
man’s excellence he is graciously disposed to all, to 
men too, ‘Then the man of real dignity must ascend 
in due measure, with an absence of bocrish arrogance 
going only so far as our naturc is able to go, and con- 
ider that there is room for the others at God’s 
de, and not set himself alone next after God; this 
is like flying in our dreams and will deprive him of 
becoming a god, even as far as the human soul can. 
It can as far as intellect leads it; but to set oneself 
above intellect is immediately to fall outside it. 
But stupid men believe this sort of talk as soon as 
they hear “ you shall be better than all, not only 
men, but gods "—for there is a great deal of arro- 
gance among men—and the man who was once meek 
and modest, an ordinary private person, if he hears 
“you are the son of God, and the others whom you 
used to admire are not, nor the beinge they venerate 
according to the tradition received from their fathers; 
but you are better than the heaven without having 
taken any trouble to become so ’—then ere other 
people really going to join in the chorus’ It is 
Just as if, iu a great crowd of people who did not know 
how to count, someone who did not know how to 
count heard that he was a thousand cubits tall; 
what would happen if he thought he was a thousand 
cubits, and heard that the others were five cubits? 
He would only imagine that the " thousand ” was a 
big number? Then besides this, God in his provid- 
ence cares for you; why docs ke neglect the whole 
mmiverse in which you yourselves are? For if it is 
because he has no time to look at it, and it is not 
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lawful for him to regard what is below him: why, 
when he looks at the Gnostics, does he no: look 
outside himself and at the universe in which they 
are? But if lie does nut look vutside, in order that 
he may uot supervise the universe, he docs nct look 
at them either, But they have no need of him, 
But the universe does need him, and knows its station, 
and the beings In it know how Uic are in it and how 
they are there in that higher world, and those of 
men who are dear to God know this, and take 
kindly what comes to them from the universe: if any 
unavoidable necessity befalls them from the move- 
ment of all things. For one must not look at what is 
agreeable to the individual but at the All. A man 
who does this values individuals according to their 
h, but presses on always to that goal to which all 
press on that can—he knows thal there are many 
that press on to the higher world, and those that 
attain are blessed, others, according to what is 
possible for them, have the destiny which fits them 
—and he does not attribute the ability to himself 
alone, For if someone says he has something, having 
does not comé by claiming it; but the Gnosties say 
that they have many things, even though they know 
they have not got them, and think they have them 
when they have not, and that they alone have what 
they alone have not. 

10. "There are many other points, or rather all the 
points of their doctrine, which if one investigated, 
one would have ample opportunity of showing the 
real state of the case in regard to each argument. 
[But we shall not continue this detailed refutation) 
for we feel a certain regard for some of our friends 
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1 exeivo Kirchhoff, H-S: riva eodd. 


1 From this point to the end of ch. 12 Plotinus is attacking 
a Gnostic myth known to us best at present in the form it 
took in the system of Valentinus. Th» Mother, Sophia- 
Achemoth, produced as a result of the complicated sequence 
of events Walch followed the fall of the higher Sophia, ad her 
offspring the Demiurge, the inferior and ignorant maker of 
the material universe, are Valentinian figures; cp. Irenaeus 
Adv. Haer. 1.4 and 5. Valentinus had been in Rome, and 
taere is nothing improbable in the prosenee of Valontinians 
taere in the time of Flotinus, But the evidence in the Life 
ch. 16 suggests that the Gnostics in Plotinus's circle belonged 
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who happened upon this way of thinking before they 
became our friends, and, though I do not know how 
they manage it, continue in it. Yet they themselves 
rink from saying what they cay either 


do nos 
because they wish their opinions to have a plausible 
appearance of truth or because they think that they 
really are true. But we have addressed what we 
have said so far to our own intimate pupils, not to the 
Gnosties (for we could make no further progress 
towards convincing them), so that they may not be 
troubled by these latter who do not bring: forward 
akc arbitrary, arro 
gant assertions. Another style of writing would be 
appropriate to repel those who have the insolence to 
pull to pieces what godlike men of antiquity have said 
nobly and in accordance wilh the truth, £o lot us 
lcave that detailed examination; for those who have 
grasped precisely what we have been saying up till 
now will be able to know what the real state of the 
case is as regards all their other doctrines. But, 
before we leave the argument, that one point must be 
mentioned which surpasses all the rest of their doc- 
trinc in absurdity—if absurdity is what onc ought to 
eallit Por Uhey say Mal Soul declined lo what was 
below it, and with it some sort o£ ^ Wisdom,” whether 


rather to the oller group called Sethiaus or Archouties, related 
to the Ophites or Barbelognostics: they probably called 
themselves simply " Gnostics"  Gnoste sects borrowed 
freely from each. other, and it is likely that Valentinus took 
some of his ideas about Sophia from older Gnostic soure 
and that his ideas in turn influenced other Gnostics. The 
prolably Sethian Gnostic library discovered at Nag Haim- 
madi includes Valentinian treatises: cp. Puech, Lc. pp. 162- 
163 and 179-180. 
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1 Dwovow Theiler et nuno Henry et Schwyzer: dMéyovow 
codd. H-S. 
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Soul started it or whether Wisdom was a cause of 
Soul being like this, or whether they mean both 
to be the same thing, and then they tell us that 
the other souls came down too, and as members of 
Wisdom put on bodics, human bodies for instanec. 
But again they say that very being for the sake of 
which these souls came down did not come down 
itself, did not decline, su Qo put it, but valy illumined 
the darkness, and so an image from it came into 
existence in matter. Then they form an image of 
the image somewhere here below, through matter 
or materiality or whatever they like to call it—they 
use now one name and now another, and szy many 
other names just to make their meaning obscure— 
and produce what they call the Maker, and make him 
revolt from his mother and drag uie universe which 
proceeds from him down to the ultimate limit of 
images. The man who wrote this just meant to be 
blasphemous! 

11. First of all then, if tt did not come down, but 
illumined the darkness, how can it rightly be said to 
have declined? For if something like light streamed 
from it, it is nol proper Lo say lhal it declined when 
tha: happened; unless the darkness lay somewhere 
below it and it moved spatially towards it and il- 
lumined it when it came close to it. But if Soul 
remained in itself and illumined matter without 
taking any action to this end, why did only it il- 
lumine matter, and not the powers greater than it 
in the realm of existence? But if is was by forming 
a rational conception of the universe that it was able 
to ilumme as a result of its rational conception, why 
did it not make the universe at the same time as it 
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1 This and similar ideas are common to most kinds of 
Gnosticism: cp. Irenaeus Adv. Haer. I. 29 (a non-Valentirian 
system) and Clement of Alexandria, Sirom. TV ch. 13, 89 
(Valentinus). 
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illumined, instead of waiting for the production of 
the images? Then, too, the rational conception of 
the universe, " the stran; end as they call it, 
which was brought into being by higher powers, as 
they say themselves, would not have brought its 
makers down to declination. Then how did matter 
when it was illumined make images of the soul kind, 
instead of bodily naturc? An image of soul would 
have no sort of use for darkness or matter, but when 
it Lad come into being, if it did come into being, 
would correspond to its maker and rcmain in close 
connection with it. Then is this ij 
or, as they say, a “ thought "? Ifit is a substance, 
what is the difference between it and its origin? 
But if it is another kind of soul, then if that higher 
soul is the rational soul, presumably this latter is tie 
growth soul which is the principle of generation. 
But if chis is what it is, how will their statements still 
ply that it created for the sake of being henoured, 
how does it create out of arrogance and rash self- 
assertion?! In fact, all possibility of a soul of this 
kind creating through imagination and, still more, 
through rational activity, is taken away, And why 
was there still any need to intreduce into their 
system the maker of the universe derived from matter 
and image? But if the image is a thought, first of 
all they must explain whence they derive this name 
foi it, aud then how it exists, uniess Soul ts going to 
give the thought power to make. Bul, over and 
above the fact that this is pure fiction, how does the 
making work? "They say this comes first, and an- 
other after that, but they speak cuite arbitrarily. 
And why does fire come first ? 


age a Subslance 
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12, And how does this thought set to its task of 
making when it has just come into being? By 
memory of what it saw. But it did not exist at all 
s0 as Cen to sce, neither ib aov the mother whom 
they give it. Then is it not surprising that they 
themselves come here into this world not as images of 
souls but as real souls, but only one or two of them 
with difficulty just manage te get out of the world 
and, when they attain to recollection, with difficulty 
recapitulate what they once saw; but this image, 
even if dimly, as they say, yet does manage to form 
5 conception of the intelligible realities when it has 
just come into being, itself or even its mother, an 
image in matter, and not only to conceive them and 
form an idea of a world, end of that world, but to 
learn the elements from which it could come into 
being? What could have been the reason why it 
made fire first? Because it thought that fire must 
come first? Why not something else ? Butif it was 
able to make fire when it conceived it, why when it 
conceived the world—for it must have conceived 
the whole first—did it not make the world straight 
aw For the elements, too, were included in its 
conception, For it made the world in every way 
after the manner of nature rather than as the arts 
make; for the arts are later than nature and the 
world. Even now the things which are parts of the 
world when they ave brought into being by netural 
principles do not come into existence like this, first 
fire, then cach individual constituent, and then a 
mixture of them, but there is an outline and sketch 
plan of the whole living thing impressing Ure form 
on the menstrual fluid. Why then, in the making 
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of the world, too, was not matter marked in outline 
with the form of the universe, in which form earth 
and fire and the rest were contained? But perhaps 
they would have made the world like this, since 
they possess a more genuine soul, but that creator of 
theirs did not know how to, Vet to see, before it 
existed, the greatness of the heaven—or rather to 
sec its exact size—and the inclinatiun of lie zodiac 
and the cireuit of the stars below it, and the earth, 
in such a way that it is possible te give recsons why 
all these things arc so—this does not belong to an 
image, bul altogether to a power which comes from 
the best principles. And this even they themselves 
unwillingly admit. For their “illumination of the 
darkness,” if it is investigated, will make them admi: 
Une true causes of Une universe. For why was It 
necessary for the soul to illuminate, unless the 
necessity was universal? It was either according 
to soul’s nature or against it. Butif it was according 
w ils nature, it must always be so. 1f, on the other 
hand, it was against its nature, then there will be a 
place for what is against nature in the higher world, 
and evil will exist before Uis universe, and the 
universe wil] not be responsible for evil, but the higher 
world will be the cause of evil for this warld, and evil 
will not come from the world here to the soul, but 
from the soul to the world kere; and the course of 
tle argument will lead to the attribution of re- 
sponsibility for the universe to the first principles: 
and if the universe, then also the matter, from which 
the universe on this hypothesis would have emerged. 
For the soul which’ declined saw, they say, and 
illuminated the darkness already in 
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1 The cosmic spheres and the Archons who ruled them were 
for the Guustics formidable barriers which the soul had to 
pass on ‘ts journey upwards to its true home. Le do so it was 
necessary to know the correct formula with which to address 
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Where, then, did the darkness come from? If they 
are going to say that the soul made it when it de- 
clined, there was obviously nowhere for it to decline 
to, and the darkness itself was not responsible fur 
the decline, but the svul’s own nature. But this is 
the samc as attributing the resporsibility to pre- 
so the responsibility goes back 


existing necessities 
to the first prineipl 

13, The man who censures the nature of the uni- 
verse does not know what he is doing, and how far this 
rash criticism of his goes. This is so because the 
Gnostics do not know that there 15 an order of firsts, 
seconds and thirds in regular suecession, and so on to 
the last, and that the things that are worse than the 
first should not be reviled; one shouid rather calmly 
and gently accept the nature of all things, and hurry 
on oneself to the first, ceasing to concern oneself with 
the melodrama of the terrors, as they think, in the 
cosmic spheres, which in reality “ make all things 
sweet and lovely "? for them. ` For what 1s there 
terrible about the spheres, which makes them terrify 
people who are unpractised in reasoning and have 
never heard anything of a cultured and harmonious 
“ gnosis.” For even if their bodies are fiery, there 
is no need to fear them, since they are duly pro- 
portioned to the All and the earth: but one should 
look at their souls—it is on their souls that the 
Gnostics themselves, of course, base their claim to 
honour. Yet their bodies, too, are outstanding in 
size and beauty and are partners and co-operators in 


cach Archon: cp. she Ophite spells in Origen Aysinet Celsus 
VL 31, with H. Chadwick’s commentary. 
$ A reminiscence of Pindar Olympians T. 48. 
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1 For a full exposition of Ploünus's thought about astral 
and astral influences see Il. 3, especialy chs. 7-8 and 


1-15. 

2 Plotinus himself does some ies come very near to saying 
‘that all procession, with its necessary falling below the highest, 
is an evil: op. IIL. 8, 8. 35-6 (of the procession of Intellect 
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all that happens according to nature, and cannot ever 
not happen as long as the first principles exist; they 
are essential to the completeness of the All and are 
important parts of the All, And if men have a 
degree of honour in comparison with other living 
things, these are much mere honourable, as they are 
not in the All to exercise tyrannical rule but as the 
givers of beauty and order. As for what is said to 
happen as a result of their influence, one should 
consider that they give signs of things to come, but 
that the variety of things that happen is due to 
chance—it was not possible that the fortune of each 
individual should be the same—and to reasons of 
birth, and places far different feom each other, and 
the dispositions of souls. And again, one should 
not demand tha: everybody should be good nor, 
because this is not possible, should they be dy with 
censure, demanding that this world should difer 
in no way from that higher one; nor is it right not to 
consider evil as anything else than a falling short in 
wisdom, and a lesser good, continually diminishing; 
as if one were to say that the growth-prineiple was 
evil because it is not perception, and the principle of 
perception, because it is not rezson. Otherwise, 
they will be compelled to say that there are evils 
in the higher world too: for there soul is worse than 
intellect and intellect than Something Else? 

14. But they themselves most of all impair the 
inviolate purity of the higher powers in another way 
too, For when they write magie chants, intending to 


from the One) ard 111. 7, 11. 15 ft. (of the procession ot Soul 
from Intellect). But this cosmic pessimism is not ais normal 
thought. 
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1 olos Heigl: of AUEXUQ H-S: of A jin ras) Q: eè S. 
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address them to those powers, not only to the sou! 
but to those above it as well, what are they doing 
except making the powers obey the word and follow 
the lead of people who say spells and charms and 
conjurations, any one of us who is well skilled in the 
art of saying precisely the right things in the right 
way, songs and cries and aspirated and | hissing sounds 
and everything else which their wntings say has 
magie power in the higher world? But even if they 
do not want to say this, how are the incorporeal 
beings affected by sounds? So by the sort of state- 
ments! with which they give an appearance ot 
esty to their ow without realising 
it, take away the majesty of the higher powers. 
But when they say they free themselves from diseases, 
if they meant that they did so by temperance and 
orderly living, they would speak well, just as the philo- 
sophers do; but in fect they assume that the diseases 
are evil spirits, and claim to be able to drive them 
out by their word; by this claim they might make 
themselves more impressive in the eyes of the masses, 
who wonder at the powers of magicians, bit would 
not persuade sensible people that discases do not 
have their origin in strain or excess or deficiency or 
decay, and in general in changes which have their 
one n outside or inside. The enres of diseases make 

this clear too, With a vigorous motion of the bowels 
or the giving of a drug the i'Iness goes through the 
downward passage and out, and it goes out too with 
blood-letting ; and fasting also heels. Does the evil 
spirit starve, and docs the drug make it waste away, 
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and does it sometimes come out all at once, or stay 
inside? But if it continues to stay, how does the 
patient not continue to be ill while it is still inside 
him? But if it went out, why did it go? What 
happened to it? Presumably because it was fed by 
the disease, So then the disease vas different from 
the spirit, Then, if it came into the man without 
any cause of discasc, why is he not always il? But 
if there was a cause, what need is there of the spirit 
to produce the illness? For the cause is sufficient 
by itself to produce the fever. It is ridiculous to 
sappose that as soon as the cause occurs Une evil 
spirit, all ready and waiting, immediately takes up 
its position in support of it. But itis clear how they 
say this and also why they say it; it was for this 
cason, too, that we mentioned these evil) spirits, 
The rest of their teachings I leave to you to investi- 
gate by reading their books, and to observe through- 
out that the kind of philosophy which we pursue, 
besides all its other exvellences, displays simplicity 
and straightforwardness of character along with clear 
thinking, and aim. at dignity, not rash arrogance, 
and combines its confident boldness with rezson and 
much safeguarding and caution and a great deal of 
circu ion: you are to use philosophy of this 
kind as a standard of comparison for the rest. But 
the system of the others [the Gnostics] is in every 
par. Constructed. un entirely opposed prinetples—tor 
I would not like to say more; this is the way in which 
it would be suitable for us to speak about them. 

15. But there is one point which we must be 
particularly careful not to let escape us, and that i 
what these arguments do to the souls of those who 
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hear them and are persuaded by them to despise the 
universe and the beings in it. For there are two 
schools of thought about attaining the end, one which 
puts furward the pleasure of the body as the end, and 
another which chooses nobility and virzuc, for whose 
members desire depends on God and leads back to 
God (as must be studied elsewhere): Epicurus, who 
abolishes providence, exhorts io pursue pleasure 
and its enjoyment, which is what is left; but this 
doctrine censures the lord of providence and pro- 
videuce itself still more crudely, and despises all the 
laws of this world and the Virtue whose winniug 
extends back through all time, and makes self- 
control here something to laugh at, that nothing 
noble may be seen existing here below, and abolishes 
self-control and the righteousness which comes to 
birth with men’s characters and is perfected by re 
son and training, and altogether everything by which 
a mar could become robly good. So pleasure is 
left for them, and what concerns themselves alone, 
and what other men have no share in, and what is 
nothing but a matter of their needs—unless one of 
them is by nature better than these teachings of 
thers: for nothing here m of value for them, but 
something else is, which they will go after one day. 
Yet those who already have the gnosis ? should start 


1 On the question of how fix Uke chargeo of immorality 
brough: against the Cnostics by their opponents were justified, 
see the discussion in Entretiens Hardt V, pp. 186-18. 

? I have translated éyzoxcóras in this way, following Harder 
and Cilento, as it seems clear that Plotinus is referring to the 
distinctive Gnostic claim to posesss a ynocie, not, that io, 
just ordinary knowledge but a special secret xnowlelge which 
had power to save. 
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_ | ndyxasos Heigl, H-S* (sed nune protulerint Henry et 
Schwyzer [mas sexos] Kirchhoff): mâs axis codd. 
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going after it here and now, and in their pursuit should 
first of all set right their conduct here below, as they 
come from a divine nature; for that nature is aware 
vf nobility and despises the pleasure of the body. 
But those who have no share of virtue would not be 
moved at all towards that higher world. This, too, 
is evidence of their indifference to virtue, that they 
liave never made any treatise about virtue, but have 
altogether left out the treatment of these subjects; 
they do nol tell us what kind of thing virtuc is, nor 
how many parts it has, nor about all the many noble 
studies of the subject to be found in the treatises of 
the ancients, nor from what virtue results and how it 
js to be attained, nor how the soul is tended, nor 
how it is purified. For it does no good at all to say 
“ Lok to God,” unless onc alo teaches how one ie to 
look, For someone could say, “ What prevents me 
from looking and refraining from no pleasure, or from 
having no control over my emotions and from re- 
membering Lhe name ' God’ and at the same time 
being in the grip of all the passions and making no 
attempt to get rid of any of them.” In reality it is 
virtue which goes before us to the goal and, when it 
comes to exist in Une soul along with wisdom, shows 
God; but God, if you talk about him without true 
virtue, is only a name. 

16. Again, despising the univers 
1t and the otlier noble things is certainly not becoming 
goud. Every wicked man, in former times too, was 
capable of despising the gods, and even if he was not 
altogether wicked before, when he despised them he 
became so by this very fact, even ifhe was not wicked 
in everything else. ‘Then again the honour which 
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these people say they give to the intelligible gods 
would be of a very unfeeling sort. For anyone who 
feels affection for anything at all shows kindness to 
allthat is akin to the object of his alfuction, and to the 
children of the father he loves. But every soul is a 
child of That Father. And there are souls in these 
[the heavenly bodies] too, and intelligent and good 
vues, much more closely in touch with the beiugs uf 
the higher world then our souls are. How could this 
universe if it was cut off from that other world ? 
How could the gods init? But we spoke of this before, 
lwo, our point now is that because Mey despise the 
kindred of those higher realities, also, they do not 
know the higher beings either but only talk as if they 
did. Then, another point, what piety is there in deny 
ing that providence extends Lo Unis world and to any- 
thing and everything? And how arc they consistent 
with themsel elves in this denial? For they say that 
God does care providentially for them, and them 
alone, Did he care for them only when they were in 
the higher world, or does he care for them when they 
are here, too? Ifhe cared for them when they were 
how did they come here? Bul if he cares for 

why are they here still? And how is it 
possible that God is not here, too? For from what 
source does he know that they are here? And how 
does he know that while they have beenhere they have 
not forgotten him and-betome wicked? But if he 
knows those who have not become wicked, he knows 
those who have become wicked too, in order to be 
able to separate the good from them. So he will be 
present to all and will be in zhis universe, whatever 
the manner of his presence; so that the universe 
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pebéker aŭro ó xóopos. Eè è éreort roô kopov, 
kal Sudv dméoras, kai oU8 dv &yorré ri Aéyew 
rept abrod ob8é rv per” adrés. “ANN etre piv 
mpdvoud ms. epyerat exeiBer, eire 5 re Bothecte, 
AX d ye kdopos evetBev yet al ox deroAcAeurrat 
3) 038 ámoXedÓjoera.. Todd yàp paddov av 
Bur Ñ TOv uepür Ñ spévow. Kad ý peleg 
kderys ris Yuyñs moÀÀ pâMov Bylot B xal 
7d dvu kal rò dudpóvos: eva, Tis yàp oŭrw 
eroypidvos 3) čndpew r&n derepdpovotiurem ddpá- 
vus, ds rò wav; “H mapaBédrew Kal yelotov 
35 kal noddi viv dromlay eye, kal d ye wi) rod 
Myov £vea. scpaftANav obk ew dv ToU doeflév. 
xévovro odé và Dyrév mepi osraw čugpovos, 
dX. modo? twos kal rovrámow olire atoÜraw. 
obre vobv £yovros kal móppo Tob vorriv kóopov 
idew dvros, ôs voUrov od Bremer. Tis yàp dv 
40 pououds dvp etn, 8s ri & vont dppovian ov 
od Kkurfocras rûs ev dilóyyois aloDnrots dxoder ; 
“H ris yccoperplas wat dpbudr čprepos, 83 ò 
odperpor kal dvddoyov Kat rerayptvo» Bü» È? 
dupárov ody ńoðńýoera; Eimep ody óuoüos qà 
45 abra BAérovow oi$' èv cats ypadaís of 8° dupdrewv 
mà! zie rópvge Brerovres, GAX èmywóokovres 
piunua & và aloOyr roô & vorae keuiévov 
olov Bopußoðvrar al ets dvdyrnow epyovras roô 


1 qà Kirchhott ray codd. 
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will participate in him. But if he is absert from the 
universe, he will be absent from you, and then you 
would have nothing to say about him or the beings 
which come after him. But whether a providence 
comes to you from the higher world or—whatever 
you like, the universe anyhow has providential care 
from that world; it has not been abandoned and it 
will not be abandoned, For providential care is 
much more of wholes than of parts, and the participa- 
tion in God of that universal soul, too, is much greater. 
Iis existence, and its intelligent ‘existence, make this 
clear, For who of thosc who are so mindlessly high- 
minded in looking down on it is as well ordered or has 
as intelligent a mind as the All? The comparison is 
ridiculous and very much out of place; aryone who 
made it except for the sake of argument would not 
be able to avoid impiety. It is not the part of an 
intelligent man even to enquire about this but of 
someone who is blind, utterly without perecption or 
intelligence, and far from seeing the intelligible uni- 
verse, since he does not even see this one here. For 
how could there be a musician who sees the melody 
in the intelligible world and will not be stirred when 
he hears the melody in sensible sounds? Or how 
could there be anyone skilled in geometry and 
numbers who will not be pleased when he sees right 
relation, proportion and order with his eyes? For, 
indeed, even in pictures those who look at the works 
of art with their eyes do not see the same things 
in the same way, but when they recognise an imita- 
tion on the level of sense of someone who has a place 
in their thought they feel a kind of disturbance and 
come to a recollection of the truth; this is the 
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dXyflote* è oñ 84 ads kal rwoñvrar of fpes. 
PAAR? d idv Baw ed das ev pode e8 pepupnpt- 

m vov! déperar deci, dpyde 88 mie orns Zara. rhv 
wom xal. els oliv Ea wuhaera, čare ápâv 
obumarra plv rà dv alsÜmrd) dA, ovracay $è 
ovpuerplav xal riv peyddqu eira£av vadeqv xal 
rò cupaudpevov ev ots dorpois c[Bos kal méppwbev 
olow ob évreüÜev evbopetrar, kal odas ajróv 

55 NapBdver, ola dd? olov; Ode dpa ore rubra 
xarevdqoe’, olive céva. eibev. 

11. Kairos, eè kal poet adbrots exer ry roô 
odparos plow, Sidr dunedace Tidrewos odds. 
papsbepdoon 
yoy} Kal mácav rip cwparuchy dpdow circ 

j Savoia 


adpan ola 2pmd&ia maple. a 


5 xelpova- eypiv radenv mepicMvrras 
Beir rò Aoendv, odaipar vonrip 76 emt cQ dopo 
efBos gumepi€yovoav, juyls èv rde, dvev ray 


cwpdrwv péyeðos Soboas xarà rà voqriv els 

Sdoraow npoayayoúoas, Ss TQ peyéle 73 

yevápevov TH épepei Ty? Tov mapaBeiyperos els 
30 Bévapar eeowBivau rò ydp duct péya ev Bwdpes 

erruiBa w dye. Kal ere nwonpdvar rary 
zer, H-S: peurypdiov codd. 


duepet 7@ Kirchhoff: ro jevopévcu «o 
T 700 yevopdvou và dpepet 73 + HS? 


1 pepuenpeévor Cro 
7ó yevsuevoy x 
diepet r$ (76A) codi 


1 Op. Plato Phaedrus 951 A2-3. 
2 E.g. Phaedo 66B. 
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experience from which passionate loves arise. Butif 
someone who beauty excellently represented 
in a face is carried to that higher world; will anyone 
aggish in miad and so immovable that, when 
he sees all the beauties in the world of sense, all 
its good proportion and the mighty excellence of its 
order, and the splendour of form which is manifested 
iu the stars, for all their remoteness, he will not 
thereupon think, seized with reverence, “ What 
wonders, and from what a sour If he did not, 
he would ncither have understood this world here 
nor seen thal higher world. 

17. y en if it occurred to them to hate the 
nature of body because they have heard Plato often 
reproaching the body for the kind of hindrances it 
puis in Uke way of ie soul?—and be said Uit all 
bodily nature was inferior—they should hare stripped 
off this bodily nature in their thought and seen what 
remained, an intelligible sphere embracing the form 
imposed upon the universe, souls in their order which. 
without bodies give magnitude and advance to dimen- 
sion according to the intelligible pattern, so that 
what has come into being may become equal, to the 
extent of its power, by fts magnitude to the partless- 
ness of its archetype:? for greatness in the intel- 
ligible world is in power, here below in bulk. And, 
whether they wish to think of this sphere as moved, 


2 Tt seems impossible (as Herry and Schwyzer now agree) 
to extract any tolerable sense from the MSS readings here. 
1 read 76 yersuevoy (Kirchhoff) for rot yexoudrov and 7 705 
mapaiclyuaros for rò roô mapadelyyaros (this zê has no real MS 
authority, the rw of A being a manifest error, but is required 
by the sense). 
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vjv odañpar éfoiAovro voci mepiayopévyv rà 
Gob Éuváueus dpyjv kal péra kal réos ris 
ndans Cyovros, ele éorGoay dis omo xal dMo re 
doovons, kaMos dv eyer els &moiav ris róle 
Tò yis Btowovons. 'Evðévras i 0m Kad 
T) oôpa adbrh, ds obdev dv mabovans, ovens 0€ 
Crée, Ste pr Odpus dÜÓvov dv rots Ocots divos, 
yew, eb mı EWvarar AapBávew exaoza, odras 
abrods BuavoctoÜat kara Kéopor, rocovry Oüóvrcs 
Tij 700 Kéopor puyi) Suvdpews, Sow riy odparos 
diow où Karip obcay énoiqacv, doov Fy aùr 
Kaddtveotar, peréyew Kdddous: Ë kal adrd més 
yoyds eias oboas kwe. El p) dpa adrol date 
ply nuet.Ous, poSd Busbópus cloypi wat ward 
ópüv odpara- dW ofrws 0888 Studdpws atoypd 
kal kaÀà ervrySetpura o88 kA pabipara, 
o28? Üewplas rolvwv: o08i Ücóv rowwv. Kal ydp 
Sid và mpüre radra. El ody po} radra, odie 


kea’ per? èxcva row raôra radd. "AN 
dra» àdywor raradpove 703 ride xddNovs, 
Karas dw mowiev 709 ev mawl kal yvvaifl karo- 
doovotres, dis pd] els dxohaclan fjrrácÓn, “AA 
eiBéva. Bé, Sr cde d» ceptwowro, eÈ aiayped 
raragpavoter, AAY ön «avadpovoüct mpdrepey 
elndvres xahdv kal nôs Sianbévres; "Enrere, 
bre où rabrdv ráňos emt pépet kal dlw kal mân 


? Cp. Plato, Phaedrus ZEIA, end Timaeus 29EL-2Z. 


2 Cp. Plato, Symposium 2114-8. 
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carried round by the power of God who hold: the 
beginning and the middle and the end of the whole 
of its power, or standing still because it is not yet also 
directing something else, it would be well adapted 
to give an idea of the soul which directs this universe. 
And if they already puta body into it, they should 
think about the universe in this way, that sou! would 
not be affected by body but would give to something 
eb (since it is not lawful for there to be envy among 

Le gods) ! to possess whatever each and every thing 
can take; they should grant to the soul cf the uni- 
verse that amount of power with which it made the 
nature of body, not beautiful in itself, to share in 
beauty as far as it was possible forit to be beautified: 
it is this very beauty which moves souls, which are 
godlike, But perhaps they may say that they are 
not moved, and do nct look any differently at ugly 
or beautiful bodies; but if this is so, they do not look 
any differently at ugly or beautiful ys of life, or 
heantiful subjects of study ;* they have no contem- 
plation, then, and hence no God. For the beauties 
here exist because of the first beauti: If, then, 
these here do not exist, neither do those; so these are 
beautiful in their order after ose, Bul when they 
say thcy despise the beauty here, they would do well 
if they despised the beanty in boys and women, to 
avoid being overcome by it to the point of abandoned 
wickedness, But one should notice that they would 
not give themselves airs if they despised something 
ugly; they do so because they despise something 
which they begin by calling beautiful: and what sort 
of a way of managing is that? Then one should be 
aware that there is not the same beauty in part and 
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xal mavrb elf? bru earl ruañra kdA kal dv 
alobyrots kal rots ev pépen ola Saupdvev, de 
35 Aavudoae iw memomedra ol morou. de 
exciBer, xal Évreülley duýyavov rò eke edes 
elm, ode éyópevow rodres, dX dad rovrov ex? 
Jeetvu. idera, ph NoWopodperoy B0 radeon wat el 
pay kal rd Sov wadd, oúpgova àjo evu 
yew et € ravSov dahu, rods Bekrioow Ñan- 
40 rou. Mojmore Bé od8é dorw Syrws mt Kudby 
ay rà Cw aicypdy eivat rév807- 08 yàp rà ew 
räv xaÀóv, Kparioavrds cor. roô čvðov. Oi BE 
Jeysperor kadol rävõov aieypol Pesos xal rò do 
KGAos čyovow. Ei öé Ts joe éwpakévu 
radis dyrws čvras, aioypods 88 rävðov, olp 
45 ev adrdv pe) éwparévai, GAX dddous evar voile 


poe 


rudy Kududs: el © dpu, vò ulojgpóv aby 
zov elvat alis rip dow oov TOG yàp &(d3e 
aà kardpara eîva Atv els rédos. TO 8 avri 
rad bre ri und Bvoy Fur evan eo wat don; 
50 Kai pap ols pi) rà réketv. deSaxer dE. dpyfjs Ú 
dióais, rotors Thy’ dv oùr éMeiv els ros yévovro, 
Gare Kat daos evSeyeoPa yevéoðu, rà Sè 
aav ode f» more musi ds dred? elva oddé 


1 Plotinus is probably chicking of Plato, Republic VI. 50946, 
where the ward is need, thongh halfjakingy, nf à dyalv. 
rather than of Symposium 218E2, where it is used in a much 
less serious context of the beauty Alcibiades sees in Socrates. 
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whole and in all individual things and the All: and 
then that there are such beauties in things perceived 
by the senses and in partial things (the bcauzies of 
spirits, for instance) that one admires their maker, 
and believes that they come from the higher world, 
d, judging from them, says that the beauty there is 
overwheming;! onc docs not cling to them, but 
goes on from them to the beauties of the higher 
world, but without insulting these beauties heres 
and if their inward parts are beautiful, one acknow- 
ledges the harmony of inward and outward; but if 
their inward parts are bad, they are deficient in the 
better part. But perhaps it is not really possible for 
anything to be beautiful outwardly but ugly in- 
the outside of anything is wholly 
beautiful, it is so by the domination of what is within. 
‘Those who are called beautiful and are ugly within 
havé an outward beauty, too, which is not genuine. 
Du: if anyone is going to say that he has seen people 
who are really beautiful but are ugly within, I think 
that he has not really seen them, but thinks that 
beautiful people are other than who thi But 
if he has really seen them, then thei s was 
something superadded, not really belonging to people 
who were beautiful by naure: for th many 
hindrances here below to s at perfection, 
But what was there to hinder the All. which is 
beautiful, from being also beautiful within? It 
might, perhaps, happen to beings to whom nature 
has not given perfection from the beginning not to 
arrive at their completion. so that it is possible for 
them even to become bad; but it never happened 
to the All to be incomplete like a child, nor does any 
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Er olde déyew èx Aibuw dbdyew rods rodyous Kal 
GAwy oweordvar kai modoù dev vis dAgfwjs 
clejocos, dyroüv re 7G p) dépem Tà dvayraia 
&adépa, cleo wal pù Towra Sroyspaivew 
dyamüv hovx Tò rdddos rêr Mew. Act 3è 

15 pévew pèv èv oikots oO. ËXOVTAS karaakevaa- 
Éctow im) yuyñs dSedgiis dyabis Tory OVrapav. 
els 7à Snucovpyety dxdvws eyodons. “H ddeddods 
piv xal rods pavdordrous déioGor mpocewémew, 


7E» 


1 spogiór nunc Henry et Schwyzer: xpos» codd. H-S. 


? Theiler defends the MSS text (marked as corrupt, 
pù t roweîra in H-S' and?) and cites passages (Syresius, 
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kind of addition come to it and add anything to its 
body. For where could it come from? The uni- 
verse includes everything. Nor could one imagine 
any addition to its soul. But even if one granted to 
them that there could be an addition, it would not be 
anything bad. 

18. But perhaps they will assert that those argu- 
ments of theirs make men Hy from the body since 
they hate it from a distance, but ours hold the soul 
do ‘This would be like two people living in 
the same fine house, one of whom reviles the structure 
and the builder, but stays there none the less, while 
the other does not revile, but says the builder has 
built it with the utmost skill, and waits for the time to 
come in which he will go away, when he will not need 
a house any longer: ‘the first might think he was 
wiser and readier to depart because he knows how to 
say that the walls are built of soulless stones and tim- 
her and are far inferior to the true dwelling-place, 
not knowing that he is only distinguished by not 
bearing what he must—unless he affirms that he 
is discontented while having a secret affection for 
the beauty of the stones... While we have bodies we 
mus: stay in our houses, which have been built for 
us by a good sister soul which has great power lo 
work without any toil or trouble. Or do the Gnos- 
ties think it right to call the lowest of men brothers, 


Dion. 248. 2 and 270. 6 Terzaghi and [Plato] Theages 128B5) 
to skow that coria. can have the same meaning as 
npoonoteiaBa, "pretend." Henry and Seawyzer now agree 
that the teat is sound, but point out thet in the pascages 
cited by Theiler oie means “afirm” rather than 
“ pretend." 
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av pis 7ò aðrò kal v cbr v Beg waè div dq 
üre kaħôs kcl odrois rapeorevaspéros dicem 
xal emedelais’ Tois öè éE dpyi önápxe. O9 
i4, eb dvor Adyouey Ceupety Braun, sov äv 
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z al clit i n of :he 
? The phrase is taken from Heraclitus's deseriptior 
Sibyls prophesying (Diels, 22392), which seems to have 
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but refuse, in their “ raving talk,” 1 to call the sun 
and the gods in the sky brothers and the soul of the 

iverse ? It is not lawful to include the bad in 
kinship but only those who have become 
good and are not. bodies but souls in bodies, and able 
to live in them in such a way that they are very close 
to the dwelling of the soul of the All in the universal 
hady. This means no clashing with, nor yielding to 
the pleasures or sights which hurl themselves upon us 
from outside? and not being disturbed by any hard- 
ship. The soul of the universe is not troubled it has 
nothing that it ean be troubled by. We, while we are 
here, canalready repel the strokes of fortune by virtue, 
and make some of them become less by greatness of 
mind and others not even troubles because of our 
strength, As we draw near to the completely un- 
troubled state we can imitate the soul of the universe 
and of the stars, and, coming to a closeness of re- 
semblance to them hasten on to the same goal and 
have the same objects of contemplation, being our- 
selves, too, well prepared for them by nature ard 
training (but they have their contemplation from the 
beginning. Even if the Grosties say that they alone 
can contemplate, that docs not make them any more 
contemplative, nor are they so because they claim to 
be able to go out of the universe when they die while 
the stars are not, since they adorn the sky for ever. 
They would say this through complete lack of under- 
standing of what “being outside ” really means, 


been intended to be complimentary. Plotinus, as often, 
cores nothing for the coulext of the phrase he quotes—if. 
indeed, he knew it. 

2 Cp. Plato, Pimaeus 49B7-Cl 
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and of how “ universal soul cares for all that is soul- 
less.” 1 So we can be without affection for the body 
and pure, and despise death, and know what is better 
ard pursue it. and not show ill-feeling against others 
who can and do always pursue it, as if they did not: 
and not suffer from the same illusion as those who 
think the stars do not move because their senses 
tell them they stand still. In the same way the 
Gnosties, too, do not think that the nature of the 
stars sees what is outside the material universe, 
because they do not see that their souls come from 
outside. 


1 Plato, Phaedrus 246B6. 
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